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L'Evolutlon rcligicuse de Tertiillien.

• I. [,E CO.NVKUTl APOI.OGISTK.

Fils (I'uii ceiUiiridii do riiriiice rOiiiuino, Tcrliillion iKUHiil a C:ir-
llia;;c vors raiuiee Kl'J. (lomim; Ions Ii;s eiifaiits di; I)(innc fainille, il
froi[iii.'iiln toui' ii luiir lo.inailii; d'lk'ulu, lograniiiiairioii ot ii; rlii.'ti;ur.
li litiulia aiissi lu dniit, mais, qiiaiid vitit le iikiiir'mI dc clioisir uno
carriiTC, il slmiiIiIo avoir oi)l6 ;>uur Ics Icllrcs. !'ar]iii Il'S cluiliaiits
(|ui pcuiilaicnt alors k'S ijcolus carlliayiiioiscs, il fut sans doute Tun
des plus brillaiits, dos plus lajiagi.-urs aiissi. II iiuus a conserve un
soiivoiiir anmsanl do sa vio d'ocolier. I.i; rlu'loiir I'liosplinriis, Ijioii
connu pniir sa froideiir, avail ri'iissi un jour a s'ciiflauimcr, a se
griscr dos paroles aiiipoulous ipi il pnHait a son licros. «Jo viens
vors voiis, b'ocriail-il, I'M.'i.'Ilunla (.'ilojens, ji; vicns de la lialaille,
avcc nia vietoire, avcc volre felieilc, lionore, illuslrc, lieurouN, Iros
grand, trionipliant. u El Ics jeiinos aiidilciirs d'eclaler en acelania-
lions ironiijues ; « liravo ! tir.'no ! o (I) -

Carlliage otail par oxcclleiiei! la palric dus beaux parleurs. A[uilee
lie vivj.lt plus probaljlenienl, inais la cite elail encore pleine de son
souvenir el do sa repulali('n. Dans ses conferences si courueset si
applaudies, il avail employe lous !es ariilices de la rlielorii[iie a lairc
son pruore panegyri'iuo et celui do ses audileurs. <c Chez vous,
disait-il, lout Ic nionde cullive la lilleralure ; !es eiifants Tappren-
oent, Ics Jounes gens la praliipienl, les vieillards I'enseignent. dCi!)

On olail Icltre dans I'cntourage do Terlullien. L'un de ses parents
avail iniile, avee des cenlons de Virgile, !e I'ablatu de Ct'bi'S, celtc
peinlure allegori'pie do la vie liuiiiaine, ipii out lant do vnyue au

sieele ("). Lui-uieino n'allait pas larder a preiidre la pltinic. Dans
un ecrll inlilule .1 lui ami fihilosoplic, il s'allacliail i uionlrer les
inconvonienls du uiariagc (-i). Cetto composition do jeunessd dovait'
elre uu elogcpompeux de la vio inlellecUiello ct asceti(pio avec unc

" (i) Aduerstis V'alentin:aiios, c. S. , • . " . . v
(j) Florida, 9 et io.
(3) DePraescriptione, c. 39.Cfr CROiiET, [list, de la lUterjture grecqiie, t. V,

. p. ^15-4:6. Paris, iSg9. / , " ' . .
• (4) S. Jerome nous a conserve le titrt et Ic sujet dc cet ouvrage perdu; il

.;. le faisait lire i sa fills spirituellc, la jeune Eustochiura: Epist., 22,22. ,
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Tertullien's Religious Evolution

1. The Converted Apologist

The son of a centurion in the Roman army, Tertullien was born in Carthage about the year 16 0. Like all children
from good families, he in turn received instruction from school-master, grammarian, and rhetor. He also studied
law, but, when the time came to choose a career, he seems to have opted for literature. Among the students then
attending Carthaginian schools, he was unquestionably one of the most brilliant - one of the flashiest too. He
has preserved for us an amusing recollection from his life as a pupil. The rhetor Phosphorus, well known for his
coldness, had one day managed to get himself worked up, to become intocicated with the grandiose words he attributed
to his hero. "I come towards you", he cried out, "worthy citizens I come from the battle, with my victory, with
your felicity, honoured, renowned, happy,,very great, triumphant". And the young audience burst into ironic
acclamations: "Bravol Bravol " (1)

Carthage was certainly the home of fine speakers. Apuleius was probably no longer alive, but the city was still in
the grip of his influence and reputation. In his very popular and much praised talks, he had used all the tricks
of rhetoric in eulogising both himself and his,audience. "Among you", he said,-"everyone cultivates literature;
children learn it, yonng people practise it, old folk teach it." (2)

Tertullien's environment was a literate one. One of his relatives had imitated with Virgilian centos the 'Tablet
of Cebes', that allegorical representastion of human life which had so much vogue in the second century. (3) He
himself was not long in taking up the pen. In a composition called 'To a philosopher friend', he strove to indicate
the drawbacks of marriage. (4) This youthful work was to become a pompus eulogy of the intellectual and ascetic
life with a/
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teinte do sUMcismo. F.llo poriail s^ns Joule l;i mnniuo qu! carac-
torisc Vimtcur ct iiii'oii r(-lrouv,.Ta dans Imis sos ouvragcs : I'oxa- ,
geraliun. Aiiiidilli-atiiins oisi'iiscs niii nc ri:iiipi'clicn;iit pas do so
iiiaricr.

Tout iinicii (iiril tUail, Torliillioii avail IViiiio roli-iciiso, cuiiiiiio mi
reslo la piiipart do sos ooiiipalriulos, lotlros ou lidimiios dii penplo.
Apiiloo, .-.a curs do sos vo)a-os, s'olait fail inilior atons los eiiltos.
He rclnur on .Uri(iiio, il olait lior do prosidor lo ctdlogc saoordntal

- do la I'roooiisulairo. 11 avail lonniiio iinc do sos conforoncos par un _
•hyiiiiio a Ksoiilapo ditnl lo tonipio dondnait Carlliago (1). - ••

I.a roliginn afrioaiiie olail oonlralisoo dans lo ciilto do Jiinon,
devcniio la Vior-o coIl-sIo". I.o poiiplo y voyait avanl lout la docsso
do la pliiio. I.OS C.arlliagimiis liii avaioul olovo uii loniplo soniptuoux.
Au fond, so Iriiuvait lo sanctuairo proproiiiojit dil avoo la slaUio do
la docsso. l.ri so roiidaicnt ii.'S oraolo^ dont di'pondait lo doslin do la
cito ct ([ui [irovoiiuaiont parfnis dos soditions po[iidairos. F.ii a^allt ^
f'otondait uno cs;danadi', dalloc (pi'onlourait uu luur long do mille •'
pas. Tout aiilour it y avail dos porliiiucs on uiarliro ol dos oliapollos
dijdioos auv divorsos divinilos du pays ol do 1ouipiro (-).

.Xup.'-os (los fotos lirillanios iju'du cololirait dans co pantlioon, aux
-vt'uv do tout Iin pouplo olavoc sa [larliciiialion, Ic oullo dos clirotuMis,
clandoslin rt pcr.-'./outo, soiulilait liion luisoraldo. 11s no possodaiont „
pas cr.fiiro de liasiliiino ; lours rouidous so lonaicnt dans unc
moisoii p.irliouli. ro, proljaldoiuonl oollo do l'cvoi[iic, ou liion dans

• I'cnolos d'un uiunHioro aulnur d'nnc londio do niarl_\r. Et c0i)cndant
• lo cliristiauisiiio allira los regards olierolicurs do rortulliou.

.Nous no coiiiiaissons pas c.vaoioniont los nu)lils do sa oonversinn ;
, p.o.irtaiil snu oara^loro ot sos oorits nous pcruiollonl. do los dovincr.

Fspril sovi TO a la lois <.'t causliipio, il out liiiMitnt fait do dooouvrir Ic
ci'ilo ridiou'.o, ol iiuuioral di;s diviniloi paTonncs. I.cs plHloso|)lics
avce lours doclriuos c.iutrailiotoiros ct los inoous«M[uoncos do lour

, conduilc oxaspo.'-aiont sos Ijosoins roligioiix au lieu do los salisfairo.
• Son ir.saliahlo ouriosilii dcvait inovitabloniont le nicltro cn conlaet

(I) FhruLi, i6ct iS. • ~ - - •
" (i) S. August in, d;ui5 sa jcunessc. assist cdremon.cs liccnc.cuscs qm
• se dcfulaicnl dans cc temple ; il Ics a clL-crits dans la CiU- de Dieu, lib. II,

. -c 4et Au cours d'un sermon, il cst hcureux dc constatcr quc ce culle
. • - a disparu,-. Qu'ellc Otait £randc 4 Cartl.ase, la puissance dc CaelestLS .

•. Ou est maintcnant la puissance deC^clesiis?. Enarr. in Ps. gS, 14. tn .
•V•effet,- un autcur inconnu du v<= s., diclarc avoir vu le sanctuaire abandonnd

• et couvert de ronccs, puis consacri par I'evcque Heradius au Dicu d«s • .
v Chretiens, Defromissis etfraediftionibus Dei, 4^. ^ .• •:. \
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avcc la Uil)Io. i:n simple coup d'loil liii permit d'ontrovoir la
sublime harmonic de son onsoignomcirt cl la pureto dc sa morale ;
d'oii ledosir dc retudior a fond avcc lo scoonrs de ([uoNiuc clirolicn
cclairo. , ...

Cello morale si pure qu'il admirait ilans rF.vangile, il la voyail
niiseon praliipio, du moins dans nne oerlaino" mesuro. par les dis-
ciplos du C.lirisl. Conuuoul no pas lour porter onvio ?Fn dopit de sos.

•prolcntio'ns do idiilosoplie ol d'ascolo, sa vie inlime n'avait pas olo
sans laclio. Lui aussi, commo plus lard Augusliii, sucoonibail aux
seductions do la Ccirthajo W'neria. 11 Jo lo sais, ecrira-t-il, jcsuin bien
]e mouie homme, f[ui ai oouiuiis aulrefois dos adultcres, moi (pii
in'olforoc niaiulouani d'etre obasle. » (I) On lo voil parocl aveu, le
cliristianismo lui avail apparii oomuio un moyen do nicltre on accord
SOS aspiralions sooroloi et sa oonduili; roello.

Caraclore gouorou\ el onlior, TerluUion souddo avoir etc delinili-
vement compiis an Cliriil par lo siicolaele dos eonfossours dc la foi.

. L'Egliso afrioaine oomplail doja do glorioux martyrs. I.o 17 jiiillot
*dc I'an IHO, dou/.e clireUens ilo Soillium furent mis a mort a (.arlliago

.. par ordre du proconsul SaUiruinua. l.a ciuumunaulo clirotionne
conservait pieusemcnl los aelos dii procos-vcrbal; au\ reunions du
cnlle ils elaiont lus en public; on ne manciuait pas saus doule dc
les commnniiiucr aux paTcns desireux do so ronsoigner ct de se
convcrtir. ~ .

' I.os temoignages de ces confesscnrs soul brofs, simples mais
• "cloquonts. Apros avoir proclaiue rinnoooi\oo dc lour conduilc, lour

loyalismo cnvers I'omperonr, ils font cello belle deolaraliun : «^ous
. no eraignons porsoniie, si cc n'osl lo Seignour, noire l>ieu qui est
. au ciol. 1) Quand la senlcnoo do nmrt a etc prononcec, ils proforont
ensendjlo 00 ori de rooonnaissamio et de joio : uGraces a Pieu ! n

-Kn presence do tels bommes, ramc fit ro ct forte dc Icrlullicn dut
" trcisaillird'aumiralion, epronvcr d'nno maniore intense Ic sentiment
' (jue Tasi-al exprimora dans unc pliraso cclebrc ; «Jocrois volonticrs

les liistoiVi.-s do ceu\ ([ui se font egorgcr. » (o) " . .
i,a conversion de Terlnllion fut un evenemont pour les cliretiens

• de Cartilage ; c'olait la uno recrue tout a fait excoptionnollo.
' Comme Apiilee, son illustre eompatrioto, il possodail touto I'erudi-
lion do l'epo([ue : pbilusopbie, droil, bistoire, lilterature, sciences

• iialurellcs, medecinc memo ct occultisme. De plus, pour exploiter
ce tresor de science, il avait un talent peu cpmmun de rbeteur, de.,

••• ' (i) De cantts resiirreclioite,
•-(j) Monceaux, Hist. litt. de VAfrique chretienne, t. I, p. 73-70. Paris, 1901.

l'".: (3) Fenseet, ^dit. Bruxsckvicg, p. 595. Paris, 1897. _. ; ; ^ - -
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L'Evolution religieuse de Tertullien.

" - I. I.E CONVKl'.TI APOt.OCISTE.

riU (I'uii coiilurimi di' rariiiOo ri.iiiiiiiin;, Torliillicii naiiiiil ;i Car
thago vors Taniioe UIO. Coiiiiiii'. Ions los oiifanls do luiniio faiiiille, il
froiiui'iita liiiii' il Imir io iiiailri; irociiio, !i' ;<raiiiiiiairioii i.'l !o rlicleur.
II OLiidia ai!:isi !o dmil, iiiiiis, ijiiand \Inl lo iiioiin'nl do olioisir unu
carriijro, il stMulili,' aMiir opio [niur Its lollros. I'arini lus cludianls
([lii pooiilaioiil alors U:s ei'ulos (.arlliagiiioiscs, il fut sans doiito I'un
dos plus !;rillaiils, d'js j.iiis lapaL;c;urs aussi. 11 nous a conserve un
soiivoiiir aniusant de sa vie d'ecolier.'I.o rliviteiir I'lmsplidrns, l/ieii
coiinii pour s;i froidciir, avail n:iissi uii jimr a s'ciillaniiiior, ri se

' griscr dt's parules ainpou'ces ([ii il [irelail ii son Ih'tos. bJe viens
vers voiis, s"oeri;iil-il, cxcellenls eiloj;'ns, je viens ile la liataille,
avoe nia vieluire, avoc volro felicilo, lionore, illustre, lieiireiix, Iri'S
grand, trimnpliant. ii F-t les jciines aiidilciirs d'eelator cn acelaina-

. lions ironiiiues ; « liravo ! Uravo ! n (1) - •
Carlliayo elail par exoelloneo la palrie des lieaii.x parlours. .\[uiloe

lie vivait plus prolialdeuiont, luais la cilo litail encoro ploine de son
souvenir ol de sa ropulation. Iiaiis ses conforeiiocs si cournes et si
nnplaudies, il avaifomploye lows les arliliees do!a rliotoriiiije a fuiro
son propro pano,5) i-iipie et colui de ses auditeiirs. «Cliez vous,
disail-il, tout le inondo eiiUivc !a liUeraluie ; les oiifants I'appren-
neiit, i.;s jeunes gens la pralifiuoiit, les vieillards renseignent. »(•})

On otail leKro (ians I'enlourago do 'i'i.iiu!lien. 1,'un do ses parents
, avail ill!ill^ avee dos ccntons do Vir;,'iii', le Tableau de Ci'hcs, cello

pcinture allcgoriiiue de la vie liuuiaino, ijiii cut tant do vogue au
II' sieelo f/i). Lui-nienio n'allail pas tarder ii prciuire la plume. Dans

L un 6erit iulilule/I un ami pliiloicplic, il s'allae'iiail ii inonlrer les
ineonvonients du maria '̂O (-i). Cetto coiiiposilio:! de jeiinossd devait•
elro UII eli'gc poMipeii.v do la vie iniellceluello ot a-'Celiiiue avee une

(i) Adjersus VnUnU'iiianos, c. 3.
(j) Florida, g et 20.

: . • iSt DePraescriflione, c. 39.CfrCROisBr, Ilisl. dela litteratiire grecjue, t. V,
, p. 415-416. Paris, 1S99. /
; (4) S. j^romenous R conserve Iclitre el le sujet de cet ouviage perdu; il
.--.le laisait lire i sa f.llo spirituclle, la jeune Eu:;tochium. Epist., .

t-ISnARY
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The testimonies of these confessors are brief and simple, yet eloquent. After having proclaimed the innocence of
their conduct, their loyalty to the emperor, they make this beautiful declaration: "We are afraid of nobody, unless
it be the Lord, our God Who is in heaven". When the death sentence was pronounced, they all together uttered this
cry of acknowledgment and of joy: "Thanks be to Godl" In thepresence of such men the proud and strong soul of
Tertullien had to tremble with admiration, had to experience in intense fashion the feeling that Pascal expresses in
a famous sentence: "I readily believe in what is said by those who are about to die". (3)

Tertullien's conversation was an event for the Christians of Carthage ; he was a quite exceptional recruit. Like
Apuleius, his illustrious fellow-countryman, he possessed all the erudition of his time: philosophy, law, history,
literature, natural sciences, even medicine and occultism. Furthermore, to exploit this hoard of knowledge, he had
uncommon talent as rhetor, /
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dialectk'ien, voipo aussi de sopliiste. Une parfiiito connalssancc Ju
grcc ct du latin liii pormpltra d'ei-riro en tcs dinix langiu'S.

Ij'eiitrciirciinnt ot r(Higiioii\ ni'Djiliyli! coiniin'nra par sc fainilia-
risi.T inoi: Ics licritiiros. I/Afriijiie i-n pns>L'dait di.'s versions lalim.'S,
iiiais fragiiieiilaires ct donl anriino n'etait onieirlle. (Trsl ilaiis los

"Septanle ip.n' Terliillieri eliulia I'Ancioi) Testament. i'lJiir le ^'o^^eall,
il se sc'rvil J.;s te\te.s laMns, niais dans le dnule il savail rei-onrir au"
groc. II fera de eette nielliade iine regie d'exegesc (1), ([iii sera aiissi

•celle do saint Aiigiislin (2). •'
Apres avdir penetre les l.ivres saints, ii fit connaissani;c avec les

anteiirs ehreliens. II a In le I'li/tcur d'llcrnias, eet porit etranyu ipii
ji)nisfait alurs d'nne. grand.^ vogni.', fpio plnsieiirs rangeaicnt an
no;id)re des livres inspires. II connait saint Justin, « lo pliilosop.lie
ct lo niai-lyr », |jnis Milliado, « le sage des ligliscs n, de nieinosaint
Irenl3<^ " rexploratenr tres curien-i de tonfes los doelrines «
Tons ees antcnrs avaient eerit en greo. C'elait alors la langiio
oflii.-ii.'lle de rilglise, non soiilonierit en Oiient, inais a llonie ct a
Lioa ct aiissi peut-etre a Carlliago. II elait reserve a lui-nienie

.d'iiiaiigiirer la litleralure latino do rOccidenl elirelien. .
rerti:!Iii'a no larda [las a sorlir dn rang ol a so niellrc en vuc. Pos

le dehiit do ranneo 1117, niius le tionvons la pliinio a la main. Dans
un 0[)iisenle intitule Aux inurltjrs, it s'adressc anx eonrossciirs do
la foi cnfi'rnics dans li'S prisnns de Carthage. 11 s'excnsod'abord do
vonloir exliortor scs freres, lui simple iMi'ipie sans antorite ct sans
mission. I'eiidant (pic rKgliso e S()n\craino et more n prodigno aii.x'
saiiils prisniiniers les-admicissenicnls de son anionr, il vient leur
ap;.mrtcr son anmi'ino spirilucllo. SeinldaMe anx spcctateurs do
ramj)billieatro, il onoonragora les atldelos do Jesus-C.lirist. Alin de
faire fnir le dialdc ainsi nu'nno viporo enrnniee, (pi'ils eonservent
cntro owx la cor.enrde ct la paix, oclto paix rpio les frores penitents
vieniient s.illicitiT |iar leur inti.reessic.n (•'.).

1,'auic'ir do cetle cxlinrlalion est di'ja ini fervent et nn enlliou-
siasto do I'ideal evangi^liipie. On ilirait ([u'il cniie le sort de scs
freres eaptifs, (jn'll lui tarde d'etre cmprisonno aveo eux pour
ccliapper a oo niondo jiaVen dnnt il se sent envoloppo et (|iril a pris
tn aversion. « Miraeons, s'eerie-t-il, cc mot do prison, appclons ocia
lino retraite. Lo corps ost cnfernie, la chair est cnchainec, mais tent
dcnieure ouvert a I'csprit. Laisse lo allor, laisse-le s'eiivoler, vols

{i) Adi'erms ihrcioiieyn, II, I). " .

(2) De dodriitj cliristLins, U, ij. ••••- •.
.(3) /liJverjHi 5. . . . .

,'(4) ild w/j'rcs, I. ., •

T."

i.'kvolution dk Ti-;r.Tui.i,iF.:>. 6

s'elondre devant toi, non dos alli'cs omhrciisos on do longs por-
li(|nos, niais la route ijui mono a Dion, l-orsipie ton esprit y chemi-

• ncra, tn no seras plus en prison. Quand l';nrio cst ;mi ciel, la jamlio
no sent pas los elialncs. Tile eni|iorto avoo olio riiointno lout entier
el le trunsporle ou olio veiil. n (I)

Tom les confosscnrs no seront peut-etn: |)as au niveau de ces
consolations; il sera lion do sliiniiler leiir courage par quoli|nes
oxemples. (leiix du (llirist, di's Apidres ot ili?s martjrs anraicnt pn
snriiro ; impaticiit de placer nn pen ilo son eriidilion profane ct de
prodiiiro iin olFi't di! stylo, le rlietenr fait appi.'l au\ IkItos et aux

• liiTiiVnes dn pag.'inismo. Nous vii\ons deliler Mueins .Seaovola,
I'lOgiilns, Eoipiuliicie, l.uoroco, Di lon, (:ioO|ialre. Vipici I'indoniptahlo
nfrieaine, la femnio d'llasdrnlial, (pii so j)reoi(]ila dans h^s Mamnies

•avec scs enfants pluti'it quo de se livror, ciunmo son niari, au vain-
(lucur Seiiiion. I'.t I'oialoiir di; tiror la oonclusion. Si les faux bril-
l.uits de la gloriole hntnaino inspirent taut d'onergie, ipio no feront
pas les vraies porles do la gU ire ci'l.^slo'?(3)

Tertullieu ne so i;oiiteulail |ias d"eneiinr,'iger ses freres a soulfrir
[Our leur f(ji ; il se faisait leur aMieat anpres des peiseeutcnrs.
Avant la fin do oetto niome annee 197, il a compose en lour favour

•deux apologies. Dans la piemiere, intituloe .hrx iialions, il vise les
paicns en general. I,a soeonde a pour litre Apolngi'tii/uc ct cst

-iidrossee anx gouiorneurs do I'Afriipio proeonsulaii'o. Ces deux
eerits devcluppent lo menu.' themo el out bi{;n dos passages commuus;

- ils dilKTOut souloment par lo point do vue. cst lo
plus oouiplet el constilue Tun des moillenrs ouvragos do I'auleur.
I)i; boruie heuro olio fill trailiiilo en greo, ce f|ui proiivo sa siiperiorite

; sur les (oiivres similaires do Jusiin Martyr ct d'Alheiiagi.iro (1).
I'rolitant de sa iirofondo oiinnaissane'e du droit romain, Tertiillion

sc plaoo <l'abord snr lo terrain de la lijgislalinn, Qiiand on ainone au
Iriliuiial di.'s disciples du Christ, lo juge no s'liniuiolo pas do lours
crimes, il so borne a eonstator lo imm ot la.ipialilo de oliretien. Kn
vorlii do I'oilit do Neron tonjoiirs en vigurur, on lour ileolaro crnol-
lomont : « A'«« licct asc ros ! vous' auiros, vous n'avez pas lo droit

•d'existcr I » l.os PiiMiiains onl souvent porlo la haclie dans la forol
broiissaiiloiise de lours lois ; ipratlendont-ils pour aliolir eette pro
cedure honloiiso et insensee V « lino loi de\ ieiit.suspccte quand elle
refuse de se justifior ; olio est Iniquo quand elle s'sppliipic sans ctre
fondoe en raison II (4). ' - -

^ (l) Ad Martyres, i. - ..
• .(2)/iiJ.,4. V -
. (3) EustBE, HUt. eccles., 2, 4. ' - v, •
. (^) AfoloffeliciiSf et Adiialiojiet, I, 3, ^ ' • , - ,
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I
dialectician, and even sophist. A perfect acquaintance with Greek and Latin will allow him to write in these two
languages.

