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The remission of lesser Sins

in the Church.
from the third to the fifth Century.

Origin, in chapter XXVIII of his (greek), reproaches some priests for imagining that, even in the case of the so-called
mortal sins, such as adultery, idolatry, and fornication, their prayer suffices for their remission (greek). For it
denotes a wrong assumption on their part, as well as a great lack of understanding of the science of their ministry.
‘Because the apostles and priests, who, like them, have learnt at the school of the Holy Spirit the science of the

divine cult, if they know for which sins, and the way in which the sacrifice is to be offered, then they also know for
which sins it should not be made or offered. The ancient law, in fact, is a very useful guide in this matter. Priests
are in some cases of sins, forbidden to offer the sacrifice for them. Never does the priest, who, has the power of doing
so in cases of involuntary faults, or offers the sacrifice for minor infractions, ever offer the holo-caust for an
adulterer, or for one guilty of premeditated murder, or in cases of some other capital sin. Thus it is that the high priest
Heli, recognises his incapability of obtaining pardon for his children Ophni and Phinees. St. John himself admitted that
he could not prescribe a prayer or offer the sacrifice on behalf of someone guilty of the ad mortem sin. Job, it is true,
offers 'a sacrifice for his children "in case they have offensive thoughts against God": but these sins for which he

thus offers the sacrifice, he is not even certain that they were ever committed /
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and, in any case, they never even reached his lips".

It seems that the only point not in dispute is the issue of the proper orders to all priests, except for the misinter-
pretation of them by some of them. Origen does not pretend that the seriousness or particular characteristics of the so-
called ad mortem sins, should exclude them from any pardon. His only complaint is that they may be assumed, as in the
case of lesser sins, to be pardonable through the more intervention of the priestly prayer. For that, would be to forget
the distinction shown in the ancient law, between infractions and sins, between the voluntary faults (greek) and

‘the involuntary ones (greek); it to fail to understand the interpretation of the power given to the apostles, and to

show onesédf ready to condemn the apostles themselves for not having remitted everyone's sins, and having retained them
for some (greek). ‘

Thus Origin believes that there will be abuses and mistakes in the case of the remission of all sins through the sole
intermediary of the priest's prayer. In some cases, it can only act as an adjunct to something else, or some other

form, the nature of which is not here indicated, though it is easily understood to mean that in insisting upon remission,
is to actually retain the sin: The apostles have kept clear of all misuses and abuses thus denounced, by not remitting
everybody's sins, but retaining it for some. Thus, in the parlance or understanding of the Church of the third century,
to retain a sin, means to tie a sinner until such time that he may be freed or untied, to impose upon him a penitence,
thanks to which his sin may be cured, it is, in other words, to include him in the rank of penitents, and condemn him

to expiate his sin among them. This, then is the way we understand and conceive, St. Paul to have tied up the incestuous
of Corinth in the first instance then delivering him unto Satan in interitum carnis, ut spiritus salvus esset. It is

only at the price of this, that is to say at the price of the penitence, which separates one from the rest of the faithful,
" that some of the more serious sins can be remitted. On this point Origen's thinking too, shows no deviation; he himself
identifies this interitum carnis with the afflictio corporis, quoe solet a paenitentibus expendi, and he explains that

the apostle calls it by that name, became carnis interitus vitam spiritui confert; One is thus kept away from God's
people, and delivered unto Satan only for the purpose of avoiding expilsion from the banquet to the head of the family,
after death. Down here, or here on earth, he who is thus isolated from God's people, can through the penitence be re-
united with them: In praesenti potest qui egrediens de populo Dei rursum per paenitentiam reverti. So it is by virtue of
their power of tying up or binding that the heads of the Church isolate the sinners in this way: per cos qui in Ecclesia
praesident et potestatem habent non solum solvendi sed et ligandi traduntur peccatores in interitum carnis cum pro
delicitis suis a Christi Corpore separantur. ' '

The penitence, the personal expiation is a prolonged one, it is this then which in Origen's opinion, some preists are wrong
not to exact for certain categories of sins or sinners. We must bear in mind all, that it means since it is called
penitence in public; and also the fact that it is not only in the context that Origen critisi#ses negligence or slackness

on the part of some priests./ ‘ '
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This harsh treatment, is however manifest in Origéen's De oratione, though in it he mostly invokes it in some cases and

for the most serious of sins. The 7th homily on Josua spells it out very clearly too. By reminding priests of the :=nec-
essity of a firm and courageous form of penitential discipline, Origen does not pretend that the extreme remedy of
exclusion should be applied in the case of the lesser faults: Haec non #&dec dicimus, ut pro levi culpa aliquis abscindatur:
it is only in obstinate cases, and after having tried the softer remedies, that one must resort to these sorts of amputat-
ions. There are cases, he tellsus quotino St. Matthew, where we must be exanuplary with the penitents in public, in

order to make others shake, that is take heed; cases where it is essential to know when to make use of the power to deliver
the guilty unto Satan for the death of the flesh. But at the same time he adds that it must only very rarely be done so
(greek). One also has to know how to deal with the loss amenable, so as to leave them in no doubt, to help and strengthen
the weaker ones, to be magnanimous towards all, and avoid repayment of a wrong with a wrong or eye for eye and tooth for
tooth. Instead of looking upon the sinner as an enemy, it is better to remind oneself of the word of the apostle

(II Thess. 3,15): "Do not treat him in enmity, but understand him like a brother" Thus too, in the homily itself where

he exorts the heads of the Church to show firmness and vigilance he reminds them of the evangelical precept, which is

to proceed with the sinner, with a private talk first of all: Si viderint pecautem, primo secrete conveniant. And it is
only following that, and the need be there, that they be assited by two or three witnesses, that it then becomes

encumbent upon them to deal with the guilty one publicly, and if he does not mend his ways, to outlaw him from the Church.

Consequently the context of Origen's penitential doctrine, or rather that, which we could term as his pastoral guide
line confirms the sense given to that famed passage from the Oratione: in some. cases at least and regarding some of the
graver guilts, there is for priests an excessive tendency or culpable ignorance to take it upon themselves to remit

sin through their own prayer, instead of retaining it, by imposing and requiring that penitence be carried out before
remission of sin be granted. '

But it remains, that Origen admits as possible - following what has just been said, one might be tempted to call it normal
and commonplace - that the remission without this rigorous and solemn penitence, through the sole medium of the priest's
prayer, could thus readily explain why he is opposed to penitence ooncerning the graver crimes, which can only be granted
once, as opposed to the lesser contraventions which are quite remissible. He himself gives us to understand that penitence
thus repeatable, admits also to priestly intervention: "The layman cannot make his sin disappear by himself; he seeks out
the levite; he has need of a priest, or even someone higher up; he needs the pontiff to obtain remission of his sins"

So the need is even greater thus to constantly have recourse to priests, to be no longer the slave of sin. "I go even

" further, says Origen; He who has not the zeal of holyness, never dreams that when he has sinned he should repent his

fault, he does not know how to find the remedy. It is the saints who repent for their sins, who feel their hurts, who

are aware of their trespasses, who look up the priests, and ask the pontiff to heal and purify them.

It is not our sole intention here to research /
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bques i artie, ch.: o
cesse? » (ARNAUD @ De la [réquente commuiion, seconde partie,

10t éd., Lyon 1703, p. 377-378). Le P.‘de la RUE, sur la foi des m;‘x;m-':
crits, dont aucun, dit-il, ne porte moralis, a maintenu mo'rld-:! -

. . .
IBAEHRENS aussi, dans le Corpus de Berlin —, tout »-nqre_cg;n?als-
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¢ constater que le De oratione lui-méme oriente la pensée
Zins la méme direction : les éxemples dont pourraient s’au- '
toriser les prétres blimés par Origéne portent tous sur des
wichés moindres : péchés de pensée, ne s’étant pas méme
izaduits en paroles, pouArle_‘es enfants de Job '"; péchés involon-

Peut-étre aurait-il été moins prompt a faire cette concession, si, se
reportant & 'homélie précédente (X1v.2-3) il avait remarqué comment
une faute d’habitude et de langue — comme ici — bien (ue reconnue
inscrite au catalogue des « crimes » et ‘donc « mortelle » en soi, y est
cependant traitée en fait pa’ Origtne comme une faute moindre. Il
s'agit de ce que nous appellerions aujourd’hui un blaspheme ou nn

jurement contre Dieu. Sous le nem de maledicusy le blasphémateur,

fait remarquer Origéne, est mis par saint Paul & c6té des fautes les
plus graves : Videte inter quae CRIMINA, inter adulteros, inter masci-
lorum concubitores... etiam maledicss posuit el a regno Dei pariter cum-
illis exclusit... Videant ergo... quid eis periculi tnntineat,... conside-

rent Apostolum quomodo maledicim a regno Dei eveludit (PG 13,

554 C-D). Tel est le droit. Mais le fait est que ce vice, passé chez beau-

coup & I’¢tat d’habitude, n’est plus considéré que comme une faute
légere : Os suum quotidiana pene consueludine loc vitio insuescuit.,. -

‘Putantes enim leve et facile hoc esse peccatum, non facile cavent (15id.).

Aussi, et malgré cette parole de PApotre, gui dicit maledicos a regne
Dei excludendos, Origéne s'applique-t-il 4 rassurer ces blasphémateurs
incorrigibles : Aliguod exposuit iste sermo solacii, ne omnino despera-
tionem videamur indicere iis, qui quotidiana pene maledicendi consuctu-
dine rapiuntur (554 D). Suit un longvdéveloppement sur les différentes

~ étapes du dégagement du péché, sur la persistance en particulier des

péchés de la langue — potest fieri ut aliquis in celeris forte operibus et
actibus perfectus sit et emendalus, subripiatur ei tamen aliquando
oris vitio lapsuque sermonis (355 A) —, sur Vinégale gravité des fautes
et des peines qui y correspondent. Le tout & adresse des blasphéma-
€UrS 1 pro kis qui negligunt oris maledici consuetudinen resecare,
qiti... immunditiam labiorum secundm Isaide verbum et inquinamenta
wris incurrunt (555 D). N’est-ce point-lala culpa mortalis, quae... vel in
Zrrmonids wel in morum vitio consistat? Origene dit expressément que,
zalgré sa gravité dénoncée par I'apétre, elle n’exclut pas-de la béati-
“:de compatible avec les fautes 1égires : fuic, etiamsi secundum Afos-
“iivententiam negantur regna coclorum, noi tamen alterius beatitudinis

e uditur locus {555 B) — Legon précicuse A recueillir. Elle monire

@ame on savait deés lors tenir compte de la culpabilité subjective
“+35 la maniere de traiter les péchds et lcs pécheurs... Elle devrait
“iie en garde contre la manie de conclure, en cette matiere, du
% ou des formules au fait et a la pratique. — 17. « ezt vis
Tetaivii. 008 méye vy ey Eu0and=uy avasioe 1y Cualay » (PO
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or ascermin the exact nature of this type of penitence or its rightful place within the Christian life in Orggen day.

We wish only to take note of an cognisance of the fact of a remission of sin obtained through priestly intervention, with-
out subjection to the rigours of the solemn penitence. Origen attests to it, he does not disapprove it. He does not
admit that the practice should be extended to all categories of sins; but in itself this practice appears to him rather

as normal There is no doubt that he does not specify the kinds of sins which are susceptible to ths mitigating treatment.
In order to find out which they are, we have to go over the markers which are contained among his other writings; they

are thus readily recognised in these sins which the XV Homily on the Levite calls common and recurrent; ista communia

quae frequenter incurrimus, and generally refers to language faults, and ways of living: Si nos aliqua culpa mortalis
invenerit, quae non in crimine mortali..sed vel in sermonis, vel in morum vitiis consistat. But it is interesting to
note that the De Oratione itself orientates thought in the same direction; the examples which the priests who are

blamed by Origen could invoke in justification all relate to cases of lesser sins only: guilty thought not even translated
in words yet, in the case of Job's children involuntary sins. /
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Ty Lo ¢ . taires, pour le cas plus général des prétres de la Loi: les pé.
o o ' ' chés involontaires susceptibles d’expiation par le sacrifice
3 R ' . sont opposés aux péchés volontaires, qui ne I’étaient point®.