The enterprising and impetuous neophyte began by familiarising himself with the Scriptures. Africa had Latin
versions of them, but fragmentary ones, and none of them official. Tertullien studied the Old Testament in the
Septuagint. For the New he used Latin texts, but when in doubt he could resort to the Greek. From this method he
made a rule of exegesis (1) - also to be that of Saint Augustine (2)

After having looked into the Holy Books he made the acquaintance of the Christian authors. He read the 'Shepherd'
by Hermas, that strange piece of writing which at that time enjoyed a great vogue, which several people ranked among
the inspired books. He knew Saint Justin, "philosopher and martyr", then Miltiades, "the sage of the Churches", and
so to Saint Irenee "very inquisitive explorer of all the doctrines(3)." All these authors had written in Greek. At
that time it was the official language of the Church, not only in the East, but at Rome and Lyons and perhaps too in
Carthage. It was left to him to inaugurate the Latin literature of the Christian West.

Tertullien was not long in emerging from the ranks and in making himself known. As early as the beginning of the year
197 we find him pen in hand. In a work entitled 'To the martyrs' he addresses the confessors of the faith locked in the
prisons of Carthage. He first of all excuses himself for wishing to exhort his brothers, he a mere layman with no
authority and no mission. While the "sovereign and mother" Church plies the saintly prisoners with the consolations
of its love, he brings them its spiritual alms. Like the spectators of the amphitheatre he will encourage the athletes
of Jesus Christ. This so as to chase away the devil like a smoked-out viper, so as to preserve among them harmony and
peace, that peace that penitent brothers beg through their intercession. (4)

The author of this exhortation is already a zealot and enthusiast of the evangelical ideal. One would say that he
envies the fate of his captive brothers, that he longs to be imprisoned with them in order to escape this pagan world
where he feels himself enclosed and to which, he has taken aversion. "Let us erase this word 'prison' ", he cries,
"let us call it instead a retreat. The body is locked up, the flesh is chained, but to the mind all remains open.
Let it go, let it soar, see before you extending, not shady walks or long porticos, but the way leading to God. When
your mind is on its way there you will no longer be in prison. When the soul is in heaven, the leg does not feel its
chains. It carries the entire man with it and transports him where it will". (1)

Perhaps all the confessors were not able to grasp these consolations; so it was a good idea to arouse their courage
with a few. examples. Those of Christ, of the Apostles and the martyrs, would have done; but impatient to make use of
a little of his secular erudition and to produce a stylish effect,the rhetor appeals to the heroes and heroines of
paganism. One after the other come Mucius Scaevola, Regulus, Empedocles, Lucretia, Dido, Cleopatra. Then we have the
indomitable African woman, the wife of Hasdrubal, who hurled herself into the flames with her children rather than
yield,-as her husband had done, to the conqueror Scipion. And so the orator drew his conclusion. If the false sparkles
of human vanity inspire so much firmness, what will not the true pearls of celestial gbry arouse? (2)

Tertullien was not content to encourage his brothers to suffer for their faith; he made himself their advocate
against the persecutors. Before the end of that same year 197, he composed two apologies in their defence. In
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the first, called 'To the nations', he is speaking to the pagans in general. The second is entitled 'Apology' and is
addressed to the governors of proconsulary Africa. These two pieces of writing develop the same theme and have many
common passages; they differ only in their points of view. The 'Apology' is the more complete and constitutes one
of the author's best works. It was quickly translated into Greek, which indicates its superiority compared to similar
works by Justin Martyr and Athenagoras. (3)

Taking advantage of his thorough knowledge of Roman law, Tertullien first and foremost takes a stance on the plane
of legislation. When Christ's disciples are brought into court, the judge is not concerned with their crimes, he merely
notes the name and title 'Christian'. According to the edict of Nero, still in force, they are told cruelly: " 'Non
licet esse vosI' you others,.you have no right to exist! " The Romans have often taken an axe to the dense forest of
their laws; why do they delay abolition of this shameful and senseless procedure? "A law becomes suspect when it
cannot be justified; it is unrighteous when applied with no basis in reason". (4) /
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lUen ne iiioiilro micux r:irl)itr:\!rc ct loilioux do ooUl" Ii'gishilion
(]iio lo fiiiiiciix rosi.'ril ile Tr;ij;iii I'liiii.' le .Icmii; Ini avail ili.'nnnilo
cniniiicnt il devail so coiiiimrtcr a I'rgard dcs olirOlieiis. I,'ciii|)i.'rciir
onkiiiiia ilo |miiir h's cliriiliL-iis dL-iioiii'.L-i, iiiais do iic [las rocliondior
lus autrus. «0 jiislico, s'ecrii.' 'rorliilliL'n, pmirciiioi duiii; In Iroinpor
airisi toi-iiu''inc? Si lu (.•iiiiilaiiiiiL's, piMiri|iiiii pas rooliorclior? Si lii
nc rccliorcliL's |i3s, puuniiioi no pas alisondrc ? ii Dc'S ipril s'agit d'un
niairjiteiir, los soldals soiit mis cn (;alllp^_ '̂̂ o, ct si c'l^sl un crime

'do ir'sc-iiiaji.'slc, clia(iiie cilovori dovicul suldal pour decoiivrii- lo
criinincl (1).

L'l'iiipiro roiiiaiii scnitdo assuror a Ions la liliorlo rcligioiiso :
cliaipio pniviiiL'O, cliaijiio villo a si;sdioiix parliciiliors: !osKg)pliens
adoroiU CM toiili.' sooiirito lours dials cl leiirs crooodilos, its pouvciit
inoiiie p'.iiiir do iiiorl coii\ qiii liii.Taicnl ijuolciiruii do cos aniiiiaux.
Li'S I'hnjlions sciils soiit privos do oo droll cuiiiiiiuii. I'luirciiioi vciil-
nii !0S fiwoor a iioiirircT Jiipilcr? I.a religion ost cssoiiliolli'iiiont
qiielquo olmsc do ^piinlaiio. « I'orsniiiio no voudrait d'liii lioiiinia '̂C
hiri:'', [las luoiiio tin lioiiiiiio » (2).

jLiiiS doulo. il eiroulo pariiii lo pciiplc iino ruiiieiir mil cliaryo Ics
oliri;[ions do tons los oriiiios. D'aliord, corlaiiics do cos iicoiisrdioiis,
eiifaiilioidos, iiioostos coiiiiiiis aii\ rouiiiuns dii oiillo, son! lollciiicnt
Tiiiinslriioiisos, fpi'ollos iic siipporloiit iiioiiio pas roxaiiieii. L'on nc
diiit pas Irop vilo rcprcK-Iior aiix aiilros iinooliosc dont on nc saiirait
so rondro c.uijialilosoi inoiiic. (i I.oclirclion, liii aiissi, osl un Iioiiimo
cr.iiiiiio Ini il (^). ' • .

!jCs discipli.vs do Josiis-Clirist ont apjiris do Icnr .Maltro a no point
aluTcIicr siir torro lo lionliour siiproiiio ; a plaoiT dans la vie fnliiro
lour priiicipalo i--^poranoo. Ils no sonl pas pour aiilant dos olrcs
iniilili.s a !a sociolo, los onnoniis ilu genre liuinain. I.oiii do res-
sciitiiioraiix llralniKuiosol aii\ G} iiiiiosopliislos do I'liido ipii s'cxilcnt
do hi vio cl so rofiigioiit dans los furols, ils savonl iisor avoo niodo-
raliiin ct rocor.naissanno do tons los liionfails dn C.roalonr. Kst-oo

quo Ics paions re eiuidi)icnl pas los clirolicns dans tous Ics cniplois
ct dans tonics los affaires do la vio coiiranio? « Nous sonnncs au
fiiruin, siir Ic inarclioS aux liains, dans Ics lioiiliipics, Ics ateliers,
Ics clalilcs ; noiis froipicnlons vos foircs et vos entrepots do com-
niereo. Oniune vous, nous sonmics inarins, soldals, laljoarcurs,

. inarcliaiuls ; nous partagcons vos occupations, nous travaillons pour

(1) Apot., 2.
(2) Ibid., 14.
(J) Ibid., 8.

N r

i/evoi.l'tion RF,r,Ki!Ei.:sE nr. Tr.rari.r.irN. .11

Ic pulilic ct pour vnus n (I), l.cs elirclieiis lie paraisscnt pas aiix
• rcjoiiissancos paVeni.es, an ciniue et an tlioaire, inais cctle alislontion
• ne fait Inrl a porsmino. nOlfonsons-nons (luoliiii'nn, si nous clicrclioiis

d'autrcs plai?irs? i. (ij
I.e pcujilo roinaiu a cnulunie dc rendro lo chrislianisino rcspon-

; salilc dc; tiiiis los nialliours. «Si li' Tilire fraiicliit Ics reiiipnrts, si Ic
. Nil n'arrii^c [las la canipagnc, si lo ciel rofii'̂ e la pluio, si la li.-rre

•• Ironililc, s'il arri\c iino famine on unc postc, iininodiatenient on
crie : Lcs cliriUicns aux lions! I.e (Mirist n'avait pas cncoro parii
pnurlani, ni sos disciples ndn plus, qiiand nn tronildonicnt de Icrro
dcsscclia la nior do Curinllio, (iii.md Ics \a_^ucs dolaclicrciit la Sicili;
do 1Italic. Ou olaii.'iit '.os cunlcm[ili;urs des divinilcs roniaincs, oi'i

r: claient ccs divinilcs cllcs-nioincs, lorsipio Annilial, a Cannes, nicsn-
'• rait an lioisscan Ics anncaux des Itmiiains, lorscpic Ics Gaulois
• assicgeaiont Ic ("apilule? 11 (T))

Esi co liion vrai iiiio les clirelicns so <l(''sinlorossenl dc la pcrsonne
dc romporeiir ? Sans dimlc, ils no liii rcndcnt pas un eulic saorilogc,

•• ni no sacrilicnt cn son intonlinn a des diciix aiixipnds ils nc oroiont
•• Jias. Cliaipio jonr, poiirtanl, ils prient p<mr liii le Diou otcrnol vrai

et vivaiil dont il tient son antorilo. D'aillours, en ecla ils no font
• (in'olieir aux prci.cptcs do Icurs liircs saints, anx cnsci '̂iicini.'nls dc

saint Paul cii parliciilior. Kslcc parini enx ([ue so recriilcnt Ics
faulciirs (l oiiioulo el dc sodilion?Kl ccpendant, co n'est pas la force

• ([ui leur nianquo, ni li's luolifs de sc vender non plus, [iicn nc Icur
cst plus ctrangcr ijue li.'S ainliilions politiiiiii.'S. I'onr cnx tous Ics
lioinnics sont frrros, meinbrcs de )a graiide repiibliiiue ([iii cst le
iiionile (•'»).

La seele clirolicnne conslituc unc associalion parnii lant'd'aulres.
.11 sulTi^i do la dooriro pour nionlrcr son caraclcrc inoffonsif ct liien-
- faisaiit, ((Nous somiues unis par la coinmunauli; do religion, do disci

pline ct d'csporani'O. .Nous nous asscmhiijus alin d'assii '̂gcr l)icu, cn
qucl(iuo sorlo, par nos pricrcs ; ear il aimo cclte violence. .Nous

. prions.pour Ics cmiiercurs et Icurs ininistres, pour Ics imissances,
• pour I'ordrc, la paix ct la duree dn niondc. .Nos reunions sont
' prcsid(ies par des .vicillards cprouves, clioisis pour Icur bonne
. re[iutalion et non a cause de leur argent; car les clioscs do Dicu ne

s'aclietcnt pras. .Nous avons.bicn unc sorte do caisse, niais ce n'est
. pas le Iralic do b religion qui Taliiucntc ; tile provient d'olfrandcs

(a) «<rf..3S.
- (a) 40St Ad. njt, I, 19.
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Nothing shows better the arbitrariness and odium of this legislation than the famous rescript of Trajan. Pliny the
Younger had asked him how he should deal with the Christians. The emperor ordered him to punish denounced Christians,
but not to seek out the others. "0 justice", cries Tertullien, "why then do you deceive yourself in this way? If
you condemn, why not search out? If you do not search out, why not absolve?" When it is a question of some thief the
soldiers are turned out, and if we have a crime of lese-majesty then each citizen becomes a soldier to discover the
criminal. (1)

The Roman Empire appears to assure all of religious liberty: each province, each town has its own gods; the Egyptians
worship their cats and their crocodiles in complete security, they may even punish those who would kill one of these
animals with death. Christians alone are deprived of this common right. Why should anyone want to force them to honour
Jupiter? Religion is essentially something spontaneous. "Nobody would want forced homage, not even a man". (2).

Certainly there is circulating among the people a rumour which accuses Christians of every crime. Firstly, certain of
these accusations - infanticides, incests committed at meetings for worship - are so monstrous as to be unworthy even
of consideration. One should not too swiftly reproach in others what one could oneself be guilty of. "The Christian too
is a man like yourself" (3)

The disciples of Jesus Christ have learned from their Master not to seek ultimate happiness on earth; to place their
main hope in future life. For all that they are not beings useless to society, enemies of the human race. Far from
resembling the Brahmins and Gymnosophists of India who cut themselves off from life and retreat into-the forests, they
can make use of all the Creator's gifts with moderation and thankfulness. Do not the pagans rub shoulders with Christians
in all the jobs and all the concerns of everyday life? "We are in the forum, in the marketplace, at the baths, in the
shops, workshops, stables; we attend your fairs and your commercial warehouses. Like you, we are seaman, soldiers,
labourers, merchants; we share your occupations, we work for the public and for you." (1) Christians do not appear at
pagan festivities, at the circus and at the theatre, but this abstention harms nobody. "Do we offend anyone if we seek
other pleasures? " (2)

The Roman people generally account Christianity responsible for all misfortunes. "If the Tiber overflows its banks, if
the Nile does not irrigate the countryside, if the sky refuses rain, if the earth shakes, if there is a famine or a plague
immediately we hear: "Christians to the lions 1" Yet Christ had not yet appeared, or his disciples either, when an
earthquake drained the sea of Corinth, when the waves separated Sicily from Italy. Where were the deriders of the Roman
divinities, where were these divinities themselves, when Hannibal, at Cannes, measured the Roman ringlets by the bushel,
when the Gauls besieged the Capitol? (3) "

Is it really true that Christians dissociet themselves from the person of the emperor? Certainly they do not render him
sacrilegious worship, or sacrifice for him to gods in which they do not believe. Yet each day they pray for him to the
true and living eternal God from Whom he holds his authority. Furthermore, in so doing they are merely obeying the
precepts of their holy books, the teachings of Saint Paul in particular. Do workers of unrest and sedition arise among
them? And yet they are lacking neither in strength nor reasons for revenge. Nothing is further from them than political
ambitions. For them all men are brothers, members of the great republic which is the world. (4).
The/
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9

The Christian sect constitues one association among many others. Simply to describe it is to show its inoffensive
and beneficial character. "We are united through community of religion, of discipline and of hope. We meet, in
a manner of speaking, to besiege God with our prayers; for He loves this violence. We pray for the emperors and their
ministers, for the armies, for order, peace and duration of the world. Our gatherings are presided over by
experienced elders, chosen for their good reputations and not because of their money; for the things of God are not
to be bought. We do in fact have a kind of fund, but it is not supplied from the trafficking of religion; it comes
from monthly/
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nicnsucllcs quc cliaciin apporle qnand il pout et cnmnic il pciit.
Isii.'n nVst exigi', lo iIum csl sponlam;. Col ar-cnt consliluc coiiiine
un iliiput saiTO. 11 L'sl ciiipii)_vc, inin a fairo ilcs n.'pas ot tics fostins,
niais i'l nniirrir ct onlorror Ics imli-unls, a Olcvcr Ifs orpliolins, a
sC',;ourir los vicii\ scrvilciirs, les iiaiifrayes cl Ics frrros ijui soiit cii
e\il, i;ii\ mines on en prisun ponr la oaiisc Jc Dicu. »

I lie asscinlilee ui'i lout so passe avee lant iriinioii, <le paiv et
. tie piete ne nierilb pas le iioni do «hielioii », il faiidrait rappeler iiii

0 seiiat I). Lcs |>ai'ens ou\-nioiiies sont on adiiiiraliun devant cello
Concorde ipii re-no entre les cliroliens. « Wnez, disent-ils, vovez

. conniio ils s'aiiiienl. » Celte eliarile elireliennc revet un caraelero
plus toiieliant, plus eiranger an paganisnie, ipiand elle sc nomine
oonipassinn. » iniserieorde (jni noiis porlo a nons pcnclicr sur los
nKillicureiiv ;; (I).

Dans son apolngie, Toi liillini ne reslo pas longli/iiijis sur la defen
sive ; il pa<-;e l.ieri vite a ra(lai]no oi'i il exoelle. ['arallelenient aux
i:-!nsiiieral!Oiis ijiii j!isli(lenl Ics clirctiens, si; developpe lout un

cniiire !'• paganiMiiC. An li'.ii do pcrseeuler la religion
du !,!;ri.-t, Ics pai'ens iloi\ent s'y convertir sons peine do peelier
emilre la hnnicre, do nicniir a lour propre conscience.

!.a grande olijcelion, c'cst la conlunie, la tradilion. l'en\ent-ils
rcnoin cr a cello religion do Icnrs aneelrcs qni a pijiiclre toules Ics
in-;liUilions soiriales, les inoiiulrcs delails do la vie familiale ! .Mais,
ro]iund lerlullien, Ics lUniiains onl-ils tanl do vcneralion pour ces
dicnx (piMls adr.plenl et (|ii'ils rcjcllent tour a tour, qu'ils seinblont

i;nmaie on ti ie lies oignons ? (-J)
i.es perse,linages do I'Oluiipc ne sont d'ailleiirs pas si venoraMes,

ils sent jiien inferienrs am lieros do I'liisloirc, a Tlieniisloclo, a
i.'eiiio-^lli^rio, a .Socrate, a Calon e! a tanl d'anlres. i.es [loetes (jui Ics
<'n: crimes a riiiiage des lioniiiics, leurout prelc phis de uces (pie do
vcrlus. (J'laiul Ics .'iiilciirs cimiiiiiies les niollciit en scene, ils font
beaiiconp rire a Icurs depciis (Z).

i.cs du miles paicniies no soiit giicro plus cdiliaiiles quand elles
preiinent part aiix rejoiiissances du circpio ct do raniidiiliicalrc.
«J'ai vu un jour innliler AUIs, ce dieu do I'essiinonle, ct brnlor vif
racleiiripii reiirLV-^cnlail lloroule. J'ai ri, pendant Ics jfu\ cruels de
iiiidi, en voyant Mereiiro touelicr avcc .un for rouge Ics viclimes
agonisanlc.s. J ai vu lo frero do Ju[<itor acbe^cr ;i coups dc iiiaillet

; les cailavrcs dcs gladiatcurs. »(.i) •.

{i) Ayol., el Ad nat.,l, " L'
[2) Ad Njt., I, 10, 11, g tt Apol., 13. ~. ;
{2) Apot:, II, ^ el Ad II, j. . y 'y'
(V Apoi., i^, ^

-
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Benncoup do ees dicu\ olaicnl origiiiairenienl de simples niorlels;
. on eonnait lo lieu do leur naissaiice ct de leur sepnllure, ainsi .pie

' leurs evploils, l.ibcr reeiil Ics lionneurs di\iiis, pour avoir deeoii-
yert la tigiie. Ponrquoi les a-(-on refuses a celui ipii le premier
importa le ccrisier du font, ct a cet autro <|ni aniena Ic (i-uier
d'Africpio? (1)

Us pliilosoidies sont pleins do niqu is a Tegard du pol)
populaii-e, iiiais ont-ils tnuive mienx pour le reinplacer? I.a laricli;

. ct Ics divcrgenees de lonrs doctrines pnmvent ampleinenl (pi'ils sont
resles loin de la verile. ,< Va-t-il des dieux ?denian,lail-on iiii jour I'l
Diogeno. —Jc n'cn sais rien, dil-il, il serail bon ipi'il \ en ei'il. »(2)
Plalon apn s-elever jusipra I'aiileur do riinivers, mais avee beauconp
do |ieine, et il renonee a le faire connallro a lons{r,). Uue eliose a

. einpi}ebe Ics sages du paganisnie de reneonlrer le vrai liieu : I'or-
gniMl. Au lieu de fairo reinonlor a sa source la iiaieelle de verito
qu'ils decoiiviaienl el d\ eonformer lenr vie, ils ont reclieroho lenr
propro gloiro, sc sont egares dans lenrs inventions (-1).

Dapres Tcrlullityi, la grandc iiiirpille des paVens est davoir
condaniiio la religion cliiL-tienne sans In connaitro, sans vouloir

Texandner. Malgre Ics perso;utions, a cause d'clles, p,uirrait-on .
dire, ils voieni lo clirislianismo s'clcndre, so projiager dans les
villcs ct les canipag.ies, dans lous les rangs de la sociclo. Dcyaiit ce
fait exiraiirdiiiaire ils s'irrilent au lien do sV'toniier ct de s'eii-
querir. ,, C'csl iei seuleinont qne la ciiriosile liumaine rostc '
cndornue. » Pareillo indiirerenee est difficile a jusliller. On refuse
d'cxaminer [a nouvelle religion do penr d'avoir as'y eonvcrtir (o). "

. liien do plus facile, on clfel, quc rexamen do la doctrine
chretienne. [.cs livres cjui la coiiliennent sont a la porlee de lous
L'AncKMi Tcslanu.nl fu( eerit en liebieii, mais il a cto Iradnit en
gree sous les ordres do Ploleiiieo iiliiladelplie; I'original licbraiquo
se voit encore au serapeon d'Alexandrie. Daillcurs il n'est pas
neccssaire d'aller si loin pour Irouvor lo tcxio saero; les Juifs le
lisent eliaque saniedi dans lours synagogues.

Le Sanveur predit par les proplietos a°paru en JndOe sous le regno
de Tibere. C'est lo Verbe do Dicu, urilluininatonr et le conducleiir
du genre liuniain ,i. En acconiplissant los propliotios dans sa per-
sonne ct dans son (cuvre, il a fonde resp^rancc chrctiennc, celle

: : (i) /i '̂d , w, II et Ad Xat., II, 3,
• (2)AdN,u.,II,3. . : ^ ;

[ (j) Apol., ^6. • •
(4) lbid., iy. •

• (5) Ad I, I et Afol., I.
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offerings that each person brings when and as he can. Nothing is demanded, the contribution is voluntary. This
money goes to make up a kind of sacred deposit. It is used,.not for laying on meals and banquets, but for feeding
and burying paupers, for bringing up orphans, for aiding elderly servants, shipwrecked mariners and brothers in
exile, in the mines or in prison for God's cause".

An assembly where everything happens with such union, peace and piety does not deserve the name "faction"; rather
call it a "senate". Pagans themselves are struck with admiration before this concord reigning between the Christians.
"See, see how they love each other",-they say. This Christian charity dons a more moving, more alien character
to paganism, when it takes the name 'compassion', "the mercy that causes us to bend over the unfortunate". (1)

In his apology Tertullien does not remain long on the defensive; he very quickly moves into the attack at which he
excels. Alongside the considerations justifying the Christians there is developed a complete case against paganism.
Instead of persecuting the religion of Christ, pagans should convert to it if they do not wish to sin against light
or cross their own consciences.

The great objection is custom, tradition. Can they give up this religion of their ancestors which has penetrated every
social institution, the smallest points of family lifel But, answers Tertullien, have the Romans really so much s
veneration for these gods which they in turn adopt and reject, which they appear to select as if sorting through
onions? (2)

Besides, the personages of Olympus are not so venerable, indeed they are inferior to the heroes of history, to
Themistocles, to Demosthenes, to Socrates, to Cato and to so many nothers. The poets who created them in the image
of men, gave them more vices than virtues. When the comic authors put them on stage, they raise much laughter at their
expense (3)

Pagan divinities are hardly more edifying when they take part in the festivities of circus and amphitheatre. "One
day I saw the God Pessimonte maim Attis and burn alive the actor who played Hercules. I laughed, in the cruel sports
at midday, to see Mercury brand agonised victims with a red-hot iron. I saw the brother of Jupiter finishing off
stricken gladiators with blows from a mace" (4)

Many of these gods were originally simple mortals; their places of birth and exploits. Liber received divine honours
for having discovered the vine. Why were they then refused to whoever first imported the cherry-tree from the Pont,
and to that other man who brought the figtree from Africa? (1) ,

Philosophers are full of scorn for popular polytheism, but have they found anything better to put in its place? The
variety and divergences of their doctrines plainly show that they are still far from the truth. "Are there gods?"
someone once asked Diogenes. ; "I know nothing of them", he said, "it would be fine if there were". (2) Plato was
able to penetrate to the author of the universe, but only with considerable difficulty, and he refuses to make Him
known to all.(3) One thing prevented the sages of paganism from coming upon the true God; pride. Instead of going

themselves^ source of the particle of truth they discovered and of living according to it, they sought glory for
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themselves and became lost in their own inventions. (4)

According to Tertullien, the pagans' great wickedness is to have condemned the Christian religion without knowing it,
without wishing to look into it. In spite of the persecutions, one could say because of them, they see Christianity
expand and spread in town and countryside, at all levels of society. Confronted by this extra-ordinary fact they are
annoyed instead of wondering and investigating. "Only here does human curiosity remain asleep". Such indifference
is difficult to justify. They refuse to consider the new religion from fear that they might have to convert to it. (5)

In fact nothing could be easier than to examine the Christian doctrine. The books which contain it are available to
all. The Old Testament was written in Hebrew but it was translated into Greek by order of Ptolemy philadelphus; the
Hebraic original can still be seen in the serapeon at Alexandria. In fact it is not necessary to go so far to find
the holy text; the Jews read it each Saturday in their synagogues.

The Saviour, foretold by the prophets, appeared in Judea in the reign of Tiberius. He is the Word of God, "the
illuminator and guide of the human race. " In fulfilling the prophecies in His person and in His work. He founded
Christian hop^, the hope that/
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esperancc qiic Ics paTcns appcllcut prosoiiiptidn cl dont ils 5C
inoiiucnt. 1)11 rcsli', Jcsiis a proiivc liii-iiiuiin; sa diviiiilc par scs

. iiiiraolfS, par sa rcsiirriMlioii siirlout, cl voila poiinniui nous i;r<)\ciii3
cn liii. i( Nmis adoriins Picii par Ic Clirlst. u

Ccrlui, Ics paiViis Iroiivcrniit dans le clirNtiaiiisnic drs injslcrcs
(pii li's diiroiilcioiil, par c\oiiip'c, la rcsiirrcclion dcs ciirps. Tcr-
tiillicii Ic sail par sa proprocxpurk'iico. « Moi aiissi, dil il, je inii suis
inoiiiic dc lonl ccla. Jo siirs dc vos rangs; on n'a pas coiitirrnc dc
nailiL'clinili.Mt, ipic jo saclic, i)ri Ic dcvicr.l. « One Ics allardcs du
pnganisnic snivcii! son cxcinplo, ipi'lls clicrclicnt Dicu loyalcincnt
dans !c> Ki'i-itiircs cl ils Ic Ironvcronl, «OMiecniiuc s'cfl'urccra dc
it's c'oinprcndrc, sc ^c^ra oldigc d'_\ croirc. n (1)

Lcs paicns sonl inc.vcnsaliles dc nc pas rcconnailrc dans Ic clu'is-
iiarifiino cc Idcn iiniiiuc, crcalcnrdc Ionics clioscs, qu'll nc Iciir cst
pas pcriTiis (I'iLjni'i-or conipIclciMi'nl. Mal.^-rc la prison dii corps, Ics
lonclirus dc I'idiilairic cl ius l)roi:illariIs dcs passions, il arrive ii
1 anic paVcnnc dc prcndrc cimscicncc d'cllc-niuinc cl dc s'Olcvcr
jusiiirun vnii liicii. « Gidnii Du'ii, .s'ccric-l-cllc, bnn Dim, s'il pliiit
d r;ilc [iroclanis: 1(; jngc cn disant : Dicu coit,Je iircuds Diat d
leinoi)!, que Difii mc le funih:. 0 Icnioiijnagc dc I'anic DaUircllcinciU
clirclicnnc. F.l fimind raiiic jiarlc ainsi, cc li'csl point vi.ts IcCapilolc

, .'|u cilc rcgardc, ccsl vcrs Ic ticl. I'dlc connait Ic scjour du Dicn
vivanl, cllc sail tic (pii cllo vicnl, d'oii die dcscend. » (-2)

Icrluliicn a dcvclnjipc cl(i(pn;ninicnl ccUc idco dans un opuscule
ij;:! ,lcv,--;t. conip.lclcr scs dciix apnlnyics ; il s'inlilulc Lc hhnoirjitnijc
(/,: l\hnr co-ilrc la jjatens. C.cUc ainc ([u'il appidlc ;i Icniniyncr en
favcii - .:.lu cl'.risllanisi.'ic, il n'ira jias la clicrclicr dans Ics ccolcs ou "
i-'S a.vaJ-jjnio«, siiiis !cs porliijiics d'Allicncs ; il la vcut siniide et
riuic, Icilc ijii'oii !a Iruuvo dans Ics alclicrs. l.'Ainc incnllc et pojiu-
lairc hil ap[iarait [.liMnc dc i)rcssenti;iicia cl dc diviniilion ; ellc
afhriMr Dieii cl sa I)onlc ci scs jnycrncnls, le demon el sa nialedic-
lidii. rt Touli; anic, concUil-il, nsc do son droil pour proclaincr des
cliosos iiu'on nc noiis pernicl pas a nous de nuinnurcr lont has. Elle
cst done liicn ua Icinoin et un coinplicc ; complice dc rerrcur et
teinoin dc veriic ; elle rcstcra inuctlc dcvanl Ic tribunal de Dicu, le
jour i.lu jugcmcnl. Tu prccliais llicu, ct lu nc I'as jioint clicrclie ; lu
niaudissais Ics demons, cl tu les adorais • tu en appclais au juge-
liient diyin cl lu n'y a pasajoule foi; lupresscntais Ics supplices de

y. {^) Ibid., iS, IQ, il. ^:
:; (3) ApoL, 17. • " •/ ^ ' :
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Icnfer, et tu ne songeais pas a Ics cvilcr; tu pensais coninie Ics
Chretiens, ct lu les as pcrscculiis. »(I)

Kealisle cl jiratiiiuo, 'I crinllli.'n invile les paicns a jnger le cliris-
r tianisine dajn i'S scs cH'cls, coninie on jngc. I'arlirc d'aprcs scs fruits.
•L'li simple onvricr clirclicn esl niicux rcnscignc sur I>icu ipie Ics
sages du pagaiilsme, qne I'laloii liii-mcme. Sniirce dc liimicrc, la

-.. religion clircllcniie esl aussi utic source do [)arele morale; clle
. s'altaijnc a la racine incinc du mal cn condamnant Ics dc>irs mau\ais. \
. Onand ccllc doclrinc ne scrail fpfunc livpulhcsc, il faudrait lares-,

peeler a causc de scs bons circls. « On dcvicnt neccssairenienl incil-
• Icur, lur.siju on y croll, dans la crainlc d'un cliAlinicnt sans (In, dans
; 'I'espcrance d'un bonlicur Olernel. C'cst ponnpioi, 11 est nnmvais dc \
• declarer fan.x et absnrdc, ce qu'il esl lion de prcsunjcr vrai u(5).

Vigoureusc et cloi|ucnte, tcltc apologic du clirislianisnie cst loin
;• dclre un inodcio de lad et d'liabilctc (3). T.-rlullicn ne souligne

gucre une \crlu clirclicnne sans Ini apposcr imiiicdialcnienl un vice
paicn. I.a conclusion ii'cst pas d'une viclime ipii crio luiscricorde,

rellecst d'uncanic Here ct liaulainc, facilemcnl raillcusc ct provo-
., quante. «Allons, bons gouvcrncurs, plus eslimcs dcs foule's si vpus

.. . (i) De Teslimoiiio auwiae, 6. Le tcmoijjnnyc cic I'ame paleiine n'est ni aussi
nche ni aussi pnjcis. Toiitcfois Terlulicn scmblc bicn avoir pour lui la '

•tradition patristiquc qiiar.d il dL-couvrc.sous I'idolatric palcniie un mono-
theismc latent, sullisant pour fonder une obligatiun morale. Clement

• d'Ale.iandrie, s'appuyaiit sur un passage do Suphoelc, voit dans lecuHe dcs
idoles une dirormalion popolairo ct responsablc de la notion do Dicu unique.

\ 7. Dans uii concile de Carthage, pid-
side par saint Cyprieii, IVvOqiie de Tucca, Saturniniis apporta ie tenioit;-

• nage suivant. «OeiUiles quanivis idola colant, lamen summum Dcum
• patrem creatorem cognoscuiit et confitenlur. »Sculemhe episcoporum 53 '

Un grammiirien dc M.-icbiirc. lta..imiLs, paVcn, ecril i sain: Augustin ;
.« Equidem unum essc Dcuin suinnuim, sine initio... quis lam demens tam

. mente captus negefesse ccrtissinmn; ?. ilylst., iC,. .Saint Ai.guslin lui-mCmc
dira du Dicu vivaiit qui voit et juge tout :• Qocm nulii licet ut est cognoscere
et quem nemo permiliitur igii..rare. . Euan-, in Ts. 74, 9. Cl'r A (i'ALiis La
iMologie de Tcrtnllien, p, 37. Paris, 1905. D'aprOs le P.' Pr.at, Lj thcolc'e de

• sent Paul, 9= Mit., t. I, p. 2J0 et p. ,37. Paris, ig.o. Tertullicn a°bien '
,-compns la pensee de saint Paul, I. 13-33. L'Apitre y parle dcs

paiens cn gen^ral et non sculement des piiilosophes. . Les pak-ns ontco.^nu
.Dieuet ils lont mcconnu : voili leur crime et voili lacause di. courrou.t dc

Dieu. » Son Em. le card. Eillot a soutenu une opinion differente dans Ics
. Etudes, igio, t. 165,p. 527-52S.
: • 45-46 et 49. j . ,
,y.{3) Cldment d'Alexandrie est moins puissant, mais plus habUe et p'us

insmuant dansson £A7i0/-/a<<0n a«j; G)-e«. ...
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the pagans call presumption and laugh at. Yet Jesus Himself proved His divinity by His miracles, above all by His
resurrection, and that is why we believe in Him. "We worship God through Christ".

Certainly pagans will find mysteries to disconcert them in Christianity, for example, resurrection of the body.
Tertullien knows this from his own experience. "I too made fun of all that", he says. "I came from among you; one
is not usually born a Christian, so much I know, - one becomes one". Let the lukewarm pagans follow his example,
let them seek God loyally in the Scriptures and they will find Him. "Whomsoever endeavours to understand them will
find himself compelled to believe in them". (1)

Pagans caftnot be excused for failing to recognise in Christianity the one God, creator of all things. Whom they are
not allowed completely to ignore. In spite of the prison of the body, the shadov/s of idolatry and the fogs of the
passions, it sometimes happens that the pagan soul becomes conscious of itself and elevates itself to the true God.
"Great God", it cried out, "good God, please God". It beseeches justice saying: "God knows, as God is my witness,
may God repay me". "0 testimony of the naturally Christian soul. And when the soul speaks in this way it is not
looking towards the Capitol, but towards Heaven. It knows the abode of the living God, it knows from Whom it is
derived, where it originated". (2)

Tertullien eloquently developed this idea in a work destined to complement his two apologies; it is entitled 'The
testimony of the soul against the pagans'. The soul that he calls to testify in favour of Christianity he will not
seek in the schools or academies under the porticos of Athens; he wishes it to be simple and raw, such as is to be
found in the workshops. The uncouth and popular soul appears to him to be full of presentiment and divination;
it affirms God and His goodness and His judgments, the devil and his curse. "Every soul",he concludes, "makes use
of its right to proclaim certain things that we are not allowed to whisper under our breath. It is therefore truly a ^
witness and an accomplice; an accomplice of error and a witness to truth; it will remain dumb before the court of
God on the day of judgment. You preached God, and you did not seek Him; you cursed devils, and you worshipped them;
you appealed to divine judgment and you did not add faith; you foresaw the tortues of hell, and you did not think to
avoid them; you thought like Christians, yet you persecuted them". (1)

Realistic and practical, Tertullien urges the pagans to judge Christianity by its effects, as one judges the tree
by its fruits. A simple Christian workman is better informed about God than the sages of paganism, than Plato himself.
A source of light, the Christian religion is also a source of moral purity; it attacks the very root of evil by
condemning wicked desires. Even were this doctrine merely a hypothesis, one would have to respect it because of its
good effects. "One necessarily becomes better when one Believes in it, in fear of endless punishment, in hope of
eternal bliss. This is why it is bad to declare false and absurd, what it is good to presume true" (2)

•-."N

Vigorous and eloquent, this apology of Christianity is far from being a model of tact and skill. (3) Tertullien
hardly emphasises a Christian virtue without immediately pairing it with a pagan vice. The conclusion is not
that of a victim crying for mercy, but of a proud and lofty soul, easily roused to mockery and provoked. "Come
good governors, the more esteemed by the masses if you /
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lour iimMoUv, des cl.r.lici.s, t...rnaM,lo/.-nous, lorlurcz-noiis, con-'
dnmn.v.noMS, hnuo/.-nous : v,.lre inin.ut,; osl la prcuvo .1.- noire
innoo'.ice. V..ii;. iM„.ni..oi Die., pen.iet nos sonlh-iinccs... -uuis
devcnons ph.s no,..l-ro..x. loi.tcs les fois quc vo.is nous moissonnoz : ;
(;'esl line seiiiomrc <i.ie le sany dcs cl.reliens. n(1) •

II LF. Tlir.OI.OGlF..N CAillOLIQl-E. .

Nous snviiiia par saiiit Ji-ruiiie i|»o TerhilliiT. fnt prelrc del I-.gliso
de Carllia;'C (•:>). I'Uisii'Ui-s de ses ecrils Iraiiisseiil des preocL-upa-
lions paslornles el ressund.loi.l a d.^s sen.ions. Suuve.il il a en vue
lescaleelu.mencs,eos niMicioli.. o.-ni cn.pare a..x pcl.ts el.iens

' ipii les veiix encore nial oiiviTls, clierelient a iiiarelier.
. l!(- pr'en.ior de ces onvrages pasloranx a poi.r (lire Im prurc
raiilnir i'Mili.pse, ai.s iieoidiytes Irs deiiiandef. du /'"/it, (ui il,
voU if le, bra-inrium, de t.u.t. I'Kvanyiie. l.es clirel.ens ne .
d.iivoiit pas pi-ier assis, iiiais a-enoii\, les mains leseren.ent levees.
Miv faes juvcises de Pa(|nes el de la I'enteente il eenvient dVearler
i„ul signe d-i. anxiete »; durant ees juui'S Ton priera del.out.

Oaiis la priere, iniilile de parler a l.aiile voi\. !.c I'.Te eelesle vent
.les adorateurs en esiiril el en verilO ; il rej '̂arde non anx [lareles des'
levivs niais aii\ senlinienls dn einir. I.es parois de la lialeino el les

- piufvindours do I'oeean ne I'onl' pas en.peehO d'enleiidro les siipidi-;
cations de Jnnas. Oil pent pricr a lonle, lieure, niais il fanl le faire
avai.t de sceonel.er el en se leva.il, avant les repas etavant le ba.n.

I.'a.ileur de \'Apolortiqm-., rappelait aux -ouverncurs quc les
cli;eliei'.s priMieni pour la iirosperile imperiale, ponr la dnrec dii

' iMOiKle, liiu-o K. lei, eetle eoiitni.ic est desapproiivee. Ce
.lu'illa.a .ienKUuler a Dien, e'est le regne dn Christ, le des.r des ,
cliretiens, la eonl'nsion du [)agani-;nie, la joie des anges. ^

l.es anges.prionl oon;n.c les I.oninics, le Clirisl Ini-inenie a pne.
• Tont dans la'nahire jirie a sa nianiere cl rem'. graces an Creale.ir.
• iil.es oiseaiix enx-nicmes, qnand ils s'eveilleiit lo matin, tendent
. leurs ailes en forme de eroix el les elevenl vers le ciel ; ils d.scnt

ipielipie eliosc tpii rcssemlde a une priiTO «(•>).
Dans son livre intihile /.c bnplrnu, rerlnllien a un double lull :

• • inslrnire les cateclu.imVnes eteonsolidcr, la foi des simples lideles.
l,'oceasion lui en a e!e fournie par la propagande d'lme fcmme
hereliqiie <iii'il qualific de «monstruosissima »pour avoir voulu abo.ir

[::) Afol:;'so. ""
[i) De viris illiistnbiis, ii- ' 7 ;• ^ , .
(3) Ce 29 ctavant passim. • . ; '

- m

l'i-;volution di: Trmur.i.ii-N. It

cc saercment di; la regeneralinn. I.es clireliens sont des petils pois-
sons ip.i ne sanraieiit vjsre en deliors ile I'can sainle on ils ont [iris
naissancc (1).

I.e rite iln liaplenie est fort siniple, mais la .siniplieite esl la manpie
des (e.ivies de Dien ; ri.iimilite dn iiiii_\en met en n.'lief la pnissanec
(If roperalenr, l.'ean, eel elijiiii'iit si in'cessaire dans la viedn corps,
n'etait-i'lle pas tnnt ilesigniie piiiirsi i vir :'i la sanellllcalioii de I'an.e '!
(.'Ksjiril <pii reposa snr les eawv lors ile la creation, (pji deseendit
snr Jesns dans le Joni'dain so.is la fiiriiie d'nne •:oloiiil)i.', eoniiiinnii|ue
aux eanx liaplisinales leiir puissance regeneratrii.'e : «hi ihi saiulifi-

A eelte epoqiie, li; haplenie etail iiniiie.lialemenl s.ii\i de la eonfir-
uialion. l.'eveipie iinposait li's mains snr la ti'jte dii non\eau baptise -
pour appclei' snr Ini les dons de I'l'sprit Saint, rcrliillieii, (pii aime
les images iiialei idles, exjili'ine les elTcts mysterieiix de ee double

.rite par ' . comjiaraison de I'orgiie Imlraoliipii'. (o). Si le miisieieil
pent animcr de la sorte ee compose d'air et d'caii, puiiiipiiji Dii.'ii ni;
pouriait-il |)as, par les mains coiisaciecs <!u miiiistre, lirer de son
instrument ijiii est riii.nime, les doux accords de I'Hsjirit '! (•})

I.e liapleme esl neccssaire an saint el ne s'admliiislre qii'mie fois.
('.epi'nilant Ir Iiapli'ine de >ang «, eVsl-ii-iliie le iiiartyre, pent en
teiiii- lien on restaiirer ses effets perdns : f. .Voii acii'jilum fcpraesen- '
tat t'l pi-.i Jitiiin redtlil. 11 l.es miiiistres ordinairi;s de ee sacrcment
sont I'l'̂ ii'ipie el ses delegiies, les-prctres el les diaeres. I'.n eas de
neeessile, les simples laiiines peiivenl radminislrer a re.xclusion des
feiniiies (.j).