Or, ceci nous méne toui droit a saint Augustin.

II

effet du sacrifice et des péchés exigeant en outre ou avant
tout expiation personnelle, saint Augustin la reléve égale-
. _ - ment dans la loi ancienne et il la rattache 2
N ) & oxdleplus gencral qui joue le plus grand réle dans sa con-
: - ception de 'administration de la pénitence. '

Le livre des Nombres, au chapltre XV, a tout un passage

: . 530 B). L’expression ou8t péyot tdv yethéwv, & propos des péchés de
oo © "7 pensée,est
e ' . souillure des levres (axdlogra 7efhn E7wv), & laquelle fait allusion Ori-
gtue. dans homélie sur le blaspheme (Voir note précédente), et elle
aide 2 comprendre le canon 70 de saint Basile 3 propos du diacre
pollutus in labris : Aidnerms &v 7eihent pravlels xat péygpt To9700 7 papTréval

_(In Is., n° 185) dit de méme, 3 propos des péchés-de langue

passe de la pensée

commentaire a sans (tre absolument certaine,

saint Basile,
geistliche Ucbungen... im Anschluss an Isaias i-1
surtout Ad. JULICHER :
turztg, aoGt 1922, p. 361-364. —
Ongu\e tirc argument du fait que les prétres avant pouvoir
%zousiwy ou offrant le <Acnﬂcc _pour les délits no.tgment
’Iml‘ causics mezt pmorysing 7 fzsusicy wwviw (PG L, S29, AN
5 mutx,!c de faire remargues qu’t failleurs (,_,r’,' '

18. Contre la pratique qu’il co'x.b«

e vv'

En effet, cette distinction des péchés a remettre par le seul !

une distinction :

3 remarquer. Elle est tirée de la parole d’Isaie (V1.5) sur la ;

ey s v

g ek i

tuohoysas (PG 32, Sor). Clest un péché de parole: il n’entraine pasla
déposition, comme le ferait un péché plus grave. Le méme saint Basile
DT

i

RALUATTOPUATE. .. Péy ol YEhdny xal hiywy ORFoye » (PG 30, 433 D). Ailleurs
(n° 115) il explique qu'il n’y a péché complet (redefa) que si le mal;
A lacte; demi-mal (fpiou w63 xaz9), quand il ne"
dépasse pas la pensée (/6id., 304 C). Méme doctrine et méme fagon de
"s’exprimer au n°® 243, 3 propos des péchés allant jusqu'aux acte -
{miyoy 7By Ezyev obigavea) (1bid., 545 B). — N. B. L'attribution de ¢
parg -
cependant difficile 3 contester. Cf. J. WITTIG : Deslzl Basilius d. G |
6 (Breslau, 1922) ¢ -
recension de Wittig dans la Theolog. Liter:.

volonté, qui s’y résigne en quelque sorte malgré ¢ clle,

Soye su[)mbzcndo, id est, j)}ut(‘(’[)[z“” [0“,“””(”“(, he ’/’"
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v. 22-29), sur les sacuncps a offrir pour les péchés commis
zirignorance : il suffira’de Ia priére du prétre pour en obte-

¢ le pardon : E¢ rorfabzt sacerdos... et dimittetur (25)

mccabztur bro ea — [pro anima quac nesciens peccax erit] —

.,r{zetpabthue el veniam et dimitletur 1ll1(28). A ces péchés les
deux versets suivants (30-31) opposent les péchés per super-
biam 1 Adversus Dominum rebellis fuit, verbum enim Dowmini
contempsit et praeceplum illins fecit irritum. Ici, pas de
priere ni de sacrifice prescrits @ du coupable il est dit que
peribil de populo suo...; delebitur et portabit iniquitatem
suam. Manifestement,

et

c’est ici, en m: ati¢re de rémission des
péchés, Ia direction qu’Origéne muhut 4 chercher dans la
Loi. - ‘
Or, saint Augustin a justeient commenté ce méme pas-
aoe au livre 4 de ses th Sttowes in e [Jhllc’uclzum n’24-25
sponte  peccaverunt appliquée
(v. 23) a ceux qui ont péché par ignorance. Quels peavent
bien étre ces péchés commis sans volonté ? Merilo quacritur
quéc sint peccata nolenlium **. A vraj dire, il n’y a de tels
que les peches d’ignorance : ]\'on swnt peccata wolentivm nisi
nescientium ? Cepenc.ant on peut en rapprocher aussi le
péché commis par contrainte, quod fquis] facme coimpellituy
K M
nanvet hoc conlra volwilatem facere dict solet™ :tel le par-
jure échapper A une menace de mort
“re absolument involontaire, il est néanmo

Il part de lexpression non

commis pour Sans

ins arraché a la
et 'on
e pardon,

. Elle les oppose, cn
¢t, I'un et Pautre au ])LChLQ orgueil — in manu superbia:,

t saint Augustin — pour lequel elle ne parlc pas de s..’
+itee A offrir. Celui-ci est un péché de mépris formel :

tsmprend ainsi que pour la maniére d'cy obtenir
Eeriture Passocie au péché d’ignorance

CUin

i

. Or, aliud cst jwa e
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in the more general case of priests of the Law; the involuntary sins susceptible to expiation by the sacrifice are opposed
to voluntary sins, which were not susceptible to it. And so this leads us straight to St. Augustine.

In fact this distinction of sins remissible by the sole expedient of sacrifice and sins requirding besides that, or first
and foremost personal expiation, is likewise taken from the Ancient Law by St. Augustine and he puts it down to a distinct-
ion of a more general order, which plays the main part in his conception of the administration of penitence.