.• On refuse toiite valeur an bapti'nie des lierelii[iics (C) ; doctrine
(|iii sera ri;prise par S. Typrien el les Donalisles, rejelee par
S; Angiislin el enndamnee par I'Kglise.

I.a eeiemonie, baplisiiiale ai.iil lieu p.-ineipaleiiient a I'aipies cl a

(1) De Diii^tismo, r.
(2) Ibid., 4 et S. Dans le De nuinu, 41, Tertuliicn moiUrcra I'ame baptiicc

contractiint m-iria^c avcc I'l-'sprit Saint ct iui apportant Ic corps coniaic
dot : <f Scfiuitur aiiiniam nulicntcni Spiritui caro, ut dotatc mancipium, ct

'jam lion aniniac laniuta scd Spiiilus. O bcatum corinubiiini, si non aJonscrit
• adiiltcrium ! » .

(3I Lijpton, qui a Oditij cn 15.J0 Ic De BjfUsnio, dans la collection « Cam
bridge Patristic texts », consacie i cet instrument line note fort savantc

• p. 24-^0. Canihridije, Onivcrsity press.
(4) De bjflisiiio, S.
(5) liiJ., 15, 16, 17.
(6) De ba^lismo, 15.
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sacrifice Christians for them, persecute us,.torture us, condemn us, crush us: your wickedness is proof of our
innocence. That is why God allows our sufferings....We become more numerous the more you harvest us: the blood of
the Christians is a seed" (ij.

II. The Catholic Theologian.

We know through Saint Jerome that Tertullien was a priest of the Church of Carthage. (2) Several of his writings
betray pastoral preoccupations and resemble sermons. He is often concerned for the catechumenes, these "novicioli"
Whom he likens to puppies seeking to walk when their eyes are still not fully open.

The first of these pastoral works is called 'Prayer'. The author explains to the neophytes the requests of the 'Pater'
in which he sees a summary 'breviarium' of the whole Gospel. Christians should not pray seated, but on their knees,
their hands slightly raised. During the joyous festivals of Easter and Pentecost all signs of "unease" should be
avoided; on these days one may pray standing up.

It is pointless to speak out loud when praying. The Heavenly Father wants His worshippers in spirit and in truth; He
looks not at the words on our lips but at the sentiments of our hearts. The insides of the whale and the depths of the
ocean did not prevent Him hearing the entreaties of Jonah. One may pray at any time, but one must do so before going
to bed and getting up, before meals and before bathing.

The author of the 'Apology' reminded governors that the Christians prayed for imperial prosperity, for the duration of
the world, "pro mora finis". Here, this custom is discouraged. Instead one should ask God for the reign of Christ,
desire of all Christians, and the confusion of paganism, joy of the angels.

The angels pray like men, Christ Himself prayed. Everything in nature prays in its own way and gives thanks to the
Creator. "The very birds, when they awake in the morning, extend their wings in the shape of a cross and faise them
to the sky; they utter something resembling a prayer". (3)

In his book entitled 'Baptism', Tertullien has two intentions: instruction of the catechumenes and consolidation of
the faith of the ordinary believers. The occasion for this was given him by the propaganda of a heretical woman,
described by him as "monstruosissima" for having wanted to do away with that sacrament of regeneration. Christians
are tiny fish that cannot live out of the holy water in which theyvwere given birth. (1)

The rite of baptism is very simple, but simplicity is the mark of the works of God: the humble nature of the means
high-lights the power of the operator. Was not water, that element so necessary in the life of the body, also designed
to serve in the sanctification of the soul? The Spirit that rested on the waters at the time of the creation, that
descended onto Jesus in the Jordan in the shape of a dove, communicates to baptismal waters their regenerative power:
"Et ita sanctificatae vim sanctificandi conbibunt". (2)

At that time, baptism was immediately followed by confirmation. The bishop layed his hands on the head of the newly
baptised person to call down upon him the gifts of the Holy Spirit. Tertullien, who loves material images, explains/
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explaiis the mysterious effects of this two-fold rite by comparing it to the hydraulic-.organ. (3) If the musician
can thus animate this compound of air and water, why should not God, through the ;eonseC'rated hands of the minister,
draw from His instriiment which is man, the sweet harmonies of the Spirit? (4)

Baptism is essential to salvation and is administered only once. Yet "baptism by blood", i.e. martyrdom, may take
its place or restore its lost effects: "Non acceptum repraesentat et perditum reddit". The usual administers of
this sacrament are the bishop and his delegates, priests and deacons. Where required ordinary lay persons can
administer it, women excepted. (5)

The baptism of the heretics (6) is denied all value; their doctrine will be adopted by Saint Cyprien and the Donatists,
rejected by Saint Augustine and condemned by the Church.

The baptismal ceremony generally took place at Easter /
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lu !'cii(cc-r,to. ,(»n s'y prqiarail par tin rrdouMuiiicnl de prlijn\ "do
.. jciincs ft <Io Vi'ilirs, ol aiissi par la i;niifrssicn di'S pi-clios (1).

. . CcTlain.-; iiOnplnlos nMloiilai.T.t fi.rt crs pOnilon.es cMiiTicures'
. •> I'iiun|ii.pi, illsaicnt ils, HI,mi lic si; ci)rilriilc-l-i! pas di-s soilliiiiciils

• dii .;(i;iir ft ,1,; l-fsjirit ? D'aiilrrs, ari liuMi (raiia'ndi.T Iciir vir, se'
donnaif,.! du l„m !.;,„ps rassiirrs par lo sarrniionl ip.i allail lout
cirarcr. n(. I'sl la, dit I.•i liiilicn. iim^ iiiipiid,..iile pri'sruiipllon ipii

• t'lillo coin! ipii prlL'ft ipii iii,--)iis(; lo doiialour .Mi).
I.c trailc (III ISii/it.'me se [(.'riniMe siir iin in.il ploin irciiio'liim etdc

grace |̂u il iiiipurlo do icciii'iHir, oar raiiioiir n'on ost pns coiilii-
•Iiiior II mviiu los ii,,inoaii\ l.aplisO; a proCUr do la blaiiohcur

; do lour a:iio pour Olovor vors Dion d'ardonls .siippll.'alions, ot il "
•aj'mio : n,lo no vous doiiiamlo rpi'iiii,) clioso, oV.sl ipio, dans vos

• prioros, ir_\ ail mi souvoiiir pour Torliillioii poolieiir a (.i). ' •'
• ^ i.o;-. luslnioliiin's do Torliillioii siir lo liaplouio nnl lour oniiiploiucnt

iiau-i .sou ooril <p,i a pour lilro L,i i,i;iilciirc. I.'idoal Ecrail do no
.riiMa.s poidro la -r;ioo l.aj.lisiualo, oolic purilicalinn ooiiipiolo ,|ui no ^
s li.crdo (ui-uno lois, .Mais lo dlahlo rodouldo d'ardoi.r pour aUa.pior '
I.-S lo.uvoaux ohnMions. Soro„t-ils in-o.:;udi;ild.Muonl" pordus s'ils '

• i'-ioiohjMl daiis lo [lool.o? Torlullion los ras.>uro fn lour uioulraut la
.soon;;..;o prniioiico, oo .sooond ol doruior ospoir. II cn parlo ooiiiiiie a
n'gri t, oar il oiaiiit douooiiiagor los pooliour.s par la porspoctive
t! ii:i rioi'vc:iu jinrilDji. ' "" •" ^ / •

l.or.-.ipio Diou oliro an olirolion-oi llo supronic uiisorioordo, c'csl le
. lion pastour .|i,l court ap.ros la hroliis pordue ; o'e.-^l le poro Ires;'
- di>.;.\ |̂1I1 aoouoillo .son Ills pro.liguo, ocar iiersomio iiVst pero cnuinic '

:i;i, IM loudro ouinuio lui ; l<im palir nemo, linn piiii nc/no »(r>). . •

(:; JO. Ci-;- Otnit-cllc p.iMiiiuc oi; privJc ?I,a rcponsc';
soivunl ; « N'olji.^ gial'j.'aiiciuin e.-t, si 'mine

pn:-.: -.- conii;c.-o-.u- ii.iqiiit.v.es am lurpiu,dines r.o.siraj.. I.es Editions les plus '
ro-.-nlcs, do iJchici schi.id (Ojryiis de Vicn;-,c, et celic de Luptoo .-

• l;!'?;'.' '1 '̂ c.Nistaii'dar.s Ic-s pren.iC.rcs odiiior.s.•i.-s, at., p, note r, boutieni encT,L;|r.;uc;re.T. (;jc ,:o/. a pin, de •
cha.^,.•o c. . ire !a vraie. La p!u ;,..e aorait ie sens qui si;it : . Dieu nous '
m en seeoiiieiilant d'one ciialV-^sion [irivOe ffai.e a i'cvOtiuc). et oov.s '
(..•sx.ns nou. e.^l,n•.e;• heu. cu.v d'en ctie quitto si bon cuaipte. . TerluIIicn ' "
nov.s l.jiirnit uii ra.sonr.ement ide.-uiciuc Jans le /Je ir,„:L;;an-.ia[ 3. . In hoc,
qiioque I\iracleUim a-no.-iccre dcbes advocatnm, qood a tota •jontiner.tia '

, -im^rroitatem, tuani e.xcLsat C'cst-a-dirc, Dieu nous'n-.C-.i^ge en nous, per-
m.'incr unc lois, lui qui auraltpu intcrciire tout mariagc.

{2) Dc ^ ciG. - ' . -
. i:) c Suaviiy and gentlcne.ss .are. not conspicuous amo.a' his qualities. .
Lui-To.v, O;). ci(., intiod I p. XXVII.

X^)-pebjpt.,10. " .; ;:.v-- ^• - . •••.•
De "V. :

, , L^EVOLUTiOX RELiGiEL'SE DE TURTUtLIEX. ' iO
: U socondo ponilonoe .ilalt pnrliouiioronionMonguo el ri.^.u ^
^ roii.so. .\ux pnoros ol any jounos s'.-ijoulaiml dos do.ua,oho:s liumi-

. .: li.Milc.s (,„inorl uo s.unl.ros li.-.illons, le liOnilont dovail so nroMoi nor
l.s prolros, dovani los lidolos oirviuoMios pour i,n,doror lour

. • jn .'ropioii.^ iorlullion siuit lo l.o.soii, de ronoouragcr. |,ors,,ne (i,
^ '-K.-ouv .I,. rroros, oVsl lo Chri., ,'-"••I'--, cost lo (.lirist Il, iuvoipios. n |„rs,,ue los I'loros '

.,. , M,r,ont dos larnios sur lol, oVsl lo Clirist ,,ni sonfrre, e'est lo flirisl
.- .I'M >.Hprur.. ivro. I.a piicro .run liU .vst loujo.irs o.vauooe. (1) ''
. > lo rlioloni- .,ui d.-ploio .sa ,,., vo sali,i,,iie au.v .lopons iL '

p., .,uryr„p ,l..l.,.:,u rooulont .lovani paroillos aii.slorilos ""
.. K.I..0 dono sous lo safrai. .-l la ponrpro .lo Iw ,,u-il nous fludra

;:r:r f''"' r'• ponr fairo l.rillor vos donts. dos oisoauv

• .V.-ii /'"l .rrorT.,?''"'V"' '
d.. "" = '-.rri.so.- •.

>•7
J 'It-''l^iiiiualioii Oloriiolle. «(••>)

• r.....'.,- .ni;It :
1I.1 I. j iiL- j.as St r.'jiiariLT '•'l'' "'"'"'l''"'"' .W wiicc

•. r;s.„,.Uo,i ,,0 reua.,, '' , ,

. '!':ivoir ,los onfauls. „j.os iiaions^ou\ n••""L'le '.'
!a<.-islalioaon favour de ll, pal:;:- ' •'

, P'..e ^ . .:

(l) Ihid.^ 9i 10 - ' ' : 'V,'
(i)n. '

: co '̂p'agn^d.^fclavi-e;,.^®^^ " '̂ dfisaot .c coaserva .' " '
(\) '^d uxorcm, j. . •

W <4d«*or.,1,5, " • y-J.-r-..
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and at Pentecost. It was prepared for with twice as much prayer, with fasts and vigils, and also with confession of s.ins.
(1). Certain neophytes greatly dreaded these exterior penitences. "Why is God not satisfied with the sentiments of
the heart and of the mind?" they said. Others, instead of improving their lives, yielded to wordly pleasures, confident
that the sacrament would erase everything. "That is an impudent presumption which inflates he who prays.and is
scornful of the Giver", says Tertullien. (2)

The treatise on 'Baptism' ends on a note of considerable emotion and grace that should be recorded, for such is not -
common with this author. He urges the newly baptised to profit from the whiteness of their souls to send up ardent
supplications to God, and he adds; "I ask but one thing of you,namely that in your prayers there be room to remember ,
the sinner Tertullien". (4) - ^

Tertullien's instructions on baptism have their complement in his work entitled "Penitence". The ideal would be
never to lose baptismal grace, that complete purification granted once only. But the devil increases his eagerness
when attacking new Christians. Will they be hopelessly lost if they fall into sin again? Tertullien reassures them
by showing them second penitence, that second and last hope. He speaks of it as if regretfully, for he fears encouraging
sinners with the prospect of a fresh pardon.

When God offers the Christian this supreme mercy, it is as the good shepherd who goes after the lost sheep; it is as
the loving father who welcomes his prodigal son home,"for nobody is as fatherly as He is, or as loving as He; 'tam
pater nemo, tam pius nemo'." (5)

Second penitence was particularly long and harshl.'iTo pfa^'.brsJ.Iand. fasts twere added certain humiliating steps. Clad
in dismal rags, the penitent had to prostrate himself before the priests, before the faithful themselves, to implore
their intercession. Tertullien feels the need_ to encourage him. "When you extend your hands towards the knees of
your brothers, it is Christ that you touch; it is Christ that you invoke. And when your brothers pour their tears
upon you, it is Christ who is suffering, it is Christ who impbres His Father. The prayer of a son is always granted."(1)

But here we have the rhetor deploying his satirical verve at the expense of oversensitive sinners who recoil before
such austerities. "Should we therefore don the saffron and purple of Tyre to plead for our sins? Here is a pin
to part your hair, powder to make your teeth shine, bronze scissors to take care of your nails. These lips, these .
cheeks need a borrowed hue, an artificial redness. Take more luxurious baths, a cottage in the country or by the
sea; feed on plump fowls and old wines. Then, if someone asks you why all this costly outlay, tell him: 'I have
sinned against God and I am threatened with eternal damnation'. " (2)

Tertullien as priest and theologian developed his first ideas on marriage in two very curious works entitled 'To
my wife'. This is a kind of spiritual will. In the first, the author urges his wife, his "very dear companion in
the Lord's service", not to remarry should she outlive him. This advice merely expresses his concern for her, it is
free of jealously, for resurrection does not restore conjugal life. (4)

Marriage is a permitted state,.yet it is a rather dubious necessity. Sometimes the desire for posterity, "the very
sad/
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sad desire to have children", is cited. Pagans themselves wish likewise, hence the legislation favouring paternity
and large families. (5) Why do they think so much of the earthly future? The end of the world is at hand. Widows
will be better off in a state in which they can answer the trumpet of the angel, "ad primam angeli tubam expeditae
prosilient". (6) /
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La u lri;s cliOrc ooinpngin: » si: voit olWr coiniiio iiioili'.'Ios ci\s
• fiMiimr'S ;il'iiiMirii'S qiii ali.uiiioiini'iil li'iirs inaris I'l rc.fusonl d'ciii-

I)rassiT li iirs lils so coDsaoriT ail (.-iilli; do Cores, ('oiiiiiioiit

jioiiirail I'llo ri'elii'ri;lu'r I'oscNna^'o apri'S avoir re(:(iiii]iiis la lilicrtii?
(1 Voih'i les c.oiiM ils ipio jo lo logiio pour la consoblioii fiiluro cl
aiissi I'll siiineiiir do moi. » (1)

1,0srooiid opuseiilo a pour but d'adimcir la rigui ur du pri.'uiior,
do luodifler les iuipressioiis raclieiisi's ipi'll aura pii [iroduiro. I.a
foiunio do Toilullieu [loiiira si' rciuaiirr poiirMi i]iio 00 no soil pas'
a\oo nil iiaieu. (loiiniioiil poiicraiti'llo praliiiuer sa religion on.
paroillo ouuipa;:;uio, se ui.'Mi|ucr du sigue de la omix, [irondro lo
pain oueliarisiii|no lanl oalouinio, se rondro aii\ reunions iineliimes,
passer la nnil do I'aipies luirs du toil omijiiyal ? lion yre, nial gro,
olio ile\ra aje.onij.aguor son uiari an\ liains,' aiix spoolaelos, aiix
liivonies ini''iue of aii\ fetes idul;U; ii;ues (i).

liiiMi do lieiiu, au Coiilj'airo, oniiiine eello usii.iii cliri'lionno <: ijuc
i',:^'liso apjirouM.', i|uo I'oliiatinri oonlirum, (|uo soi.'llc la henedii lioii,.
d'.iil ios auLjos sonl li'iimius el ipio lo I'ero ooloslo ratilio ». Toul ost
oouiiniin onlri.' Its deux opoiix : nieino osperanoo,. inenio disoiplino,.
niouio oolle. Ils sonl unis de corps el d'aino, dans la Irislesso oniiiiiio
dans la joio. Ils prioni ensenilde, ils jonnenl cnseiuMo ; oiisoiiihio
ils elianlonl (les iiyuuios ot des cuiiliiiues, rivalisant do zelo au
sor\ ioo do liien {Z).

'leriullion osl iiu pen conriis do I'allnre oonlradifloirc dos donx
tr:iites. I.e seoond ii'osl (jn'iino siinplo conecssion ipi'il a failo ii
coiitie eieiir ot dont Sii.foinnio fora Ijien do no pas proHter. « F.n tc
•jii'irlaii! aiMsi des si'eondes nooos, jo eraiiis do I'y faire toinber. Si lit
OS Ion.! a l':ul sa^e lu sauras assiireiuonl (piel osl lo conseil fpi'il
f'iii;;.ui!e de siiiwo. n ("}

I.'ii nioi'alisle aiissi [leu favoralili: au socoiul mariago no pouvait
giiero eii-i.' loloianl juoir la coiiuoliorio el les plaisirs profanes. Sos
di.'ux livres i[iii ont jiour litre l.n Initflie des fcinma, lenioignont
(I'nne j '̂raiido Soverile. .\ii lien do so iireoeciipcr do paruros, la feinnio
no devrait songi.T ijii'a fairo ponileneo ponr la faule d'lOvo. « Cost
lui ijui OS la porto dii dialile, o'ost loi iini, la promiore, as doscrtO la
lui divine.' oil niaiigeant le I'ruil defondii. u {•'>) . .

II no s'agit pas de cundainner la boautti foiiiiiiiuc; elle est ranivre

(i)-IJ K-vor., I, 6, 7, g. •' ' " . .
^ (2)/4/rf.,II, 3,6. y

(3)/W.,g. ; - ^' -v --
•••(4) I. V . - : • "• '• '

Dt citltufcminamm,!,!, ! ' .:; • '
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(le Dion ft (I coniino lo graolonx veleinont do ranioo. .Mais, eolfe
lioaiilo diinl il fandiail dissiiiiiiler, oiiiousser nn pen Tallrail soduo-
loiir, ponri|iioi vouloir la rehau«sor par I'agenoi'niont d,:s habits
liarioli's, par les pierres preoieuses el los porlos, les ^o^rlles do
roiinillago ipii; Ton va pi'olior d:ins la nior brilaiiiiiipio ol I'oooaii

• indien? On Miil des .\frieaini's teiniiro lours i:heieux en jaiino oonjiiii;
, si elk's etaioiit lionleuses do lour palrieet voulaii.'iil re.^scniMer aiix

<>i'rin:iiiios ot aiix Caiiloisi's.

Allogiiera-l oa I." iieil do saini I'aul ijui perniol aiix ejiousos do so
jiaier alin ije jdairo a leiirs i'p:in\ '! i So) ez sans crainlo, jues siours
lienios, niie foiiiini' e.^l foujuuis ln.'llo an\ ycnx do son iiiari. a Dii
lollin.^ (|iio les i lirolieiines' s:ii lionl so dislingnor iles nialronos
piieniio-. ot des (•oiirli>anes; nipi'il y .-di uno diir'ri'tico enire los'
^er*antes de liien et les serv,iiil.'s ilii dialdo a. l>;ir erainle do violer
l-i lei dnine, il f.iiit re.iler en deea dn p:'fini>.