_The book of Numbers, in chapter XV has a whole passage, (22 - 29) on sacrificial offerings for sins committed through
ignorance. the priestly prayer will suffice to obtain their pardon: Et rogabit sacerdoes..et dimittetur (25)...et de-
precabitur pro ea - (pro anima quae nesciens peccaverit) ;- impetrabitque ei veniam et dimittetur illi (28). These sins
are in the following two verses (30-31) opposed to the per superbiam sins: Adversus Dominum rebellis fuit, verbum enim
Domini contempsit et praeceptum illius fecit irritum. Here, no prayers and no sacrifices are prescribed; of the guilty
“one it is said that peribit de populo suo...; delebitur et portabit iniquitatem suam. Manifestly, it is here, in the
matter of the remission of sins that Origen's point sought to test the law on. '

As St. Augustine has mentioned the same passage, in book 4 of his Quaestiones in Heptatencham, No. 24-25. It stems from
the expression non sponte peccaverunt applied (v. 25) to those who have sinned through ignorance. Which then, are these
sins that are not willfully committed? Merito quaeritur quae sint peccata nolentium. To tell the truth, there is no
such, as sins of ignorance:- Non sunt peccata nolentium nisi nescientium. We may however also compare it to the sin®
committed through constraint, quod (quis) faere compellitur, nam et Koc contra voluntatem facere dici solet; such as the
perjury committed to escape the menace of death. Without being absolutely involuntary, it is none the less torn from
‘willfulness which is resigned to it in some way in spite of itself, thus, we are enabled to understand that for the

way of obtaining pardon for it, the Scripwmre associates it to the sin of ignorance. It opposes them, the one and the
other to the sin of arrogance - in mamu superbiae, said St. Augustine - for which it speaks of no sacrifice in offer to.
For this is a sin of formal contempt; cum nonque superbiendo, id est, praeceptum contemnendo, perpetuam facit. As, aluid
est praecepta contemnere, aliud magnificatem pendere, sed aut ignarum contra facere aut victum. /
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Voila donc trés nettement distinguées trois sortes de pé-
" chés: d’'une part le péché de mépris,'de lautre les pécl
‘d ignorance et de défaite. Pour ces deux dermers, rappelle
encore une fois saint Augustm il y a un: mode d’expiation
indiqué : Quae duo forlasse pertinent ad illa peccata quae a ;
nolentibus fiunt, de quibus superius quemadmodum Deo pro-
pitiato expiarentur admonuit ; pour les premiers, au contraire, ;’
aucune indication de ce genre, ce qui signifie que les sacri-
. fices dont il est ici question ne sauraient suffire 4 en assurer :
la rémission : Quod genus peccati non dixit ullo genere sacri-
ficii purgari oportere, tanquam insanabile judicans illa dun- |
laxat curalione quae per sacvificia gervebatur ®. Pour qu'ils
soient abolis,le coupable doit étre chétié : sine poena ejus qui |
commitlit non polest aboleri, atque ideo nmon potest essec im[m-v_',:
nitum. Ils ne sont guéris que par la pénitence, car l'afflic-
- tion du pénitent est par elle- -méme un_chéatiment du péché :
Cum. pacmtendo sanatur, ipsa enim afﬂu‘tzo paenitentis poena -
peccati est. Mais ils peuvent 1'étre, car Dieu ne dédaigne pas
Sed e co-ntra_no, ut sanari. possit,

le cceur contrit et humilié :
cor contritum et humiliatum Deus mnon  spernit %. Ponrvu
quon s'applique A en faire une pénitence proportionnée, on
. peut avoir confiance d'en &tre délivré : Si tali peccato debitain |
contrilionem ipse sibi adhibeat paemtendo cor contritum, ut |
~ dictum est, Deus non spc;mt », '
Ainsi donc, trois sortes de péchés, dont deux faciles _éi:f
" remettre moyennant Pintervention du prétre, la troisiéme *
' exigeant en outre, de toute nécessité, une pénitence propor
tiounée, qui en soit le chitiment ou I'expiation. (Vest bien, :
propos de la Loi et des sacrifices, le méme groupement qu¢
dans Origéne. '

Saint Augustin ajoute, en finissant, qu’il serait trop los
d’approfondir cette distinction des péchés et d’examiner ¢
¢’est bien vraiment & 'une ou a I'autre de ces trois catégorit
"que se rattachent tous les péchés: Utrum nemo peccet nisi ci-

ot vt s .

ey
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sonarus, aul victus aut contemmnens®. Mais, ce qu'il ne fait
pss ici, il I'a fait ailleurs. Tout bien considéré, et quelques

' Mccnts de douleur et dmd]gnatxon que lui aient arrachés

jadis certaines aberrations de conscience, il en revient dans
son Enchiridion 3 P'aveu que la plupart des péchés sont a
mettre au compte de I'ignorance ou dela faiblesse?. '
L’administration de ‘Iz’ pénitence surtout la obligé a se
poser la question. D;ms un exposé de principes, ot il semble
bien avoir voulu se prééise* Iui-méme et & ses amis la
ligne de conduite & tenir 4 lc“ard des diverses catégories de
pécheurs, il raméne tout 3 la distinction des deux groupes
de péchés dégagés du livre des Nomibres. Les uns doivent
&tre considérés comme venialia, c’est-i-dire susceptibles d’in-
dulgence, et ce sont les péchés de faiblesse ou d'ignorance,
pécheurs . qui s’en accusent

wnfirmitatis, imperitice; les

‘peuvent n'étre pas astreints 4 la pénitence rigoureuse : son

sunt cogendi ad penitentiam luctuosam et lamentahilem. Les
autres doivent’ absolument &tre chitiés en ce monde ot dans
Pautre : certa poena debetur et hic et in futuro saeculo, et ce

sont les peches de malice, malilie. Point de dispense ici de

la pcnltcnce rigoureuse ; pour ceux qui s’en accusent, il n 'y

a pas de salut 4 espérer sans le sacrifice 3 Dieu quest la
contrition du cceur par la pénitence : nulla omnino speranda
salus, nist sacrificium oblulerint Deo spiritum contribulatum
per paenitentiam™,

26. 7bid. — 27. Ch. 80-81 : « Scd videro utrum me immoderatus
dolor incaute aliquid compulerit dicere [v. gr. £pist. ad Gal. expos.,
35 PL 385, 2130]; hoc nunc dicam, quod quidem et in aliis opuscu-
lorum meorum locis saepe jam (h\l : duabus ex causis neccamus
quorum illud ignorantiac malum est, hoc infirmitatis » (#/ 40, 27
- 28. De div. guaest. LXXXIIL 26 (FL 40, 17-18). Nous avons eta)h
ailleurs le véritable sens de cette question, on -nous permettra o’ y
unvoycr ici (Saint Asugustin a-t-il confessé? dans Rev. prat. @apologit.,

juin 1921, p. 221-224 et 257-258). C'est celui qu’admettent HUNERMAX Y
iDie Busslekre des heil, Augustinus, Paderborn, 1914, p. 59). B. Poscir.
2NN (Hat Augustinus die Prwal[m:se eingefilirt, Braunsberg 1gzo,
43), 3TUFLER dans la recension de notre article ci-dessus. ZSKT, 26
*} p- 294; C. Adam, qui avait d’abord (Dic kirchi. Szuzdenm‘rqebzmo
dem heil, Au ustin, Paderborn,. 1917, p. 145), enteudu ce passave
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dJere then are three clearly defined kinds of sins: on one side we have the sin of contempt, on the other the sins of
ignorance and of surrender. Concerning the last two, let us once more remind ourselves that St. Augustine said that

the manner of their expiation is indicated thus. Quae-dmo fortasse pertinent ad illa peccata quae a nolentibus fuint

de quibus superius quemadmodum. Deo propitato expiarentur admonuit; by cocunter in the case of the first named kind

of sin, namely that of contempt no indication of that sort is given, which means that the sacrifices which there

is here mention of, would not be sufficient tc ensure remission: Quod gerus peccati non dixit ullo genere sacrificii purgari
oportere, tanquam insanabile judicans illa duntaxat curatione guae per sacrificia gerebatur. In order that theyv be ‘
ablished, the culpable must be punished: sine poena ejus qui committit non potest aboleri, atque ideo non potest esse
impunitum. They can only be cured through penitence, for the affliction of the penitent is in itself a punishment of the
sin: Cum paenitendo sanatur, ipsa enim afflictio paenitentis poena peccati est. But they can be, becuase God does not
discain the contrite and humiliated heart: Sed e contrarie, ut sanair possit, cor contritum et Humiliatum/ eus non

spernit. Provided that one makes a proportional penitence, one can have every confidence of being delivered from it: Si
tali peccato debitam contritionem ipse sibi adhibeat paenitendo, cor contritum, ut dictum est, Deus non spernit. Thus
then, taree kinds of sins, of which two are easily rermitted through the intermediary oif the priest's intervention, and

the third one requiring of necessity and apart from that, a proporticnal penitence, as punishment or expiation. It is
quite a propos in regard to the Law and the sacrifices, the same grouping as Origen's.

St. Augustine ends by adding, that it would take too long to to apportion this distinction of sins, and examine whether
it is really to one or the other of these three categories that all sins relate to: Ulyrum nemo peccet nisi aut ignarus,
aut victus aut contemnens. Though what he does not do here, he has dome elsewhere. All well consicdered, and with some
tinges of indignation and suffering which certain abberations of conscience may formerly have extracted from him, he

comes back to it in his #nchiridion vowing that most sins are due to ignorance or weakness.

It is mostly the administration of penitence which made him questicn it. 1In an expose of principles, where he seems to
have wanted to specify to himself and to his friends the line of conduct to follow regarding diverse categories of sinners,
he agjudges everything to the distinction of the twce groups of sins, referred to in the book of Numbers. Some are to be
considereda as venialia, that is to say susceptible of indulgence, and they are the sins of weakness or ignorance,
infirmatis, imperitiae; the sinnexs who accuse themselves of it cannot be submitted to rigorous penitence; non sunt cogendi
ad.paenitentiam luctuosam et lamentabilem. The others must suffer everlasting punishment both, in this world and the
other; certa poena debetur et hic et in futuro saeculo, and these are the sins of malice, malitiae. No dispensations

nere of rigorous penitence; for those who accuse themselves of it there is no salvation to be hoped for without the sacrif-
ice to God, which is the contrition of the heart through penitence: nulla omnino spexanda salus, nisi sacrificium obtuler-
int Deo spiritum contribulatum per paenitentiam. / '
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Cette consultation, on le voit, se fonde toute sur un grou-
pement des péchés qui, aux mots pres, c01nc1de exactement
“avec celui des Questions sur I"Heptateuche. Les péchés de
malice s’ 'identifient d’eux- -mémes avec les péchés d’orgueil ou
de mépris; lunpentm correspond a lignarum facere et les
_péchés qui dans les deux cas setrouvent associés a ces péchés
_d ignorance sont mamfestement les peches de faiblesse, infir-
milatis : le victus, & qui la violence des menaces ou des tenta-
tions arrache en quelque sorte malgré lui le consentement au
péché, est un « faible ». Aussi est-il remarquable que dans
Jes deux cas les deux groupes de péchés se présentent comme

susceptibles d’un traitement tout différent: Pour l'un, la péni- -

tence rigoureuse est indispensable : cer ta poena debetur; le

coupable doit e\plcr lui-méme et porter la peine de son péché :

Sine poena ejus. qui commitiit non potest aboleri,... non polest
esseimpunitum. Cette peine consistedans Vafflictio paenitentis,
dans la contrition du cceur, que le coupable s’inflige en faisant
p“mtence et que Dieu ne saurait mépriser (Quaest. in Hept.),
- dans leé spiritus conlribulalus per paenitentiant, qui est un
sacrifice & Dieu (Div. quaest.) : sans aucun doute p0551ble,
elleestla paemtcnlzaluctuosa etlaimentabilis, qui, dans?’ Eglise,
' répite fréquemment saint Augustin, est propre aux « péni-
‘tents’ » proprement dits. Pour les péchés d’ignorance et de
faiblesse, au contraire, il n’y a pas a urger cette forme d’expia-
tion et c'est tout ce qu’indique A leur sujet le De div. quaest. ;
il ne dit rien de positif sur le traitement que peut ou doit
leur apphquer le prétre qui en a regu l'aveu. Mais les Quacst
in Heptat.,

un mode de rémission semblable.