M.ehe ;;raw'el m .iti,- pl.,iv;iril, I'.iii-lere pn-ilii-alenr il,.|iiio reiido/.-
N-.u> .1 -e. , „r, |„ I.ie- . aiu grander a-.-i.-i's ilu jiigeiiien! der/iier.
" I'lM-eje, I,i„i |.:,,i,ro iiiallo illen\, me liaiisser an ni\eau do vos
I^lms |..ur Miir m vons re.~Mi-eile/ i.vee oes tiini-pies Maiielios,
s.ifran on jiiiiirpr.', a*ee oes eoilTiiies inoniiiiienlales. »(I)

, I'onr eoriro .mmi lit ro s.urlndc.i, 1orlnllien n'a on iin";'! Ovoiiuor
ses snnenirs. (.Vile ou.e:ili.,n ello-meme Ini fait peiir : «j'aime
miou\ elro ineoniplel, dil-ij, ipie ,le me rappoler lout Orles, on .
no Iroiivo rieii dans I'F.eriluro eonlro lo ciniiio ct I'anijd.illiea'lro,
niais no defend elle pas do .s'assooir an milieu des iinpies? .\u hap-
loino, lo elirolien no pioinel il pas de roiioneer au diable i sea

. pompos ol a ses aiiges, e'esl-a-diro a Tidolalrio d.nil les .^peetaelossont
pleins?. CVsl la ipie la foulo oxeileo orio : .Vs ui,r liuus.'i;!) '

Cos rojoiii-isaiiees sonl nno ivido do criLiiite oi do luviire I'os
spoelaleurs n'oni .pio du luepris pour les liislrions (pfils apjdau-

•dissent; . aclurrs aim iircriJli.simi siut, sine u„ta non iunt •• (Z) On •
) Na pour ^oir ol ponr oiro nu; vUUri n H.hre. (> raiiproeliomont -

foinmis on toilotlo, les oris des parlours, les
appland.ssemenls; voila on s'atliso le Ion dos pas.-ions ; . scnlillus '
l>lu,l„nun c.nPuhMua (!ne olirotie.ino aoto an lliOalro el en'ost "
ri',uniiopossodoo. Inlerpollo par IV.xoroisle ponr avoir oso s-allamior
a uno brebis du Christ, le diablo a ropondu.: »jc I'ai IrouvOo Sur
"ion doniaine ... Cost qu'un no saurait sor^ir deux maitros; rioQ do '

•(i) /i))!., If,Set passim. • -
(i) Dusfedaculis, ig et i. '.' '•• V. V, I";--
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The "very dear companion" finds herself offered as paragons those African wives who abandon their husbands and refuse
to embrace their sons in order .to devote themselves to the worship of Ceres. How could she seek slavery after having
regained liberty? "Such is the advice I bequeath to you for your future consolation and also in memory of myself".(1)

The second work aims to mitigate the harshness of the first, to modify any unfortunate impressions it might have
produced. Tertullien's wife will be able to remarry provided that it is not with a pagan. How could she carry on
her religion in such company, make the sign of the cross over herself, take the heavily slandered eucharistical bread,
attend gatherings at late hours, spend Easter night away from her conjugal home? Like it or not she would have to
go with her husband to the baths, to shows, even to taverns and idolatrous festivals. (2)

On the other hand, nothing is as-^fine as that Christian union "approved by the Church, confirmed by oblation, sealed
by benediction, witnessed by the angels and ratified by the Heavenly Father". The two spouses have everything in
common: even hope, even discipline, even worship. They are united in body and soul, in sadness as in joy. They pray
together, they fast together; together they sing humns and canticles, rivaling each other in zeal in the service of
God. (3)

Tertullien is slightly confused at the contradictory senses of the two treatises. The second is simply a concession he
made half-heartedly and of which his wife will do well not to profit. "By speaking to you in this way of second marriage,
I fear causing you to resort to it. If you are at all wise you will certainly know the advice that you should heed" (4)

A moralist as disinclined to second marriage could scarcely be tolerant of coquetry and secular pleasures. His two
books entitled 'Women's attire' display great severity. Instead of concerning herself with finery, a woman should
think only of doing penitence for Eve's sin. "You are the door of the devil, you were first to desert divine law by
eating the forbidden fruit". (5)

There is no question of condemning feminine beauty; it is the work of God and "represents the graceful habit of the
soul". But why. should this beauty, (whose seductive attraction should be concealed or dulled alightly) be enhanced
through the agency of gaudy clothes, of precious stones and pearls, the warts of shellfish taken from the British Sea
and the Indian Ocean? One can see African women with their hair dyed yellow as if they were ashamed of their homeland
and wanted to look like German and Gaulist women.

And if someone cites Saint Paul's words permitting wives to adorn themselves in order to please their husbands? "Fear
not my blessed sisters, a woman is always beautiful in the eyes of her husband."'Christian women can at least distinguish
themselves from pagan matrons and courtesans; "let there be a difference between the' servants of God and the servants
of the devil". For fear of violating divine law, it is better to remain this side of permission.

Half serious and half humorous, the austere preacher makes an appointment with his "blessed sisters" at the grand
assizes of the last judgment. "Would that. I, a poor urfcrtunate, might raise myself to the level of your heels to
see if you are raised with these white tunics, these saffron or purple ones, and with these huge hairstyles". (1)

To/
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To write his book 'Spectacles', Tertullien had only to evoke his memories. This very evocation makes him afraid:
"I prefer to be incomplete", he says, "Than to remember everything". Certainly one finds nothing in Scripture against
the circus and amphitheatre, but does it not forbid one to sit down among the impious? Does not the Christian at
baptism promise to renounce the devil, his pomp and his angels, i.e. idolatry, of which spectacles are full? It is
there that the excited crowd roars; 'Christians to the lions!' (2)

These festivities are a school for cruelty and luxury. The spectators have only scorn for the actors they applaud;
"actors cum acceptissimi sint, sine nota non sunt". (3) One goes there to see and to be seen; 'videri et videre'.
This gathering of men and women, dressed up, the shouts of the wagers exchanged, the applause; the fire of passions
is stoked there; "scintillas libidinum conflabellant". One Christian woman went to the theatre and came home =]]
possessed. Challenged by the exorcist for having dared to attack one of Christ's flock, the devil replied; "I
found her on my territory". One cannot serve two masters; there is nothing/ Ji
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coniniiin rnlrc la liiiiiiorc I't les ti'iirlinvs, onlro la \ie cl la iiiorl (I).
l.rs cliri'lii'iis mil d'aiili-cs siit'i-lacili's piiiir se ivjuiiir. Aiiiicz-vous

la pnL'sii'? Vdus I'll avi'i (!;iiis li.'s liv iiiiii's rt Ics caMlii[iu'S lies I'.cri-
turcs. r'.li'z-viiiis atliro [lar Ics (Mniilials sanglaiiK? Vous avr/. Ics
I'aliih'S (li'S niai l_\ rs I'l Ic saii;,' Jii (llirist. Vnvi;/ Ics vltIus clirolii'iincs

• coiiiliatirr cl li rni'^scr Ics \ii:cs ilii [la^'anisiiic. V-a-l-il an ciriiiii^ on
a raniiiliitlieatro iincliiuo clioso (It; ciuniiaralik' an siicclaclc ilii

.. iiiciii ileriiicr? TcrliilliL'ii nioiilrc aliirs lu.s [icrsC'i'iilcurs dii iinni
clirclicM su tcnlaiit au iiiilioii dcs llaiiiiiics vciijjcres.srs. Kt ccllu •

siiscili; dans son ariio dc jiistioiiT faniuclic \iiie jcic iinscTiic
sauvagc. (I fjuiit (ii!inin'r ! tjuid riilviiin'' uhi 'jnudeam, ubi cjlkIIciii ? ]i
II riiire d oidoinciit Imp d•ai, '̂̂ c^l^ cl do vciigeaiu-i; dans co la.Mcan

• dcs cspcranccs cIirclicnnL'S (2). • •
l.os ln'i'(jli<]ni's, cnx anssi, onl nxoilo la colcrc do Tcrliillloii ; I't,

• incapaf/le (ic s'arrclcr a li.'iii[)S, il a olcndn s^a niainaisc Imiiicnr a la
• r.'.iilosnpliii'i voire niciin; a I'loago dc la raison, u la rcclicrclic iiifcl- .

luctic'llc. « Oii.ii di; cuinninn ciilr'O Mliciicj ct Joriisaicin ? oiilrc '

• I'Acadciiiic. cl ri;^lisc? ciilrc, Ics Iicrclic|iios ct les clirclicn's.?... Tan!
pis pcinr i.'i'nx fpii out invcnic nn i^lirislianisniosIoicIlmi, plalonicicn,
dialcclicicii ! N(ui>, nons n'avons (pii,' fairc dc. cnriosito aprcs Jij.sns-

. Clirist, iii dc roL-licrulie aprcs I'Kvan^ilc n IJi). L'iinpoi'lanl csl do.
• • coriscrver inlacl. lo dojinl sacro do la foi ; voila lo vrai savoir, celni
• qui sauvo (i). . ' . ' '

(;ol infaliyalilc ilispiilonr ii'a pas conliaricc dans la dispiilo; « o'lo
• - no sort (in'a aliiiin.T los pmiinnns ct Ii; ci'rvoaii «. II faiit opjuisor aux

licrosics Miic liii <l(.' niui-rv ccvoir ; ellcs vi(;niii'nt Imp lard snr nil
, lorrain diuneal oooiipc, d'oi'i li; litre dc l onvragc Incn rminn f.a
. pii'scriplion. I.'aiilonr defend la voritc dn oallidlicisinc au nom do

la Iradi'ion aiiDsliiliipu; fpi'il ost soul a ri;prosoii!cr, I.a doolrino
•(•al!i(vliijiic csl parlout la menu;, a r.arlliagi', a (iorinllio, a Kplicsc, a
Sin\ rnc, a I'lOiili', ocllo Mgliso ^ni a cti I'lidiinciir dc rceovoii' l:i diic-

• iriiic (los Api'ilros avcc lonr sang. I.cs lioroliipics sont cxcliis do cot
liiirilagi' par la variOto inoino di; l(;nrs doolrino.s, ijui o^t un signo
d'orrciir el (rinvcntion liuinaine. Tout oalliiilii[iic p(;nl ot doil leur
dire ; « oc dmnaino in'aiipailiont, jo Ic possodo de[iuis longlcnips ct

•i ". {;) /fiJ., •;:5, ' ' ' •• ~ • . - ' . .
• (j) /jt; ,v;:ecf., ig, 30. Id, comme dans Ic De I, 2 et plus Urd clans
le Di ido'ulatria, Tcrtullkn s'inspirc du Uvm d'llenocli dont il s'efTorcc dc
prouver I'authcnticitc, Ibid., I, 3. Cfr D-j Buck Henoch, id. Fi.emmi.sq
et RAnERMACnER, p. 7 ct S, 3.} ct 62. ' ' ^

ii) De praescriftiaiie, j. .
•;V ; Ibid., 12, et De Idol., g.' :

'\
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nv.Ttil voiis, j'ai dos pioccs anllicntiiinos qni roninnlcnt au\ premiers
priiprictairos ; jc'snis I'licrilicr lies Apolros 11 (I). •

Colic oiiiidainna.li.in cn Idno do Inns los !iorosiaripii;s irompcoIii;ra
J1.1S Tcrlnllion do pnnrsiiivn; dans dcs Irailcs spocianx los principanx
dVnlri' cnx. II so moiinc iH'anonnp dos l^ons valonliiiii-ns, do lonrs
(^•••ncal.igics i;l dc Icnrs mariagcs (0). II oriliipic \igcuion^^cniont

gene, ce pcinlro ami dii niariage (|ui a vonln onniliinor
I lAangilo avcc Ic slnicismc imagincr a ci'ilo do Dion nno niatiorc;
cicmell.; ;ilin dV ImMli-er lo mal. c (iollc malicrc, s'coric Tcrlnllion,

fnl ivin.irci; d.'S pneiln'Ics, dn Cliri-l ol dcS Apnlros ; llcnnogcnc scnl
I:i i-iniij.iil .•tin?i ipic Ics pliilosnplie;, Ics palriarclii'S dcs lioroliiim'S. »
An lie;in niilii'ii dc la discnssimi, 1.' Icrrildc lialaillcnr s'arrcti; pour
>.":idiniri r ti j.niir <|e simi liicniplie. r. Dis, llorinngono, CSl-CO ([UO jo
Ic i';ir;il. !-icn argnnirnlcr / » (1}

I . > iii ''rMi]..ir;il.!cs rc^--'nrci s de I'lirdent pn!cMi:>lo hrilliMil par-
• li.'tjIi' Tt :iti :il il.iri^ <-.<11 grand i»ii\r.tg(; C'Hitrf .l/ncc/n/i,'Aprcs a\'nir

ijiic le ni.-m-' Itii-n. It- hicu iiniiinc, :t la I'cis Ixni i-l jnslo, so
• rev !.; d.in i I.S'.li in I'c^laincnN ; apn's aicir pmnii; (pn; Ii; (llirist

i!'-cr,l p;ir les Ap '̂iircs csl hicn rclni ipn' pnnncllaioni los l'ri>pIiclos,
• il >coiio : 0J'.-ii piliodc lei, Mari;i(in, In.l'os faligno innlilomciit ; lo
Jesns ijiii jMr^iil dans Inn r.vaiigilc, o'ost lo inion u (.S).

<.c.-l encore le nieriie IiiTcliiino cni csl viso dans lo livrc inlilnio
l.ii l.liiisr ihi I. niileur supplio lo Iristo niarinicr du I'on -
Knxin dt; ni; pas dclrnirc Ics mvslcrcs do la foi. do no pas rnugir
dcs linniilialiiiii-, .•^alnlairos dn (lliri^l, do la roalito do son corps, dc
,sa iiais'iaiioo, do sa niorl on croix, cninaiodo sa rosnrrcclion. uyritiis

•rs! I),:i rihu.i : nw pwlvt, ijida pu(teiulum cst; el morluus esl Dd
: I iliiis : pr.ii-.<u.i ci-olihile 7HIH iiie/ilmn esl ; ft scpullm: y.'Siirn'.nt :

r.rliim c^l quia iinpossiiiU-. » Dion, d'aiirOs S. I'anI, ira-t-il pas

• u) /.VJ., 3<-,, 37. :
(J) Valcniiiiiaiim, passim. Ces tlicor'cs gnosliqucs' qui faisaiciit

i.ie Tcr.iillicn ct (pii nous p.-naissciit si ctian-.-^ avaicnt un mys- -
- tcricu.t allr.iitr"ur.lcs .uncs rclifiiciucs. On Ic voit par rcpitaphe d'unc dame ' :

finiamc (pii s'cst hatcc <Ic (|ui!tcr Ic mon-1c «pour contcmplcr Ics visages
'.ivins dcs lions,Ic-.and An-cduRrand Conscil, Ic vraiFils,. CfrMoNct.vux "

. P- 3ii- •

fil lercullicn lui-nicr.ic nc sc dcgnjcra jamais complctcmcnt de cette
mi.ucncc slolciennc qu'il dut sul>ir dg bonne hcurc. On la rclrouvc dans r
ia min.cre apre ,cl hautainc dont" il parle dc la vcrtu cultivce pour elle-
rncme; on la retrouve au>si dans-sa conccption matcVialiste da I'amc ct de
Uicu. Cfr Zeller, Die I'lulosopltic der Griechen, 3= partie, t. I, Die Stoiker.

^^dversiis Hermogemm,-^,5, I. • . " . - - . /
, • (0) '̂ "^versiis ^larcioncnifWy '•
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in common between light and shadow, between life and death.

Christians have other spectacles to rejoice in. Do you like poetry? You have it in the hymns and canticles from
the Scriptures. Are you attracted by bloody fights? You have the palms of the martyrs and the blood of Christ.
Watch the Christian virtues fight and overthrow the vices of paganism. At the circus or amphiteatre is there anything
to compare with the spectacle of the last judgment? Tertullien then shows the persecutors of the Christian name
writhing in the midst of the avenging flames. And this vision excites in his grim justiciary soul an almost savage
joy. "Quid admirer: quid rideam? ubi guadeam, ubi exultem?" He decidedly brings too much bitterness and vengeance
to this depiction of Christian hopes. (2).

Heretics too aroused Tertullien's anger; and, unable to draw the line, he extended his ill humour to philosophy, even to
the use of reason, to intellectual inquiry. "What is there in common between Athens and Jerusalem? between the Academy
and the Church? between heretics and Christians?.... So much for those who created a stoical, platonic, or dialectical
Christianity: We have no use for curiosity after Jesus Christ, or for inquiry after the Gospel". (3) What is
important is to preserve the sacred storehouse of faith intact; it is the true knowledge, that which saves.

This tireless debater has no faith in debate; "it serves only to ruin the lungs and the brain". Heresies should be
opposed ultimately as being unacceptable; they come too late into a domain already occupied - hence the title of the
well known work 'Prescription'. The author defends the truth of catholicism on the basis of the apostolic tradition
that it is alone in representing. Catholic doctrine is the same everywhere, in Carthage, in Corinth, in Ephesus, in
Smyrna, in Rome; that Church which had the honour of receiving the doctrine of the Apostles with their blood. The
heretics are excluded from this inheritance by the very variety of their doctrines, which is a sign of error and of
human invention. Every catholic can and must say to them: "this is my domain, I have possessed it for a long time
and before you, I have the authentic documents going back to the first owners; I am the heir of the Apostles" (1)

This mass condemnation of all heresiarchs does not prevent Tkrtullien from harrying the principal ones in special
treatises. He freely mocks the Valentinian Eons, their genealogies and their marriages. (2). He vigorously criticises
Hermogene, that painter enamoured of marriage who wished to combine the Gospel with Stoicism (3), to create side by
side with God an eternal matter so as to localise evil there. "This matter was unknown to the prophets, to Christ
and to the Apostles", cries Tertullien; "Hermogene and the philosophers, those patriarchs of the heretics, alone
recognised it. "In the very midst of the discussion the terrible warrior breaks off to admire himself and enjoy his
triumph. "Tell me Hermogene do I seem to you to be arguing well?" (4)

The incomparable resources of the ardent polemieist shine particularly in his great work 'Against Marcion'. After
having shown that the same God, the one God, both good and just, reveals Himself in the two Testaments: after
having shown that the Christ described by the Apostles is indeed that promised by the Prophets, he cries: "I pity you,
Marcion, you have exhausted yourself for nothing; the Jesus who appears in your Gospel is mine". (5)

Again it is the same heretic who is the target in the book entitled "Christ's Flesh". The author impolores the sad
ship-owner of Pon-Euxin not to destroy the mysteries of the faith, not to be ashamed of the salutary humiliations/
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humiliations of Christ, of the reality of His body, of His birth, of His death on the cross, or of His resurrection"
"Natus est Dei Filius: non pudet, quia pudendum est; et mortuos est Dei Fili-us::—prorsusmcreaibiflfe estt quia
ineptum est; et sepultus resurrexit: cetum est quia impossibile". According to Saint Pul, did not/
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choisi ce cnii ost fol'iL" nii\ ycii\ du nionilo pmir confontlre la
saycssc; luiiriaiiK? ? (1)

TrrtiiHien ;i i'\;iiiiiiu;i' l;i iMiiscieiiCi; ili's aiilros. I.r jour oil
il eiitri'iii il il'ccriri; Mir l:i p.-i'icMcr, ililut sorrsigiu^r a fniro iiti long
rrtoiir .siir liii nioiiiL-. « Jo ravoiie ilcvanl Ir Si i^iunir Dieii, co n'l'st
|i:is sans lOiiiiirili-, sans iiiiiimlciico inrMiii;, ijiio j'use trailer iIl' la .
palicni.T'... Miii, iiauvro iiiiseraljK; ((ik; lin'iluJil ciMiliiiUL'lli'nirnt Ii'S
tiovrcs di" la uolcrc. « Alln ili.' giii'rir di' ninlailii', il |in)iiict (Id
laiii'iT vtT^ Ir ciol priiTcs, s»pplii;aliiins I't siinpirs. Oar, il li; st'iil
forl hit-'n, il I'ant Jo la tlmn'ciir ot ilo riuiinilile pour [icrsovOror dans
ia i!isoi|ilin(; ol la fiii dti (iliri5t(-2).

(!i'S diniliiiiri'ii\ prcssi-iiliini'nls. o\iiriinrs [lar raiitoiir do l.(i
•piiliriiri-. n'litaionl fonilrs. An lion do so niodi'-ror ol di- •

s'ailiHKtir, il s'onri>MeiM-a ilo pins on pins dans son ri:,'(.irisnic inlran-
siiji'aiit ; ol pniir lo^iliinoroo rigorisnio II noorainilra pas ilo fanssor
'a '.locliino do la foi. Ainsi (pi'mi I'a rcniarqno fort jnsloinonl^ c'cit
(!;mis S"n iarai:lc'-ro I'l sun loniporaniont ipril I'anl I'.liorolior la ^ori-
lai.'lo eaiiso do sa sorti'.'do ri'.glisc (.')). ' • (A siiivre.};

• pjiris. - .1', C.Lii.i.oux,

• (i) D; cante ci-.yistl. 4, 5. F.s:aj;.'iaiU cncorc ccttc phrase paradoxalc on cn ,
a fail Ic CMifu -juiJ obituJuni Couiilav..'aii.x va jusqu'A niontrcr Tcrtiillicn
« niant le principe dc ci.'niradictioii. • lia-tte de VIIlMoiie dcs Rcli '̂ioiis,
t. XXIII, p. li ' Lc luJc At'ricaiii, cciit Kr;XAN, cpposera aux'cnervantcs
fi'.iblesics dcs apologi^tes hcllcriiciucs Ic dcdain dii Ciedo ,j»m jt-.MirJiiin. >
Mr, c-.-l»)c/f, p. loy. Paris, iSSj. Iridcpcndanimcnt de I'iiicxacvitude tcx-
ti:cUc, cette interpretation cst manifcslcaicnt iaiissc. Si Ic clircticn doit
ad'.iicttrc dcs nivilcrcs, Tcrtullicn pieicnd cju'il a dc lionnes raisons do Ics
adinetirc. La naissaiiec vir^inalc dii Christ, sa passion et sa mort sont
choses '.liiVicilcs a croirc ; aus-i Dieu les a-t-il annor.cccs d'avancc, Adi-eisiis

•Mjrci'ir.iir., Ill, ij, ifi, ig. M. Cii. GLicNEiir.iir nous monire Ics pa'icns dii
ir siecle, avidcs dc foi, sc plonjjcaMt, les yeux fcrincs dans le chrisiianisnie ;
«car, dit-il, sc pla^ant cn dchors dc la raison, il ccliappe a son controlc. »
'feniillieii. p. Pa- is, IQOI. Tclle n'cst pasI'aUitiidc de Tcrtuliicn devant

•• Us Ucriii'.res : « Qiii etiam studiicril intelligcrc, co;^ctur ct crcdere •. Ap'd.,
iS. Cfr D'At.i:s; b;v p. 34.- •, . "• 'V'
• (j) Dc Pal^i;nr:j, I ; Migne. '

(3) «The iruccause ofhisdcfcclion from theChurch is to be sought in the
constitution and temper of his mind. » Bishop Kaye, The irritiii^-s ofTcr-
(n/iiJii, p. 34., •• • j

L'Evolution reiigieuse de Tertullien.
(Suite et /hi.)