D’autant plus que, comme dans Orxgene, cette maniére. .

‘ indulgcnte de p_zoyt:der avec les pccheur_s reparait fréquer>

d:ms un sens dxﬁurcnt acceptc lui au551 la méme interprétation das
D:e Geheime K zrc/zenbu:se nach demn heil. Augustzr, I\empten il

en les identifiant avec ceux que le livre des '
Nombres déclare guérissables par la priéré des prétres, portent |
A croire que, comme Origéne, saint Augustin admet pour eusx
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=t dans saint Augustin. Lu‘ ‘aussi adme& que les péchés
.: plus graves en eux-mémes pu1ssev1t i raison de la condi-
s particuliére des coupab;es étre assimilés a des puhes

viorance et par su1te étre traltes comme tels.

Voici des hommes écrit-il & propos de pécheurs qui rappellent
ilierement les blasphémateurs d’habitude dont parlait Origéne
,\(_,.:‘Iéssus p. 103 note 16),voici des hommes qui ont été baptisés
i wutenfants; depuis, leur éducation a été négligée; ils ménent dans
les ténebres de l'ignorance la vie la plus honteuse, sans rien savoir
+  dece que la doctrine chrétienne prescrit cu défend, ce qu'elle pro-
met ou ce dont elle menace, ce qu’il faut croire, espérer et aimer.
Parce que leurs- pccha.s sont des puchus de baptisés, aurons-nous
donc le courage de ne pas les mettre au compte de leur ignorance,
: alors qu’ils ignorent absolument tout et qu’ils ont peche sans savoir,
{ comme on dit, oll ils avaient la téte??!
i

¢ -Comme Origéne, Augustin estime aussi que le recours aux
j mesures extrémes doit étre rare : a
¢ la peine du péché, on risque de
bien %.

vouloir exiger 4 tout prix -
faire plus de mal que de
Aussi, pratiquement, ne réduit-on plus, de son temps,
}au degré des pénitents que si les intéressés le demandent
eux-mémes ou s’il y a eu preuve juridique de la fau e devant
- tribunal civil ou ecclésiastique?'.

Comme Origéne également, il rappelle la. double parole
‘dc 'apdtre sur les pécheurs a reprendre en public ou méme 2
i - exclure des rangs des fidéles et sur la nécessité de traiter
ceux qui ont été ainsi frappés non pas en canemis mais en
Jirtres. Lui aussi demande aux prétres qu'avant de procéder .
sinsi publiquement contre le pécheur, ils essayent de traiter
avee lui seul & seul; et sa pznsée est trés claire, qu'avec cer-
iuns pécheurs cela peut suffire & les guérir de leur mal, car

~9..In Rom. inclh. expos., 16. PL 35, 2100. — 3. « !mpendeniem..,
“wictam metuentes..., nescio utrum plures sunt ¢uam
erius abierunt » (Epist. g5.3. PL 33, 353). « Aliquando nos par-
» e non novimus nisi logui; excommunicare, de Lcclesia pro-

¢ #igni sumus. Aliquando ctiam timemus ne ipso flagelio pejor
seditur » (Sermo 17.3. PL 33, 115). — 34, Sermo 351. 10. PL 39,

-
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This consultation, as we see, is wholly based on a grouping of sins which, in appropriate words, coincide exactly with
that of Questions on Heptateuch. The sins of malice identify themselves with the sins of arrogance or contempt: the
inperitia corresponds to the ignarum facere and the sins which in both cases find themselves associated to these sins

of ignorance are manifestly the sins of weakness. infirmitatis: the victus, to whom the violence of menaces or of
temptations-extract:from:himvin:sonesway and:zin spite. of himself~the-consent to sin, is a "weakling". It is also
reniarkable that in both cases the two groups of sins present themselves are being susceptible of a quite different
treatment. For the one, rigorous penitence is a must: certa poena debetur; the guilty one must himself expiate and carry
the burden of his sin: sine poena ejus qui committit non potest aboleri...non potest esse impunitum. This burden consists
of the afflictio paenitentis, the contrition of the Heart, which the culprit inflict upon himself in discharging penitence,
‘and which God would not keep in contempt (Quaest, in Hept.), in the spiritus contribulatus per paenitentiam, which is a
sacrifice to God (Dio quaest) without any possible doubt, it is the paenitentia luetuosa et lamentabilis, which, in the
church, so St. Augustine often repeats is appropriate for "penitents" so appropriately called. As for the sins of '
weakness and ignorance, there is on the contrary, no call for urging this form of expiation in their case, and that is the
‘only indication on their subject in the De div. quaest; he makes no positive statement regarding the treatment which can
‘or must be applied by the priest who heard their confession. But the Quaest in Heptat, in identifying them with those
that the book of Numbers declares curable by the priests prayer, inclines to beld#eve that, like Origen, St. Augustine

also allows them a similar mode of remission. Even more so since like Origen, this indulgent manner of proceeding with
sinners reappears frequently in St. Augustine. He also admits that the gravest of sins can in themselves by reason of

the particular condition of the culprits, be assimilated into the sins of ignorance, and in consequence be dealt with,
'as such. Here are men, he writes a propos of sinners, who remind us singularly of the habitual blasphemers whom Origen
previously spoke of (p.103 note 16) here are men who had all been baptised as children; since then, their education

has been neglected; they lead in the shadows of ignorance, the most shameful kind of life, without any knowledge, as

to what the christian doctrine stands for, what it prescribes or defends, what it promises or what it threatens, what

is to be believed, hoped for and loved. Because their sins, are sins of the baptised, have we then the courage not to.
subject them to their ignorance, since they ignore everything, and have, in a manner of speaking, sinned without knowing
where their head was. ’ ' ‘

Like Origen, Augustine too, estimates that-recodurse to extreme measures should only rarely be used; by wishing to

penalise sin at any price; one risks doing more harm, than good. Thus in practice, not too much time should be wasted in
specifying the degree of penitence regarding sinners except in cases where the interested parties ask for it themselves,

or where judicial proof of the offence is produced before a civil or ecclesiastical tribunal. Like Origen, he too recalls
the double meaning of the word of the apostle régardifigisifnnérsatd heedeadtswith in public, or even excluded from the ranks
of the faithful, and the necessity to treat those thus subjected not as enemies but as brothers. - He too, requests ~
priests, that before proceeding thus publicly against the sinner, they should first of all try the person to person

method; He is in no doubt, that in some cases this approach will suffice to cure the affliction, because /



110 LA REMISSION DES PECH}:‘S MOINDRES DANS L’EGL ISI-’V

le tra;tement doit varier avec les malades ‘et alzus sic, aliy;
sic sanandus est®. _ . ‘
Trés clairement enfin, aprés avoir ainsi, au début du D:
fide et oper-ibufs, inculqué aux chefs de I'Eglise ces principes
généraux -dont doit s’inspirer leur activité pastorale, il leur
rappelle, en finissant, qu’a c6té du régime sévére appliqué i

ceuxque dans "Eglisc on appelle les « pénitents » proprement -

dits, il ¥ a, pour certains péchés,des remédes plus légers qu’il

désigne sous le nom générique de correptiones®. Ces remédes
ne sont assurément pas 3 identifier d’un trait avec ce que

nous appelons aujourd’hui I'absolution : tout comme le mot
générique lui aussi de paenitentia, les correptiones ne désignent
icique I'ensemble d’un traitement du péché destiné i en assurer

la guérison. Mais il suifit que ce traitement, présenté comme

(Die kirchl. Sz'iﬁrienwrgebuhg nach dem heil. Augu'stz'n, p. 79) et Mgr

BaTIFFOL dans la 6° éd. (1920) de ses Ltudes d'hist. et de théol. posit.,.

LExcursus C,p. 337 sqq. — 32. De fide et opp. 3.4. P 40, 199-200. Sur le

_ministére pénitentiel de saint Augustin et les principes dont il s'in-
spire, on trouvera plus de détails dans Darticle cité : Saint Augustin
a-t-il confessé? p. 237 5qq. — M. DIERAMP (T heolog. Revue, g déc. 1922,

p. 174) trouve exagérée la part quiy est faite i la pénitence pnvee.Ce '

n’est pas nous ccpendant, c’est saint. Augustin lui-méme, qui présente-
Vinterdiction de la communion pour les voleurs comme une mcsure- /-
extréme, a laquelle il n’a ‘recours que quelquefois et, encore, si des
considérations d’intérét supéricur ne s’y opposent pas: Aliquando etiam,
st res magis curanda non impedit, sancti altaris communione privamus o

(Epist., 153.21). Cest lui également qui montre la pénitence publique .

. restrcinte aux coupables jugés par les tribunaux civils ou ‘ecclésias- ¢
tiques ‘et & ceux des fidéles qui demandent d’eux-mémes & y prendre °

part. Et puisque, d’autre part, c’est lui aussi qui déclare relever du

pouvoir des clefs. tous les péchés énumérés par saint Paul. comme

excluant du royaume dc Dieu, force est bien de chercher a résoudre le
probléme- posé par cette double série d’affirmations. Jai rappelé,
p. 215-220, comment y ¢chouent ccux qui prétendent n’opérer que sut
les mots et les formules. M. Diekamp préfere leur méthode. L’insis:
tance de saint Augustin sur les considérations d’ordre subjectif ez
suggere pluiét une autre. Le probleme est d’ordre pratique; c'e
donc a la pratique qu’il faut regarder. Lui-mme traite en péches
‘moindres — d’ignorance — des péchés théoriquement fort graves. !
leur applique cn fait la solution qu’Origéne appliquait aux bi3»

2

phémes. Cet accord des deux auteurs n’est pas, lui non plus, saz’

larticle cité de la Rew. prat. dapoloyg.,
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<:ifisant pour toute uie c‘atégorie de péchés, soit supposé
y)hque par les ministres de I E011se pour qu’on soit autorisé

¥ Voir ume 1ntervent10n sacerdotale aboutissant a quel-
gu'une de ces priéres sur le pécheur oll nous reconnaissons
I'équivalent de notre absolution.

NNl Sl . 45 sttt = e e <o

Or il n’y a pas de doute que les correptionun medicainenta -

dont parle ici saint Augustin ne comportent cette-intervention
sacerdotale. Tous les ,Aéfforts faits pour l'exclure se heurtent
au triple fait que le .njot correptiones, malgré le sens tout 3
fait général ow est f:é_é’;vuemment employé le verbe coriipere,
est le terme propre, daﬁé le lang':x-'fe d'alors, pour désigner les
; que saint Augustin lui-

procédures d’ordre ecchsw stique
méme, au début de ce méme ouvrage, rappelle aux chefs de
I'Eglise leur devoir du coriipere
le rattachement enfin de ces coricpliones
lique du téte-d-téte a observer tout d’abord est classique en

cette matiére, quand il s’agit du ministére pastoral auprés des

pécheurs®, et n’implique donc point par lui-méme que

Augustin ait seulement ici en vue le précepte général de la

correction fraternelle 4 pratiquer entre fidéles®

Confession dans DATLC, 111, 1341 et
juin 1921, p. 266-257. 11
n’est pas sans intérét que lc concile d’Elvire, can.” 21, emploie
le mot correptus 2 propos du fidtle, qui, pour n’avoir pas paru