III. l.E MON TAMSii;.

Le inouvcmont nionlanisle si,r-it on Asic M " /e vors le milieu
. du sroond sioclo. 11 avail ponr l,nt do roslanror lo propholisn.o dans

l-Kliso. Sob partisans so dislm-nonl dos oatlioli,pn,-s pur dos jonnos
siK'Oianx, lour anlipatliio pniir lo ni.nriaijo ot la soif dti niartvrc II

.sinMtio pen a pen en Oooidont, oliordiant, a s'iniposcr a I'V'.'lisc
catlioli,|iio, Inon plutot (pi'a so soparor d'ollo. ° •• La l.ctl>^ dos Martyrs do f.yoii an papo KlontliOrc el an. Kglisos
UAsie, 1/,, osl proticonpoc [.ar lo iiKiiivoinoiit religioiix (pii Iroiildo

: les esprils. Los confess.oiirs lyonnais soinldent I,ion dnnnor au.v
cx.dtos Iliry-ions uno looon do moderation ot d'linniilito cliro- '

„ l.onne, Ms ont limdo Aleildado, iin do lonrs eompagnons, aahan-
. onnor Son n;,'orisine i.rotentionx cta user avec reconnaissaiioo. dos
dons du (.roatenr. I'.cfusant iiniir eii.\-mdmos le litre de martyrs ils
sonl pleins d'indul-eneo ponr oeiix cpii mil fail,li dans los loi.rmonts;
i s priont pour eux, ils prieiil ponr les bourroaux. «Ils
ilefondenl tonl le mondo el n'aoeuseiit porsonno... ils roi.andonl la
joie, la .coiicorde, raniour.» (1)

La/><,s4-,-«,idel'crpotueetdoFelioitL—2l)2on2(J5;renfonnec-a-lenient des Iraoes monlanistos. I'erpotue et sns compagnoiis restonf.
parf.ulenienl liuniains ol Ires modestes, ils n'ont rion de roxallalion

.fii5_vron,so et intransigeanle de la seote phrygionne. II nVn va pas de
: ...enie dn redaotoiir de la fassion. Dans la prefaee el la eonelnsinn.

ll parlode la prolusion des oliarisnics, des oj,ro|di6tios iionvelles »
coniine dune revelation Siioeiulo, il'nn comploment do rKvan"ilo'
I'.videinment il vont aecapnrcr les.ylorieux martyrs africains au
profit du inoutaiiisnic donl il est Ini-niome partisan (2).

(I) Eustne, llist. eccl., V, i et 3. ' '
(3).AL de LAP.rtioLLE, s'appuyant principslement sur dcs rapprochements

de st)le, pensc avoir demonlre quc cc redacleur n'est autre que Terlullicn

prsXisr's-'T' f''--stration ne semb^epas ddcis ve. Si -Terlulhen avait etc Pauteur dc cet ccrit, il n'aurait pas
• son /Je urn',™, 55, en parlant de . Pa-fel„a
{J Z "'y P« sullhammcnt la marque de sarhaorique et de son intransigeancc. Cfr Moncbaux, cy. cit., p. iij-S4. Tout
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God choose what is folloy in the eyes of the world in order to confound human wisdom? (1)

Tertullien liked to consider the consciences of others. When he undertook to write on patience, he had to resign
himself to making a lengthy comment on himself. "I confess before the Lord God that it is not without boldness,
without impudence even, that I venture to treat of patience..poor unfortunate that I am, continually burned by
the fevers of anger". To cure this malady he promises to hurl prayers, entreaties, and sighs towards heaven. For,
he feels very strongly, that sweetness and humility are necessary in order to persevere in the discipline and faith
of Christ. (2)

These painful presentiments, expressed by the author of 'Patience', were only too well founded. Instead of moderating
and softening himself, he was to sink increasingly into his intransigent rigorism: and in order to justify this rigorism
he was not afraid to distort the doctrine of the faith. As has been very justly observed, it is in his character
and his temperament that one has to seek the true cause of his leaving the Church. (3) /

141. III. The Montanist.

The Montanist movement arose in Asia Minor around the middle of the second century. It aimed at a restoration of
prophetism in the Church. Its followers distinguish themselves from catholics by special fasts,.their antipathy
toward marriage and their desire for martyrdom. Little by little it penetrated the West, seeking to impose itself
upon the Catholic Church, rather than to separate itself from it.

The Letter from the Mattyrs of Lyons to Pope Eleuthere and the Churches of Asia, in 1977, is concerned at this
religious movement which is disturbing people's minds. The Lyon confessors indeed appear to give the hot-headed
Phrygians a lesson in moderation and Christian humility. They persuaded Alcibiade, one of their companions, to give
up his ostentatious rigorism and to use the Creator's gifts with gratitude. Refusing the title of martyrs for
themselves, they are full of indulgence for those who weakened under tortures; they pray for them, as they pray
for the tormenters. "They defend everybody and accuse nobody.... they radiate joy, harmony, love".

The 'Passion' of Perpetue and Felicity, of 202 or 203, also contains Montanist references. Perpetue and his companions
remain perfectly considerate and very modest. The same cannot be said of the writer* of the 'Passion'. In the
preface and the conclusion he speaks of the profusion of grace, of "the new prophecies", as of a special revelation,
of a complement to the Gospel. Clearly he wishes to arrogate the glorious African martyrs to the side of Montanism
of which he himself is a follower. (2) /
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1.1-2 P. CUIl.I.OIIS.

•, Sous Ic pontlllcat ile Zepliyrin, V.)S--217, Ic nioMlanlsine clait
rcpriiscnto ii Home par uii ciTtaiii IVjcliis (lu'F.usuhe apprlle «Ic
c-lief ct lo oli^iiiipion .lo riu'Tosif! cataplirvgioiiiie •). I.O piviri; roinaiil
('.".ins c<iiiipo;?a LMiiiro lui iiii Hidlo'jKC, im il 1acciisail do faliriiiiicr
(11- iiainelli's ocritin-i.'S (1). ' ^ •

Torliillioii, dans S11!I livrc Cnnhc Irs I'liktiliiiirns, ri'iliyo aprus
208, raiiyo co I'ruolns a CiMi; dc; Jiisliii, do MiUiado ol d li'onoo, paniii
tou\ ([ui onl avaiit hii-iiii-ini: rofiito los doctriiics gnosliiiucs :

•a ProciiliK itoslfr, vinjini.-i fcuccUv: ct clirislinnac doqumiwf. Jujiu:-
•Ms. >1 {-2) Co pc!it mot ,« >u,stn n ct los disliiiotioiis llaltouscs qiii

' I'accoiiipngnci-.l, paraissoni liioii s'adrossor nioiiis a I'onnoiiii dos
jjiKistiipu'S (lii'au clianipinn di; nKiiilaiiismo a I'.oino

• • 1.0 Iiioiivoiiioiit Mi.iiitanislo r.o dtit pas coiiipiorir loiil d'lin conp
lo3 f.i nipall.ios (i(! Torlnlli.jn. II ropiigriait a co fior Africaiii d'acxoplor
uiii; dudriiio voaui; do I'liryyio. Qiiand il ^out rulioiilisor Marcion,
cot lioiiiiiio qai [inrto un iiioloii a la place (In c.oiir, li a grand soin

•de I'ono.u'.ror dans son [lajs natal, dans co I'unt-Luxin an noni pli'iil
d'iroiiio, 00 tristo inarocago ou lo soloil nc luit janiais, on rcgnont

" los glaoos d'nn pcrpotnol liivor, on tonl cst. tonohrcs ct harliario (l).
La patrie do Montan n'avait pas nioillonro roputatioii, ot lorlullion

• neI'ignorait pas. Ktndiant I'iiillnonoo ducliinat surlo dcvoloppeincnt
de rJnie, il rapiiollo ([no los aiitonrs oomifpies ont passalilentenl
raillo la ganoliorio dcs I'lirygions : « Comici I'hnjcjas limidos

. 'itluduni » (.">).
!)o i>lus, 00 Ills dc cenlnrion roniain ctait ami de I'ordre el dc la"

disoiplino. Apropos de railininislralion du baptonio il insistait sur
•• lo rcspi^ot do la liioraroliie. I.es laitiuos ne doivent baptiser qu'en cas '

dc nooi ssilo; los diaores el los prOtros no le foront iiu'avoe I'assenli-

• r^cctiKnent, Ic P. Di-!olKiyc n rcpris Ic problCmc sans oscr le resoudre. II
pcnclic pojrraUrilvJtion i •I crtullicn, m.iis n'oublic pns les gnivcs ol>jections
qni provicaiicnt i!ii silcnce dc cetauleiir cl surtout de son cxalt;ition inttan-
siycantc. /,f.5 faj.ctms Jo-lii u\cllcs^ 1921.
--(i) Eusluu,//!s(. ecc/., II, 2O, C; III, 31, 4; VI, 20,3,

(1) Aiif. \'a!enl.,i. ^ '
(3) Dans un lruitc ccrit apres 213, Tcrlullicn repioche a un oerlaiii Praxcas

d'avoir ensciyne I'herOsie dcs patiipassigns, mais il Uii en veut surtout
d'avoir d:ss'.'rvi le-montanismc auprcs d'un cvco,ue dc Rome sur Ic point dc

• le rcconnaiue, du nir.ins dc le tolerer. •< Ita duo negotia diaboli Pra.icas
Romae procuravil : prophcliam espulit et hacresim intulit, Paracletum

•fugavi; ct Patrem crucifixit. » Advcrsn:; Praxejtn, i, Quand ct comment se
. produisit celte demarche de Praxias contrc la secte cataphrygienne ?Voili

, ;: '.un probleme que M. de Ladriolli; dlscute longuemcnt et avcc beaucoup
•' <l'i5ruditioa, op. cit, p. 257-375, mais on attend toujours la solution. . ' .
, .{4) Adv. Marc., 1,1. T.

(jj) Dean., 30. V-," ^

L'KvoijjrioN lii-i.icaEi/sn: Fif, Tr.n.xui.i.iEN.

mont do TovOipie. n La brigiie an snjol do repisoopat, voila, dil-il,
la more dos soliisnics. » (1) Dans \n I'l csciijilinn il roprnclio anx
liiiroliiinos lo dosordr(! et ranaroliie. il vciit dans la disiiplim' rindioe
de la iloclrino vraio : « Dnclrimn: iinh'x disciplinii rs/. n (-2) 1,'ini-
nii.vliiin dos fcinnios dans los fonoliiins dii onlle Ini' ropugnait

-parlicnlioroincnt. II invitait sos «sn.'iirs luinios )i a ornor li.'nrs yon\
do nijdi-slio ot lours lovros do sil.'noo. Nous I'avnns vu niahnoncr
'cotle I'oniine « monslrosissiina », eotto vi[iorc de.la sccto des oaVnitos^
qni osa doblaloror contre le liaplonn:. A[>ollc, cedisciple dc Marcion,
Ini seinlilo souvorainoniont nicprisabN; pour avoir ooouto li^ssnggos-
lions de la vo\aiito I'liilounionc, ot pour avoir foril sous sa dicloe

' scii lU'cilitliniis (Ti).
Co manque do liiorareliio et ocllo oonfiision qui lui doplaisaiont,

Tortnllion dcvait los ooiistator dr.ns la socle montaiiislo. li'apros
Eiisolie ct lo.s auleurs ([u'il cite, Monlan sc lit propliolo par andiilion,
alln d'altiror ratlontion, de dovonir cliof do sooto. Deux I'omnn'S
([uittoront lours niaris [lonr s'altiiolior a lui ot ])ropliotisor a lour
lour(i). Kl on ofTot, los roouoils do propliclios nipnlanistos cpii nous

• soiit parvenus acoordonl uno large place a I'riscilla on I'risi'a et a
Maxiiuilla. I.a porsonnalite du prophoto disiiaraissail pour fairo place
au I'araolcl, d'oi'i I'ojnploi du niasoulin inonie (jnauJ c'esl une foinnie .

• qui parle. I.a pro[ilietie s'accompagnait sonvent do syniplonns
otraiigos ([ui la faisaiont prendre pour uno possession diaboliiiuo (•">).

F.n adoplatil oe (|u'il appollora a la nouvelle Pr()i)liotic ii, Tor-
. tullien allait miner par la base la lacticine gonoralo qu'il avail si
. vigourcuseiuont inaugnreo. contre les liorolicpics. Los Apntrcs,
• disail-il "en substance, ont rei;u et conimuiM(iuo toutos les doctrines

Ct lous les preco'ptos dii Christ ; dojiot sacrc (jn'on rctroilvo le
memo dans toutos los I'lglisos aposloliquos et qu'il s'agit decon-!
server inlaotc, saiis rion ajoutor jians rion cnlever (G). Or Montaii
,cl ses proiilietobsos inijiosaient lours revelations, au noni du
I'araclot, lout eoninic les Evangiles et les lettres aposloliqucs qu'ils
prelendaient completer (7). . ^

. (i) Debaft.,iy. >"
• (2) De^rssci i/(., 41 et 43. , •. V - '

(3) /i'/ii, 6 ct 30.
(4) //«(. ecc'/., V, 16 de 7 A 30 et]V, 18, 2-3. •

' (5) llpiPHANE, H.ier., 3S, 4 et 12-13. Prisca priten lait quc le Christ luiavail
apparu sous les traits d'une feinmc. • - . ' •

(6) D: praescn'pt., 26-20.
. (7) Philastre de Brescia, Hmi-., 49, et surtout S. AtJOUSTiN, Haer., 16,
ont bien mis en relief ce caract^re du montanisme qui iriquicta si fort lea

.. tglises d'Asie etqui finalement le.fit condamner i Kotne.
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Under the pontificate of Zephyrin, 198-217, Montanism was represented in Rome by one Proclus whom Eusebius calls "the
leader and champion of the cataphrygian heresy". The Roman priest Caius composed a 'Dialogue' against him, in which
he is accused of forging new scriptures. (1) .

Tertullien, in his book 'Against the Valentinians', v/ritten after 208, sets this Proclus beside Justin, Miltiade and
Ireneee, among those who, before himself, refuted gnostic doctrines: "Proculus noste^-, virginis senectae et christianae
eloquentiae dignetas." (2) This small word "noster" and the flattering distinctions that accompany it, in fact seem
to be addressed less to the enemy of gnostics than to the champion of Montanism in Rome. (3)

The Montanist movement was not destined to conquer Tertullien's sympathies overnight. To accept a doctrine out of
Phrygia was repugnant to the proud African. When he wants to ridicule Marcion (that man who has a melon in place of
his heart), he is very careful to environ him in his native country, in that irony-packed Pont-Euxin, that sad marsh
where the sun never shines, where the ice of a perpetual winter holds sway, where all is darkness and barbarism. (4).
Montan's home had no better reputation, and Tertullien did not ignore it. Considering the influence of climate on the
development of the soul, he recalls that comic authors tolerably mocked the clumsiness of the Phrygians: "Comici
Phrygas timidos illudunt". (5)

Furthermore, this Roman centurion's son was a respecter of order and discipline. In connection with the administering of
baptism he insisted upon respect for the hierarchy. Laymen must only baptise where absolutely necessary; deacons
and priests were to do so only with the bishop's consent. /Laxity on the subject of the episcopacy is the mother of
schisms", he says. In the 'Prescription' he upbraids heretics for disorder and anarchy. He sees in discipline the
indication of the true doctrine: "Doctrinae index disciplina est." (2) The introduction of women into functions of
worship particularly repelled him. He urged his "blessed sisters" to adorn their eyes with modesty and their lips
with silence. We saw him severe on that "monstrous" woman, that viper from the sect of the Cainites who dared to
pronounce against baptism. Apell^, that disciple of Marcion, seems utterly contemptible to him for having heeded the
suggestions of the seer Philomen, and for having written his 'Revelations' under his influence. (3)

Tertullien was bound to note in the Montanist sect the lack of hierarchy and confusion so displeasing to him.
According to Eusebius and the authors he quotes, Montan became a prophet out of ambition, to attract attention, to
become the leader of a sect. Two women left their husbands to join him and to prophesy in their turn. (4) And indeed,
the collections of Montanist prophecies which have come down to us grant a lot of room to Priscilla or Prisca and to
Maximilla. The personality of the prophet disappeared to give way to the Paraclete; thus the use of the masculine
even when it is a woman speaking. Prophecy was often accompanied by curious symptons which caused it to be taken for
diabolic possession. (5)

By adopting what he was to call "the new Prophecy", Tertullien undermined the general tactic that he had so vigorously
inaugurated against the heretics. In substance he had said that the Apostles received and communicated all the
doctrines and all the precepts of Christ; the sacred store found alike in all apostolic Churches and which should
be preserved intact, without addition or subtraction. Now Montan and his prophetesses imposed their revelations,

in.J'the name of the Paraclete, just like the Gospels and apostolic letters they claimed to complement./ (7)
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a cnlu cic cos ,,U0I,1M0S dim-r.Mocs, il y avail onlrc lo n.ou-
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01, on Un,p,e, lo n:onlanisn,o .loviondra lo lor(nllianis,„o.
, rorlLdMoM ari,ol,a,l doja dans sos prondors Oorils dcs (cndanccs

: illunumstos. l.nrs.p.'il apj.olail IVmio iK.pnlairo i rcndre lonioi-na-e
• .nu clinsl.an.sn.o, il la .non.rail ploinc do prosson.inionls ct do

du.na ,on. l.w,sp„,,ion nu.nlanislo va developpcr sinanlioron.ent

-01 cl II, ,1 sonl.ont ,-,„o la pl„i„.,rt dos liounnos pnisonl en dos
hOii '̂cs Icurs t:oun;uss;nic(.'.s sur Dicii (I)

Au cin,p,iO,,,o lino dn vors la .non.o 6po-,no,
biss nl do culo lanlonlo do la IradiUon aposloliquo, rnnleur on
appcUo n„N olians.MOS spirilncis donl los fon.nios poiivonl ^ro Ics

• snjo s. One Maroion nous ,non,ro los dons do' son ,.i:.n .L
. propholos on -p,. parlo non pas lo sons Innnain niais TEsprit divin '

Zl r scores dcs cJnrL t";
L "'1 vision, nil disconis spiriUiol, frnit decxlaso on du rav.ssonionl (urnclia). QnU nia,,porlc nne j.ropliolie
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^u.-nio,„oneorainl pas diililisor los visions de. s.cnrs Lonics „ •

• d-1 1 n!'r ,'r'" recoinnian-
"Omi..ioalo=. 11 Ini arrive do convorser aveo los angos ct avcc le '
Soignenr Ini-nioino ; die voil ot entond dos cliosos inysldricnses

it.la oonooi.lion matOrialislcs qui lo caraclorisenl la

"7" •»— "H. r\m p.=, wS.S Mlons. Jai vn, .ht-ollc, corporollonienl nno a,„e, un esprit •'
notail pas nno apparonco vaino ct vide, niais une forme par-

• (i) De am'nv.i, .^y,
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l'evol(jtion RntJGirir.'SE df. TF,nTt;LLit:>f. M5
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Cost dans Ionvrage Ic }oile dfs cierges qne se rdvolont cliez
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fruit, cl ce fniil lui-mcnic n'a pas du premier coup lonte sa savcur. ~
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apiiorte la inalurilo (.i). - :
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..cs senlimcnls, ma.s difKrrnts dcs notrcs. AJ^. M^rc., U, 16. L'dme cst
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a soa sicKC non au cervcau, mais au cccur, comn.e le montrc lusage du mot
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daemones,. " . Omnis spiritus alis cst. Hoc angeli et

- ••(») Z>eor., 31, 23. vV, ' ^^i '
jJi),Oiyirginibusvelandis,i, . V." V
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But, alongside these few differences, between the Montanist movement and the character of the A^frican moralist there
were numerous and deep affinities. It was to be very convenient to base on these new prophecies an intransigent
rigorism which had solid support neither in the Scriptures nor in tradition. Moreover, he will not accept all the
Phrygian fancies he can himself influence them, and in Africa Montanism. becomes Tertullienism.

In his first writings Tertullien had already divulged illuminist tendencies. When he called upon the popular soul,
to verify Christianity, he showed it to be full of presentiments and divination. Montanist inspiration will develop
these tendencies in particular. In his huge work entitled 'The Soul', written between 201 and 211, he maintains
that the majority of men derive their knowledge about God from dreams. (1)

In the fifth book of 'Against Marcion', written about the same period, leaving aside the authority of apostolic
tradition, the author appeals to spiritual gifts to which women can be subject. " Let Marcion show us the gifts of
his God, prophets in whom speaks not common sense but the divine Spirit, who predict the future, who uncover the secretes
of the heart. Let him produce a psalm, a vision, a spiritual discourse, the fruit of ecstasy or rapture (amentia). Let
him bring me one prophecy from one of these holier women of his sect." (2)

He himself is unafraid to make use of the visions of the "blessed sisters" around him to support his less respectable
doctrines. One of them is favoured with trances during dominical meetings. She succeeds in speaking with angels and
with the Lord Himself; she sees and hears mysterious things, she sometimes rads hearts and distributes remedies
to those desiring them. Now, one day that Tertullien had spoken on the soul with the language and conception in the
materialist manner characteristic of him, the ecstatic sister came in search of him after the service to tell him her
visions. "I saw a soul, a spirit in bolidy shape; it was not an idle and empty appearance, but a perfectly human
form, soft and luminous, of airy hue, and which could have been grasped". (1)

It is in the work 'Virgins' Veil' that the first obvious signs of Montanism reveal themselves. In speaking to women
of their attitude in prayer, he was already insisting upon the need to veil that "fades tam periculosa". Modest
at that time, a man of no distinction, "nos vel maxime nullius loci homines", he was content to recall the advice of
Saint Paul. (2) Henceforth he speaks with less reserve and caution; he has met with contraditors.

The custom which imposed the veil upon married women, did not generally extend to young girls. But, oberves Tertullien,
Christ did not appeal to custom, he spoke truth; it is not newness that condemns heresies, it is error. The "regula
fidei"mHSt remain intact; the articles of the 'Credo' are immutable, the same everywhere and at all timesbut
the discipline is liable to changes and improvement. In the religious scheme as in nature everything happens
in its season. First the seed, then thebud, then the flower and the fruit, and this fruit itself is not immediately
possessed of its full, flavour. Under the Law and the Prophets v/e have childhood; with the Gospel comes 'the passion of
youth, and now here is the promised Paraclete bringing maturity. (3)/
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Tertullien has lost nothing of his talent as an observer, of his enthusiasm as an ironist. He notes exactly the signs
by which one recognises that the girl becomes a young woman. She spends more time before the mirror, puts up her hair
by means of pins, makes use of perfumes and throws back her cloak. The veil is exactly what is required, like a
helmet, like a shield-, to protect this endangered virginity. And here is a cutting stroke addressed to his
contradictors. "Tales enim oculi volent virginem visam, quales habet virgo quae videri volet". (1)

The author is especially concerned for the consecrated virgins, those who have made the "votum continentiae", who
have become the spouses of Christ. The exaggeration that was always his fault here oversteps all limits. Young women
not veiling themselves are prostitues. Their consciences will awaken only with the cries of their children. "Facillime
semper concipiunt et felicissime pariunt hujusmodi virgines, et qaidem simillimos patribus". (2).

Certain married women so shorten their veils that they are like the ostrich that believes itself secure when it has
hidden the top of its head; their practice can be judged by that of Arab women who uncover only one eye, quite enough
to get about by. Furthermore, the Lord Himself fixed the dimensions of the veil through revelations. "An angel
appearing in a dream to one of our sisters, said to her while tapping her on the neck; what lovely shoulders I You
are quite right to leave them bare; why not uncover yourself to the waist, that will be even better." In closing,
the author implores those who will read him to prefer truth to custom and adds; "Let peace and the grace of the Lord
Jesus abound in you and in Septimius Tertullien who wrote this book." (3)

Once Montanist, Tertullien can attack second marriages with more violence,: for he has the Paraclete on his side.
Masked as condolences, he addresses his 'Exhortation to Chastity' to a Christian who has just lost his wife. The
brother is begged to consider his good fortune; "O te felicem". He is rid of a bothersome debtor, and can henceforth
devote himself entirely to spiritual things. The theme is resumed in 213 with still more insistence and severity
in 'Monogamy'. The author claims to possess the correct mean between the heretics who condemn all marriage and the
"psychics", i.e. the catholics/who have serveral. "We spiritual souls recognise one marriage as we accept one God".

Certain texts by Saint.Paul, exploited by oponents, irritate him greatly. After having vainly avoided them, he bursts
out: "Why would the Paraclete not firbid something that Paul allowed? (2)" It was good that it allowed us one marriage,
when it could have abolished it totally. (3) "Second marriages are merely a form of adulteryr it is more shameful
to succumb to them than to deny faith under torture. (4)" Scripture, which so highly exalts chastity and celibacy
hardly speaks of second marriage, thereby denying what it does not affirm; "Negat Scriptura quod non notat". (5)

Anyway, why remarry? To have children? The patriarchs could cite that reason, but it is no longer valid. The new
Law rescinded that "crescite et multiplicamini", which so dishonoured celibacy and sterility. (6). The human race is
already too numerous; "onerosi sumus mundo". Fortunately there occurs from time to time some plague, famine or
war to remedy this evil.; "tanquam tonsura insolescentis generis humani". (7).

Perhaps one is afraid that there are not enough soldiers and merchants, not enough worshippers in the pagan temples
and spectators at the circus to shout; "Christians to the beasts'." One must be mad to want to have children. (8)/
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1.0 hit nil ^raiid oloiinomont dans. Carthago Ic jour on r<m vil

Toitull.on airul.lo du /'«///»„,, lo niantoan dos plillo.soplios, do cos

I. . lu, ruos ,1 onlondait ohuoliotor dorrioro Ini : ,, //„ „Lja ad
fairc ,alo,r ^rosso,iroos do savant ot do rliotonr, il so niit aecrirc

l.^ro .nt.lulo M>uuan,. Curious ouvrage <,ui rappollo j.ar sa
Vurve iii)fin|iit'1 (i'Apiiu'ic.

: I.^.utou^ o.innicoo ,,ar folioitor los Cartliaginois do lours Hoircs '
.'assoos ot do ootio prosporito aotnollo ,p,i lour donno los loisirs pour

na pourtant.- non <10, douo otonnor l.a transrorinali.ni ost la loi iiionio du niondo.
, c dt Jian-oiMonls ilans lo ooslunio dopuis los fouillos do vi-nc

so ro^olnvnt Adan. ot K.o jusq,, ;', oo ,oto,nont si pratique hla
M..S u SI voooraldo qni sappelio lo I'.ltuau ? I,u rosto, si oc inantcau

'̂llann, ct oxulto, voioi qiniuo nioillouro philosopl.io fa adopto
; uopuis ,j;,o lu rovols u:l ohrOlion. »(5) ,

Cl-V IVrluIlion, lo clioi.v du niantoan groo ost plus quo U: caprice
>!un honuMo q.u vout sc Lire roinarquor; cVst lo signo do son
nv otiMno aoutranoo, uno profession do foi inontanisto; ^.lonlejoli
'>"t 'I;- l.oissior, cosl «nno prise d'lial.it ... It lo declare ou;orton,ont

. «oi uu n. ia „e suis ni avooat, nl jugo, ni 4u ^ '
r,i ,M

ni.ir H 'T'- """line paressc el lachete ; c'estpo r la palno, pour 1eiui.iro, pour la fortune qu'il faut vivro _
Cette luaMme etait l;onne jadis. I'orsonne ne.nait pour aulrui "car
chacun mourt pour son propre couipto. o(4) , . '

(1) WIOJIOO-., 10, II, j
(2) 4 ct 8.' -'V V. • •-J:,--' ''.r;::

• (i) De fcllio, 6. :• " - ' . • -' . :
(4) Ibid.,-3. •• ; . . • ^/V-; •
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• ; . L EVOr.UTION RELIGirfSF, DE TERTULLIEN. MO

Dicidonient Tortullien se rapproolic do ces P.raolininnes de Tlnde
avcij, losqucls il ne voulait aw.ir rien de coniinnn au temps de

.. VApologHH,„c-, avoc cello dilforonce qu'an liou de s'onfonoer dans
les forots el le do>crt, il vent i.nposer a tons son rigorisine farouche
et faire de la coniinunauto clirotionnc un iinmeiiso convcnt

• Un incident survonu an oa.np de Lan.l.Ose lui fournit Toccasion
do signilior aux clirotions iiu'ils no sauraiont prcmlre part aux fonc-
tions pul.liqnes. l.ors d'uiio dislril.ulion do roooiuprnses, un soldat

, SCSI pioseuto tenant sa oouronne dans la main au lieu do la placcr
sur sa toloconinic tons los anires. Ilopris de sa conduito, il a inieux
ainie sulnr la niorl quo de se sonnioltro a un nsngo qn'il jn-oait

, snporstilienx. De la nn cas de oonsoionce ipii i.reocoupa hoauMup
lescIirol.onsdWfrique.Torlullion n'a pas asso. d'adniiration pour
ce \aillanl clirotion : «0 mil,km ui Dm ylorio.-um! «Mais il a tronve
dos contra liotonrs, dos elirotions nu.dOros qui savont otre ooura-oux

, an besom, sans toutofols provoqnor innlilemont la persocniion C'est
conlro eux ,pi^il a compose son li»re lu Couroi.ne.

• (.OS contra,lioteurs, 00 sont surtont les cailioliques. «Je connais
enrs paslours, dit-il, lions on tonips do paix, cerfs dans la liataille. ..

Ils nout rctenu do l'l::van-ile qn'nn mot : .< Fu^ez de ville en ville .
Comment ncrofnsoraiont-ils pas le maityro, ceux-li qui ont rojote
les proplioties du l'araclet?(l)

l̂/Lcrituro no parle point dos couronnos, mais ce silence nionlre
bicn quelle los dosapprouve : „ I'nMdur quod non ultro e.t
permissvm (2). La.tradiiion qui a doja regl6 Ics ceromonios du
bapti.mo ot do Ionolinnstio doit aussi, diri-oo par rKspiH revolatenr
do to^nte vento, proscriro ces couronnos toutes ontaoiioes d'idola-
Ine (o;. Uu reste, lo inotior niiliiaire est inoompalilde avoo la donoeur
oyangoliquo, el si i'Korituro parlo avoo Olo-o do cerlains soldats
cesl i|u ils n'olaiont pas onooro clireliens (•}).

l-e trailo sur la oouronne oorit en 211 allait Oire bientol coni|dtMo '
par un ant.o, intitule ridol.Uri,. L'inipito^aldo inoralisle e.xpulse los
clirotions de prosiiue toutos los i.rofessions. Ils no soronl pas soldals,
cost cntondu. Ils ne seront pas noii plus pointros, platriors on '
n.aoons, oar ils risqueraionl de travaillor ados objets idolalriquos.
i-t Ion voit eependant dos ecclosiastiquos fabricants d'idolos : «0
manus praccidendae.» (_3) Le cuuimercc no lour sera pas perinis, car

' (l) De corona, 1. y : • V : ••T '-
• (i) r'

' (3) Os cor., >:• ; I;/. ^ J •
U) Il'i'l; 11 et De idolohtria, ig. . • ' - VV-' '
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148. t

Gifted in handling all the wiles of rhetoric, the author takes pleasure in invectives and his sophisms of felling and
of irony. He begs the widow on the point of remarrying not to forget the husband she wept for, for whom she offered
sacrifices every year, and whom she will again find true on the day of resurrection. "Tell me, my sister, you pray
for both your husbands, for the first one and for the new one. To which do you give yourself in adultery? To both,
no doubt. If you are wise you will speak no longer of the deceased; the silence will show that another has taken his
place" (1) The dove that preaches innocence, also preaches monogamy. The animals went into the ark two by two,
'masculus et femina' . (2)

There was great astonishment in Carthage on the day Tertullien appeared garbed in the 'Pallium', the cloak worn by
philosophers, those philosophers about whom he himself had spoken so much opprobrium. On his way through the streets
he heard whispered behind him: "Ita a toga ad pallium?" As he was not made of patience and liked to display his
resources as scholar and rhetor, he began writing his book entitled 'The Cloak'. It is a strange work recalling
the 'Apology' of Apuleius in its ironic energy.

The author begins by complimenting the Carthaginians on their past glories and on their present prosperity which gives
them the leisure time to look at people's clothes. Yet there is nothing that.one should find surprising in a change
of dress. Change is the very law of the world. How many changes of custume have there been since the vine leaves
Adam and Eve wore up to this garment called the 'Pallium', both very practical and very venerable? Furthermore, if
this cloak still has need of renown, it has found its man. "Be of cheer and rejoice. Pallium, see how a better philosophy
has adopted you since you have been worn by a Christian". (3) ' •

For Tertullien the choice of the Greek cloak is more'than the whim of a man who wants himself noticed; it is the sign
of his complete asceticism, a profession of Montanist faith; in Boissier's neat phrase, it is "an adopted dress". *
He himself declares so openly. "I am neither advocate, nor judge, nor soldier", he says: "I have withdrawn from the
world; my only concern is with myself. - But, you will say, that is laziness and cowardice; one should live for one's
country, for the empire, for weath. - That maxim was fine before. Nobody is born for others, for each person dies
alone" (4).

Certainly Tertullien is drawing close to those Brahmans of India with whom he desired to have nothing in common at
the time of the 'Apology'; with the difference that instead of going deep into the forests and the desert, he wants
to impose his fierce rigorism on everyone and to make a huge convent of the Christian community.

An incident occuring in the camp of Lambese provided him with the opportunity to infirm Christians that they could not
take part in public ceremonies. During a distributinn of rewards, a soldier presented himself holding his wreath in
his hand instead of placing it on his head like everyone else. Faulted for his behaviour, he preferred to suffer death
rather than submit to a practice he considered supersititious. This case of conscience greatly preoccupied the Christians
of A'^rica. Tertullien cannot express enough admiration for this gallant Christian: "0 militem in Deo gloriosuml" But
he had opponents, moderate Christians who could be courageous if need be, yet without pointlessly provoking persecution.
It was against them that the composed his book 'The Wreath'.

These/

* a pun on a monk 'taking the haibt', retiring from the world.
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These contradictors are mainly catholics. "I knew their pastors", he says, "lions in time of peace, deer in the^

fight". They keep but one phrase of the Gospel: "Flee from town to town". How could they avoid refusing martyrdom

when they denied the prophecies of the Paraclete? (1)

Scripture does not speak of wreaths, but this silence shows clearly that it does not approve them: "Prohibetur quod
non ultro est permission". (2) The tradition that has already established the ceremonies of baptism and of the
eucharist must also, guided by the revelatory Spirit of all truth, proscribe these wreaths completely contaminated
with idolatry (3). Furthermore, the military profession is incompatible with evangelical gentleness, and if Scripture
speaks of certain soldiers with praise, it is because they were not yet Christians. (4)

The treatise on the wreath written in 211 will soon be complemented by another, entitled 'Idolatry'. The merciless
moralist"expels Christians from nearly every profession. They obviously cannot be soldiers. Neither can they be
painters, plasterers or masons, for then they would risk working on idolatrous objects. And yet one sees certain
ecclesiastical makers of idols: "0 mahus praecidendae". (3) Trade cannot be allowed them, for/
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il c:«posc a vendre iles pniduits el des inslruriionis qui servent au
. ciillo pnicn. I'()iiri|iiiii d'aillcurs no lu siippriiin'rail-on pas railii.'nlc-
- men! ? (I Ccssnnle nnisd thlqtiirmiti iibii c.rit )ifccfsilas negotifimli. n(I) •

Un sonj^e vicrit furl a propos cunliriiiL'r ci'lte iiiliiiiiiriino doctrine.
Tandis (in'iin fri're elail al)seiit, .^us servilciirsont onie sa porte pour
prondre part a iino rejnuissaiice piildiciiic. I.a luiit siiivaiite il a cic
iliinMniMil rcpris pniip eel aele (jn'il ii'avail pas liii-iiieinecoimiiis. Et

. Tertiiliien de.Cdne'urc : « si In as renoiice aiix idolcs, no fais pas de
la niaisnti un teinpie; quo dis-je. si lu as renouce aux niauvais lionx,
ne (Idnne pas a la uiaison rnppareiiee d'un niainais lien.» ('2). I'n
paTen a iiilerpelle mi eliri;licn cn disaiil ; n Hue Jupiler feniporle! »
el le elirelien de reptindre : « (Ju'il I'cuipurle Uii-ineine! « Cetle
reponse osl taxeii d iilol.'ilrii: et Ton prie le Seigneur de la par-
doiini'r(5). I.es elirelieiis avaionl Iden raisoii do repoiulre a oelui
qiii leur preuliait line lelle morale : n il nuus faudra done sorlir du

• iiiundc; e.rciiiuliim <ii; .^arcith) crit n (-i).
l.e:; eatliuliijiies' rciiroeliaienl aiix luoiilaiii.stes de iiiulliplier les

jei'ines obligatoires. Terlullien riposia \ iuleimiienl vers 513 eii
iriiliilant son traile le Jei'mr conlrc Irs psijcliiqties. II clndie d'abord
le n'lle dii jei'ine d;ii;s TAneien el le .Nouveaii Tcslanieiil pour instruire
ees igiuiraiils ([iii, d'apres" lui, eoiiiposeiil cn grande partie la""
a glono.ii.isiinain iiiiittiluilincin pHychicui Kin «. iMiis il s'eerie : « vous
autres, vous iiiiposez des bonies a Taetion de liieii, (ju'll s'ayisse de •

; graee, dc diseijiline, de cliarisiue.s on de solennites «(i>).
Quand liien lueiiie le Paraelel annonee par S. Jean n'aiirail rien

dil des jei'ines et des ahblinenees, les eliretiens auraient du les
-iiiiagiiier a!in d'olilenir par la des revelations, afin surloul de
s'tiitralner eu \ue des perseeiitions. II faiidrait qiie leur corps soil
tellenieiit desseelie et endurci par los privations, qu'il nedonncplus
dc prise au.\ lournients, quo les ongles de for glissenl sur la peau '
coimne sur de la eorne (ti). • ....

(i) Decor., II. • - . • -
(;) li/J., 15. ... :• . ; . •
(3)/tiJ.,2i. • • \
(4) Jtii!., 2.1. II convient de mcltre a part une concession qui ^tonne dans

ce irailc et qiii est c&mmo une revanche de la nature et du bons sens. Les
Chretiens pourront Ircqucntcr unc niaison pa'ienne a I'occasion de certaincs
fetes do famille, pour des fian(;ai!les ou des mariages, pour une imposition

• de nom ou une prise de toge. Itid., 17. Un Chretien ne sera pas proltsseur,
mais il pourra etre fleve. « Huic necessitas, ad e.tcusationem deputatur,

• quia aliter discerc non potest. •/iiii., 10. . . .-V - v. ; ,
(5) Z)eye//m/o, I et II. ... ;''J • . -V'L'i

. • (6) Dejei'., u. •• '"••V-
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• Vienl cnsiirle rodifiise enricalure de ccs agapcs c.itlioliqiics qiic
• I'aulcur de VApoloijiHique. di-erivuil si fralernelles et si piires. \ Ten

croire, lesratlioliques soul con Fsaii, ils ^elld^aienl tnut pour nn
plal de lenlilles. I,eiir hieii, c'est le Centre, leur pretre esl un
eui.-^inier el les epiees leiir lieiinenl lien dc cliarisnies. Cliez cux; la

' cliarito bout dans les iiiannites el Tesporance gil au fond des plats.
On ose ineine s'linir aux paiens pour les accuser d'ineeste : 11 Sfrf

•' mnjoris cat mjapi', quiit pur lianc udulifscettlis tui cum suroribus '
•' dunnhint » (1).

Un clirelien, anxieiix snr la coiidiiite a lenir devanl les persecii-
'• teurs, a (li'iiiande conseil a Tertullien, et Iiii a doniie roccasion do
.. (Icvelopper siir ce point sou opinion inlransigeaule ilaiis un livro

. (ini a pour litre la Fuitc durant la persecutinn. I,a persecution
• glorKie Dieu ct aiiginenle la ferveur eliez les lideles, done ello est

bonne el vouluo par la I'rovideiiee, done il cst iinpic do vouloir
, ' Pevilof par la fiiile ou lo riiclMl. II ya liien dans I'Evangile le mot

ti jugile dc cinldtc in cicilulmii », iiiais it s°np|dii|uail iiniqueuipnt
, âux Apolres (2).

h'aillours le Paraclol a parlo clairenii.'iit dans la nouvelle Pro-
- phelio. II No cliercliez pas a iiioiirir dans vos lits, par do donees
V fievres ou dans les aeeonelieinents, iiiais, par lo uiarlyre, afin de
: glorifier eelni ([ui a sonlTerl pour vous. .> Point de nienngeiuenls

pour les faibles et'les tiniides, P.-Vjiaealypsc les place avec les
. • reprouves 'dans Pelang de soiilfre: la tiinidile, voila eelte crainte
. dont parlo S. Jean ol qni esl incoinpatible avec raniour de l>ieu (5).

Mienx vaut encore aposla--ior dans les toiirinents quo de leseviler en
7 "prenant la fuile; « Malu mifcraiidiiiii quam enihrsccndum n(i). • . -

Lcs Acles des niarlyrs n'ont pas Paceent do cello faroiiclie rlielo-
: rique. Sainte Pcrpeluo, celle jeune reniine de22 ans, notis apparail

. , conrageuso et forme dans sa prison, niais ello reste liumaine ct
.douce; elle a le ea;ur briso en vo\anl son pore doacspero geinir a

' ses genoux, cn songeanl a son pelit enfant qui ne poiirra pas vivre
. , sans elle. Aueuno durele non plus, aiieune presoniption ^ur les .

levres dos confesseurs do l.jon; au lieu de condaiuner dedalgneusc-

(i) De feg., iC ct 17.
•. .(i) Oe/h5-(3., 4 et 6.

{i) Scorpiace, 12. . - ,
(4) Ibid., 10 et De an., 55. Tertu'.lien etait beaucoep plus humain dans

VApo'.agctique. Apres avoir formula Pobjcclion des persccuteurs : .cur
V queremini quod vos insequamur, si pati vultis »;-il r^pondait : «Plane

vo.umus pati, verum eo more, quo et bcllum nemo quidem libcris palitur,'
" trepidare ctpcricliuri sit necesse ». Afolo^., ^o, ."

•!r
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then they are exposed to the sale of goods and. instruments which serve in pagan, worship. So why not rule it out
completely? "Cessante causa adquirendi non erit necessitas negotiandi". (1)

A dream comes in very handy in confirming this inhuman doctrine. While a brother was absent, his servants decorated
his door in order to take part in a public festival. The following night he was sorely taken to task for the act
which he had not himself committed. And Tertullien concludes: "if you have renounced idols, do not make a temple
of your house; and I tell you, if you have renounced places of ill repute, do not give your house the appearance
of a place of ill repute" (2). A pagan hailed a Christian by saying: "May jupiter carry you off I " and the Christian
answered: "May he carry yourself offl" This retort is instinct with idolatry and we pray the Lord may pardon it.(3)
So Christians had good reason to respond to someone preaching such a moral to them; "therefore we must leave the world;
'excundum de saeculo erit". (4)

Catholics upbraided the Montanists for increasing obligatory fasts. Tertullien answered violently about 213 by calling
his treatise 'Fasting against the psychics'. He first of all considers the role of fasting in the Old and New
Testaments to instruct those stupid people who, according to him, in large part compose the "gloriossissimam multi-
tudinem psychicorum". Then he cries: "You others impose limits to the action of God, which is concerned with grace,
discipline, ecstasy and solemnities" (5).

Even if the Paraclete heralded by Saint John had said nothing about fasts and abstinences, Christians would have had-^
to invent them to receive revelations by them, especially to stand up to persecutions. Their bodies should be so
emanciated and toughened by privations, that they no longer provide a handhold for torture, that iron nails^id off
the skin as if off horn (6).

Then comes the odious caricature of those catholic agapes that the author of the 'Apology' described as so brotherly
and so pure. To believe him, the catholics are like Esau, they only turn up for a plate of lentils. Their God
is the stomach, their priest a cook, and spices take the place of grace. With them charity resides in cups and
hope lies in the middle of their plates. He even joins the pagans in accusing them of incest: "sed majoris est agape,
quia per hanc adolescentes tui c\im sororibus dorminunt". (1)

A Christian, concerned about the conduct to adopt in face of persecutors, asked Tertullien's advice, and gave him
the occasion to develop his intransigent opinion on this point in a book entitled 'Flight in time of persecution'.
Persecution glorifies God and increases zeal among believers, therefore it is good and desired by Providence, thus it
is ungodly to want to avoid it by flight or ransom. It is true that in the Gospel there is the phrase "fugite de
civitate in civitatem", but it applied only to the Apostles. (2)

Moreover the Paraclete spoke clearly in the new Prophecy. "Seek not to die in your beds, from languid fevers or
childbirth, but from martyrdom, so that you glorify Him Who suffered for you". A word of warning for the weak and the
timid, - the Apocalypse places them with the damned in the pool of suffering; timidity is that fear spoken of by
Saint John which is incompatible with the love of God. (3) It is even better to apostasize under torture than to
avoid it by fleeing; "Malo miserandum quam erubescendum". (4)

The/
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The ;!iActs' of the martyrs do not have the accent of this grim rhetoric. Saint Perpetue, that young woman of 22 years,
seems to us courageous and steadfast in prison, but she remains human and mild; her heart breaks to see her
despairing father on his knees and wailing, to think of her small child who will be unable to live without her.
Neither is there hardness or presumption upon the lips of the confessors of Lyons; instead of disdainfully condeming/
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incnl leiirs cninpn;:;non5 qiii ont flcclii par crainte et par faiMcsse ;
picins lie oiiiiipassinn, iis iiiUTcrdcnt pour cux ct se rOjoiiisscnt de'
les voir rcproMiIn.'courage.

I.e papi! r.allisti; COIT ii-2) cnit devoir roagir conlrc Ic rigorisnie
"penitonl'i.'! ([ui excluait irrevocablenieiit de I'Kglisc les clirelieiis
coiipaltles iriiiipiiilicite, d'idolalrie ct irimniicide. II dccrela ipio les
iiiipiidiipu's siiiCt'rorni:iil peiiiloiils SL'raii'nt recoiicilitVs (1). (xtle
incsure irrila souveraiiieiiient Tertiillicn et lui fit cerire cuiilre les

« psyeliicpie.s n un nouvcau livre la I'lulicitc. Le litre do I'ouvrage
conlraste singiilierenioiit avoe lo style realisle ct grossier de
rauleur. a llieii do iimins cliasto en son laiigage que ce forcene
preilicateur de la cliaslele. » (2) II a dcs expressions el des pein-
lures <ine nos imenrs ne perniellent pas de traduire en franeais ni
nieine de citer cn lalin.

Cerlaini.'S phrases dii del)ul nous doniieiil une idi'e de Te.xaspo-
I'nliiin rli; I'ri.aicur. o J'apiinMuls, ilit-il, ([u'un edil loul a fait
pereiiiploire viunl d'lMre puldie. ('."est le I'oiitife siipreine, rese([ue
des I'neijues iiui declare : Moi, jo reiuels les peclies d'adultere et de.
forjiienliun a ecu.', ipii out fail penitence, ii Oi'i affichera-l-on ce
di'u'.ro! ? sans doiile sur la porte des inauvais lieu\. au-dessous de
renseigne des passions, Mais non, il se proinulgue dajis r^glise, ct
ri;;,'lisc est vii.Tge ! Sc souvenaiil d'un Irailu ou il ajipelait tons les
peclienrs a la seoonde poniience el an pardon, il s'apcrcoit (pi'il \a
sc eontredire ct ipie les catlioliipies ne nian(ineronl pas de le lui
ropi a l ii done deslioiineur a so corriger d'une erreur, a
passer du nial au liien ? a Qaaiul j'etais petit enfant, je parlais
eoiaiiie u:i polil enfant, jo ponsais coninio nn peiil cnfanl ; uno fois
devrriu !ioi;i:ne, j'ai lalsse de cAte les clioses de rcnfanoe u

"rerJiiilieii ne scinlilo jaujais avoir connu cclle douce cliarilo ipii
reiMpliisail Ic cieur do S. .lean, ciicorc inoins la illlalation de I'aine,'
la joio taut reeouiinandee par S. Paul et si gracicnsenient decrite
dans le Pa^lviir d'llerinas [-i). (,'etle altitude rcnfrngnce, plcine de
crainte et do triste:;s(;, il va encore racceiitnor en elTarant dc I'Evan-

gile les traces de la niiserioordc divine. I.a brcliis perdue et
i'enfanl prndigne ne rcpresentent plus li'S clireliens peclieurs, niais
le uaganisMie. I.es catliolifiues abusent de ce bon pasteur qu'ils
ainient a represenlcr sur leurs calices. Quant a la feninie peclie-

^ • • . • , •/ _
(i) Sur cette qiicalion cfr d'Ales, op. cit., p. 487-490. Le savant th^ologien

&fitudie i fond les origines dc la pcnitcnce chrcticnnc dans son ouvrage.
(3) DE Labriollz, op. cit., p.L'Edit de Callistii
(l) Dc pudicitia, 1. . .

. (4) Maiid„\,2,j. - '•
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rcssc ct a la saniaritaino, clli?s n'claient pas encorc cliretienncs, ct
puis Ic Seigneur les pardonna par un privilege qui n'apparlicnt
<|u'a lui !>oli Dniitino Imr Urct u (I).

Sans donlo ['Kglise du (Christ a le pouvoir de roiucttre les peclies,
niais cc n'csl pas Callisle <iui la repiescnio, ni le « nondirc des,
ovequcs i> cn coiuuiuiiion avec liii ; ce sont les spirilnels », les
disciples du I'araclet. Or voici coinnieni s'cxprijne le I'araclet dans
les nouvellcs proplictios : u L'Kglise a lo pousoir do rcnictlre les

-• peelies ; ccpeiiilant je ne le fcrai pas de peur de faire eouinicllrc
d'autres fautes. » F.t (juo les confess(.'iirs ne vieiincnt pas interccder
pour les coupaMes, ipi'ils so contenlent d'cxpier leiirs proprcs
peclies (-2). Nous soinrnes loin du tlicologien catli(dii|ne qui ecrivait
a propos de Dieu ; « t(tm jiiiti'r nemo, lam pins nemo n.

La « I'riqdielie nouvelle » insistait specialcnnMit sur la fin pro-
chaiiic du inondc et lo inillcnairo do Ijonlieur reserve au\ justes
ici-bas cn attendant la retribution delinili\e. .Montan, sous I'inspi-

, ration du I'araclet, laisait a scs disei[dcs les jilus belles iironiesscs.
' 11 Los nioindres d'cntre vous, lour disait-il, brilleront cent fois plus

.I quc la luno. » 11s elaionl inviles a so rasscnibler a Peptise, i)clit
• Ijourg dc I'lirjgio on dcvait descendre la Jei'usaleni celeste. Mais

• ce triouiiilio final serait precede do boulevcrsenients ct de pcrse-
cutions auxqnels il fallait so proparcr par un redoublenient de

• fervour (5).
Ces perspectives cscliatalogi(iues ropondaienl parfaitcinent au

caractero dc Tcrtnllien, a sa solf de justice et de vcngeanee ; ellcs
allaiont accenlucr encnre les Icndanees luitiil-olles (pii le [lortaient

- au rigorisine et a rintransigeaneo. lievotu du uiautcau dcs asccles,
il considerc ce uiorule, ses ocenpaiions el scs plaisirs ccuuine une
cliose passee ; sans cesscr d'ailleurs de Ic poursuivre ile ses impre
cations cl dc SOS sarcasnies. Aux Chretiens a\id('s de so niarier ct
d'avoir des enfants, il rajipidb,' les jours du deluge, dc Sodoine et
de (ionuirrlio. Aux feniiues, il laneo lo Vue praefjnaiilibus ct luclcn-

.. tihus, el ajoute av(;e une grossiore ironio : « I'urtnt Anliclin'sto in
quiii: liljirlino.nns sacrial. Adiliici't iltis carnificei obsletriccs ii (-i). '

S'il vcul prolonger ol multiplier les jcuncs, cc n'est point pour
apaiser la colere de Dieu ou pour attirer scs faveurs ; il s'agitde

, se jjreparcr a la persecution supreme ; .« ad praemunicndum per

-• (l) Dcpiulic., 7, 9, 10, II. . . '
,(a) Dipud., 21. . •' • .
; (3) EpiP»ANE, Haer., 48,10 ct 49,1. Elseue, UUt. ecd., \\ 16, iSet 18,3.

. (4) Diexhort, adcast., 9. De mqiio^., 16. Cfr diji'/ii' hx., I, 5.
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their companions who gave way out of fear and weakness, full of compassion, they intercede for them and rejoice to
see them regain courage.

Pope Calliste (217-222) felt that he had to react against the penetential rigorism that irrevocably excluded from
the Church those Christians guilty of indecency, idolatry and murder. He decreed that sincerely penitent sinners
against decency might be reconciled. (1) This measure greatly angered Tertullien and caused him to write a new
book against the 'psychics" - 'Modesty'. The title of the work contrasts enormously with the realistic and course
style adopted by the author. "no-one could be less chaste in his language than this madman preaching chastity" (2)
He uses expressions and images that our morals do not allow us to translate into French or even to quote in Latin.

Certain sentences at the beginning give us an idea of the author's exasperation. "I understand that an edict, a
wholly peremptory OJie , has just been published," he says. "It is the supreme Pontif, the bishop of bishops who declares:
I pardon the sins of adultery and fornication of those who have done penitence". Where will this decree be displayed?
No doubt over the doors of houses of ill-repute, under the red light. But no, it is promulgated in the Church, and
the Church a virgin I Remembering a treatise in which he summond all sinners to second penitence and pardon, he notes
that he is going to contradict himself and that the catholics will not fail to reproach him. Is there dishonour then
in correcting an error, in moving from evil to good? "When I was a small child, I spoke like a small child, I thought
like a small child.; once a man,. I left the things of childhood behind". (3)

Tertullien never seems to have known that gentle charity which filled the heart of Saint John, still less that
expansion of the soul, that joy so highly recommended by Saint Paul and so gracefully described in the 'Shepherd'
by Hermas (4) He was further to accentuate this sullen attitude, so full of fear and sadness, by erasing traces
of divine mercy from the Gospel. The lost sheep and the prodigal son no longer represent Christian sinners, but paganism.
Catholics abuse this good shepherd whom they like to depict on their chalices. As for the woman sinner and the
Samaritan, they were not yet Christians, and the Lord pardoned them by means of a privilege which belongs to Him alone;
"Soli Domino hoc licet". (1)

Indeed the Church of Christ has the power to remit sins, but Calliste does not represent it, nor do the "numerous
bishops" in communion with him; the 'spirituals', the disciples of the Paraclete represent it. Now here is how' the
Paraclete expresses Itself in the new prophecies: "The Church has the power to remit sins; yet I will not do so for
fear of encouraging the commission of further sins." And since confessors need not intercede for the guilty, let
them be content to expiate their own sins. (2) We are a long way from the catholic theologian who wrote concerning
God: "tam pater nemo tam pius nemo".

The "new Prophecy" in particular insisted upon the approaching end of the world and the millennium of happiness reserved
for the righteous on earth while awaiting ultimate retribution. Montan, inspired by the Paraclete, made the most
beautiful promises to his disciples. "The most lowly among you", he told them, "will shine a hundred times as
brightly as the moon". They were urged to assemble at Pepuse, a small town in Phrygia, where the heavenly Jerusalem
was destined to descend. But this final triumph would be preceded by setbacks and persecutions which should be
prepared for with redoiibled zeal. (3)

These/
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These eschatalogical perspectives perfectly suited Tertullien's character, his thirst for justice and vengeance;
they will further accentuate the natural tendencies which pushed him to rigorism and intransigence. Clad in the
cloak of the ascetics, he regards this world, its occupations and its pleasures, as something past; yet without
ceasing to hound it with his imprecations and his sarcasms. To Christians eager to marry and have children he recalls
the days of the flood, of Dodom and Gomorrah. To women he flings out the 'Vae praegnantibus et lactantibus', and
adds with course irony: 'Parent Antichristo in quae libidinosius seriat. Adducet illis carnifices obsterices". (4)

If he wants to prolong and increase fasts, it is not to assuage the wrath of God or to attract His favours; it is
a matter of prepration for the ultimate persecution; "ad praemuniendam per/



r. Guii.i.iiux.

. uu.iuii'lipfOS rioh'.'isimonim. Irmporum comUlionfin ii. C.'i'sl iin ever- .
cico (l'eM!r;iiii>'iiioiit : « career ciUffenthif, el liuncs nc silin cj:cr-
citndai- n (1). I.<; ni:irt\ri' \;i tlosenir lo !-orl onliiiMirc ilcs
il lie Hml iloiic ii;is songi-r a I'oviler [):ir le racliiit on p;ir la I'liitc.
(1 I.'Aiilocliri^l rsl a la porl.-, el co iiu'il ilOsin', cn n'l'sl piis I'argciil
•k'i clirclioiis, inais Iciir sail-. » (-2) Voila >iii I'oslo rmiiciut' inoycii
aViitror (iirocliMiiiMil an ck'I : « Tnta I'liriiilisi chivis liiiis saiirjitis
f.U. » SlmiIs K'S iiiarl\rs soul il.'ja .laiis li' [laraiiis oi'i ils so n-posvnt

- ct so rojotiissoiit par avaneo ilii (.-lialiiiKMil do lours boiirroiiix :
« filun'a ullioni^ pnlicnlitim pufrAtnl n (').
• l/l'̂ liso iliiit so Ciinsorvor piiro allii ilc so prosoiilor an Clirist,
siiii opiiiiK ([111 \a voiiir. I'liis do jdaci' cluv olio poar los grainls
pik-liours, pour los faiblos ot los liiiiuios, phis do ilisluiiMlnii oiitro
losi'onsoils ol los procoptos dans la praliipic do rKvan;,'ilo. » Qai
poleit caperc, cuMm ; id r.<t, 'lui iio/i iwh'Kl, difO'ihtl. » (i).

Torliillioii, dans sos oin raj '̂os do la pori.ido iiKUiianislo, iiont une
•" pr.silit^n oliaii '̂i.'iiii.-nl iUii '̂ii|iio. Collo Hovolalioii iiu'il di.'olaro ilofi-

. nilivoiiior.l oloso ail poiiil do viio dii do-iiio, do la a n:-iila lidoi »
1,'t i]!i'il rcpi'iM'.lio aii\ liorotiiinos do iihidilior, il la voiil oiivorlo dii
cO:6 df la disoipliiio, il poiiiu't a Moidan, aii iiotii du Paraolol, do
coiiipiL'tor S. Paul, ooiiniio Josiis eomiilola Moiso (i>). l.n roalile,

- pour !iii ooiiiiiio [iiiiir los iiKiiilaiiislos, la f noiivcllo I'ropliotio ii
n'ost (]ii'uii iiiciyoM poar iioposor lour ascolisiiio ol li^ur doclriiio
iiiillOnavisto. Lo TorUilliaiiisiiio vogotora en Afriijuo poiidaiit un
sioclo ot deuii ol vioiiJra s'etoiiidre aux piods do S. .Vugustin.

• .. coNci.rsioN. • . ^

i/i^iivro do Torliiili-u no ressoiiililo iiiaiiis a rion qirii nnc soiiiiiio
t!i0i)|i,;;i.pi0. F.llo a plulot I'appareiioo d'un jouriial do couiliat oiV

(I) Dejejun., i::. •. •
(z) DCJug., 12.

1 5c 12 ctJi:., 55. . -

(4, Dc 1-1, liefu^., 14. TertuUica a cicvcloppc scs idces eschatolo-
^ . giiiucs ca deux ouvrages ti'ii ont ctc pcrdus : De paradisu, cfr De an., 55 et

. Jj; speJiJcHiini, ch-Adv. .\fai c., Ul, 2.i.
(5) Haknack cunstatc cctlc contradiction et rct;ictts que Tertullien n'ait

• pa5 rompu franchemcnt avec Iccalliolicisme enappliquant au dugnie cominc
d la discipline, sa thi-orie du dcvcloppcmcnt. <Die nicht urchristliclie,

. sondcrn riimische Ucherzcugung, dass alle Religion den Character, cincs
. fcsten Gcscties habcn musse und eine teste Ordnung sich voraussetzc, hat

ihn an die catliolischc Kirchc gebunden. » DogmengeschicUte, 3= edit., t, I,
p.393. Fribourg-e.-B., 1894. , . , .
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Ics ariiclos do fond, graves ct solidcs voisin.Mit avec los iiaiiipldots,
' les caricatures ot los buns iiinls ; on y deooiivro « le plus aniiisant

ct Ic plus spiritiiol di>s llioolngieiis »(1). C.c rlioloiir ot 00 slylisle
• do proiiiioro loroe ost ogaloniont iiu \igour.ai\ dialoolioion, inais sa

dialcoliipie ost oolle do Pavncal ; il no v.iit ([uo la iiuoslimi du
•monionl ct oliorolio a aooablor radvorsairo sons le iiniiiliro ct la

varioto dos.argunionls. I'nloiiiisto toiijniirs oonrronc, il a onailiatlu
prosciuo tout lo inondo ; il a furl inalniono los paions ct les gnuyor-
iicurs dans sesdoii\ apologies du olirisliaulsiiio, il s'ost allaipio au

• proconsul Scapula on personnc, ct inalgro tout il a roussi a vivre
Iris vioux et |iri)liabloiiiont a inuurir dans son lit ; c'ost la un [iro-

' bloiiic ([ue pliisionrs corivaius so suiit posii sans poa^oir Ic
. rosoudro ooiiiiiloloinonl ("2).
. Un anlour anglais a fippnsivTortullion i son conleinporain

' Clenionl d'Mcxaiidrio. II voit dans lo proniior un purilain ronfrogno
ct sectaire, oniinoiiiiiioiit doiio pour liair ; « lio liad ciiiincnlly llie
qiialitios o( a good Iiatorn. Kans lo sccond, il nous niontre le

• tlicologieii syiupalirniuo ol liberal do I'Kgliso largo (3}..G. lioissior,
: dans los pagos liiii s ([u'il a consaoroos an teriiblo \frioain, a

cxprinie la nromo idix^ a I'usag.! dos Tranoais : «les Jansonislcs ct
• les Josuilos soul di'tons los temps B(i). • • '

•rcrtnllio.n a ouinpris la force do rKvangilo, niais it n'on a pas vu
. la douoour parce qu'il olait dnr liii-inouio et ipi il n'a pas voulu
' cliangor. II n'a point rooonnii on Jesus ic inaliro doiix ct liuiiiblo do
• ccour ([ui nV'teint pas la nioclio cnoorc funianto, qiii nc brisc pas le

roscau froissc. K.t Ton cst vraiineut surpris do constalcr ipi'un
ecrivain ait pa voir on lui le roprosentanl do lUdoal e\angoliiiue,
a.la veritabb; porleo socialc el morale du olirislianisnie «(3).

Renouant la tradition do S. Cyprion^ do S.Jerome, deS.Angnslin
et de Vincent de Lerins, Hussuot, a do[ilore los crreurs do Tortul-

• lien, inais il a roconnu ses graniles (lualilos, il a largeinent profile
-do ses Merits ot no liii a pas menage radmiralion. « II faut avoir

. perdu lo gout do la vorito, dit-il, pour nc pas seulir dans la plus
grando parlie do scs ouvragos, au milieu do tons sos dofauts, unc
force dc raisonncruonl, qui nous enlove : cl sans la triste severilu-

. . " • (i) Monceaux, 0;!. ci(., 335. • . • — ..
• , (2) lu., iWd., p.'iS4 et Goioserert, o;i. C/r, p. 584-590.

(3! J-B. Mayor, A pwHan jnd a broad churdiman in the second ceiitiir)',
dans l'£A7'osito', sixth series. Vol. 5, 6. , - —•

{^) Fin du pagjnisme, 1, p. 2yo.
; V; ,15) Guigneueki-.-o;). Ci/.. p. 548 et passim. •• „• .
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nosmetipsos novissimorum temporum conditionem". It is a training exercise: "carcer ediscendus, et fames ac sitis
exercendae". (1) Martyrdom will become the usual fate of Christians, thus one should not consider eluding it through
ransom or by flight". "The Antichrist is at the door, and he desires, not Christians' money, but their blood".(2)
It is moreover the only means of entering Heaven directly: "Tota paradisi clavis tuus sanguis est". Only martyrs
are already in, paradise where they rest and rejoice in advance at the punishment awaiting their executioners: "fiducia
ultionis patientiam pascunt".(3)

The Church must remain pure to be able to give itself to Christ, its coming spouse. The more room in it for great
sinners, for the faint-hearted and the timid, then the more the separation between advice and precepts in the practice
of the Gospel. "Qui potest capere, capiat; id est, qui non potest, discedat". (4)

In his works of the Montanist period, Tertullien takes a curiously illogical position. He definitively declares this
Revelation out of bounds from the point of view of dogma, of the 'regula fidei", and he upbraids the heretics for
altering it, yet he desires it open in terms of discipline, he will allow Montan, on behalf of the Paraclete, to
complement Saint Paul, just as Jesus complemented Moses. In fact, for him as for all the Montanists, the "new Prophecy"
is merely a means of imposing their asceticism and their millenarianist doctrine. Tertullienism was to vegetate in
Africa for a century and a half and would burn out at the feet of Saint Augustine.

Conclusion.

Tertullien's body of work resembles nothing so much as a theological whole. Rather it has the apperance of a 'war
diary' in which deep, serious and substantial articles rub shoulders with lampoons, caricatures and jokes; there
stands revealed "the most amusing and witty of theologians" (1) This rhetor and stylist of the first order is
equally a vigorous dialectician, but his dialectic is that of the advocate; he sees only the matter of the moment and
seeks to overwhelm his adversary with the number and variety of his arguments. Always a provoked polemicist, he faced
up to almost everybody: he was hard on pagans and governors in his two apologies for Christianity, he attacked the
proconsul Scapula in person, and in spite of everything he managed to live into old age and very likely to die in his
bed; that is a problem that several writers have explored without being able to resolve fully.

An English author compared Tertullien to his contemporary, Clement of Alexandria. He sees in the first a sour
puritan, sectarian-inclined, eminently endowed for hating; "he had eminently the qualities of a good hater". In
the second, he shows us the sympathetic and liberal theologian of the wider Church. G. Boissier, in the splended pages
he devoted to the terrible A,rican, expressed the same idea in French usage: "Jansenists and Jesuits are for all time"(2)

Tertullien understood the strength of the Gospel, but he did not see its gentleness because he was hard himself and
did not wish to change. He did not recognise in Jesus the kind and humble master of the heart who does not extinguish
the still-smoking wick, who does not break the rumpled reed. And it is really surprising to find that one writer could
see in him the representative of the evangelical ideal, "the real social and moral storehouse of Christianity". (5)

continuing the tradition of Saint Cyprien, Saint Jerome, Saint Augustine, and of Vincent of Lerins, Bossuet lamented/
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lamented Tertullien's errors, but he recognised his great qualities, greatly profited from his writings and did not
spare him admiration. "One would have had to have mislaid one's taste for truth," he says, "not to feel in the
majority of his works, amid all his faults, a strength of reasoning that uplifts us: and omitting the gloomy severity/
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which, finally, caused him to prefer the fantasies of the false prophet Montan to the catholic Church, Christianity
scarcely had a more striking light." /