34. Voir Darticle Pénitence -

d I'égard des péclieurs ; que

au précepte évangé-

saint

2 D’église trois dimanches de suite, est privé pour quelque temps

de la communion : « pauco tempore abstineatur, ut. correpius vi-
deatur ». Cf. de méme, dans la lettre du pape Sirice sur les relaps
exclus. de la communion, Hac districtione correpti (PL 13, 1137
A-B). Denys le Petit, dans sa traduction des Canons cpostoliques,
can, 13, rend de. méme le mot J«'):/'mm, par celui de correptio (PL 67,
143 A). — 35. Art. cit. ibid. Dans sa réponse a I’oscu.\(.\z\'.\: K. Apam a
longuement mais péreinptoirement établi qu’il ne saurait étre question

i du pardon des péchés par la simple correction fraternelle (Die -

Geheime Kirchendbusse nacl dein heil. Augustin). — 36. On wbjecte
fue saint Augustin ne mentionne pas-ailleurs cette voie de rémission
intermédiaire entre la pénitence proprement dite et Iorzison domi-
i»T?il‘e (v. gr. De symb. ad catechum. vILi6; Epist., 265, 7-8. PL 40,
et 33, 1088-1089). Mais que vaut ici cet argument du silence? Le
7imon 213.8, qui est une cxplication méthodique du symbole, ne
ale, & larticle sur la rémission des péchés, que le baptéime et

-
<
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must be variable according to afflictions, et alius sic, alius sic sanandus est. Finally it is rather obvious that
after having from the very start thus delineated these general principles to the heads of the Church as an inspiration
to serve them in their pastoral activity, he reminds them, in closing that apart from the severe regimen applied to those
who within the Church are known as the "penitents" so, properly called, there are also for some categories of 'sins,
other less radical remedies to be used, which he designates under the generic name of correptiones. These remedies

are assuredly not to be identified straight away with what we nowadays call the absolution: just as the word generic,
and the paenitentia too, the correptiones here likewise only designate on the whole, the treatment of sin, in order to
.ensure its recovery, or leading up to its cure. But it suffices that this treatment, in presenting it as meeting the
requirernents for a whole category of sins, be thought to be applied by the ministers of the Church in order that we may
be entitled to see it as a priestly intervention through prayer on behalf of the sinner in which we recognise the
equivalent of our absolution.

So therevis no dOubt that the correptionum medicamenta which St. Augustine here mentions, do not uphold this priestly
intervention. All known efforts made to exclude this view, are nullified by the triple fact that the word correptiones,
despite its wholly general sense wherein the verb corripere is frequently employed, is according to the parlance of

that period.,the proper term désignating the order of ecclesiastical procedures that St. Augustine himself at the .
start of this same work reminds the heads of the Church of their duty to corripere regarding sinners; that the final
affiliation of these correptiones to the evangelical precept of the person to person approach to be tried first of all,
is classical in this matter, when it concerns the pastoral ministry's handling of sinners, and thus does not by itself
imply that St. Augustine had only in this instance v1ewed the general precept of the fraternal correction to be practiced =
between the faithful. / - :
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- Voici d’ailleurs le pape saint Léon qui nous traduit en claj}
I'expression de saint Augustin. Deux lettres du méme jour
(18 aofit 460; JAFFE 548 et 549) adressées I'une au patriarche
d’Alexandrie, !’ autre & ses prétres et i ses diacres, les invitent
les uns et les autres 2 ramener i 'Eglise les partisans de
Timothée Elure, qu1 vient d’étre chassé, Au patriarche il est
dlt d’'imiter le bon pasteur : errantem unam ovem non flagellis
coercuit sed ad ovile proprium suis humeris reportavit. Aux

prétres et aux diacres il est recommandé d’éviter la sévérité qui

retarderait la guérison dumal : Agendum ergo estne difficultas
veniac curationem faciat tardiorem. Clest une double invitation
a I'indulgence et les deux letires visent le méme but pour les
mémes coupables : leur rentrée dans la paix de I'Eglise. Or
ce but qui, dans la lettre aux prétres et aux diacres, s’exprime
en des termes rappelant les mots caractéristiques de la for-

mule augustinienne — correptionum  medicamenta — est.
- indiqué dansla lcttre au patriarche par les mots mémes qui,

dans saint Léon, servent A désigner I'absolution du péché®.
Voici les deux passages

(Ad Timoticun: episcopum) (Ad presbyteros et diaconos)

Lios qiti weritali aliguateis resti- Si quos.. chiristianos impia... con-

| lerivity RECONCILIANDOS [ev PER  furbaverz mendacia, ad satisfactio-

ECCLESiAE PRECES, Zuslanier acqui-  nis REMEDIA provocate ¢l in spiritu
7as. ' mansvetudinis cum benignitate COR-

(PL 54, 1215, ¢c.)  gipirE. .
‘ (PL 54, 1216, c.)

I1 reste donc acquis que saint Augustin, comme Origéne,
atteste et approuve‘ le fait d'une guérison du péché obtenuc

lorzuson dominicale; ‘les sermons 214.11 et 215.8, au méme article,
ne signalent aucun moyen de¢ rémission pour aprts le baptéme.
L’ Ernarr. in Ps. 66, 7, ne parle que des ccuvres de miséricorde ct de
Poraison dominicale (PL 35, 810). — 37. Ci. v. gr. epist. 108, 2 et 3.
« Indulgentia Dei nisi su'mhcatxombus sacerdotum nequit obtineri.
« Salubri satisfactionc purgatos... per januam reconciliationis admi: -
terent; peccatorum reatus... s1rcerdotali supplicatione solvatur #;

epist, 168, 2 : « Sacerdos... pro delictis precator accedit » (PL 54, 1015

e, A v
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X ]'intervention du prétre, mais sans assujett‘ss‘.ment au
se des pénitents proplement dits : et c’est la seconde
;ustatation qu’il ‘nous. 1mporte pour le moment de faire ici.

ITI

La troisiéme est celle d“ lumver;ahte de cette pratique.
On s’y arréte peuen gweral on en contesterait plutét le fait.
cependant rien n’est plus notable. Origéne, nous 'avons
¢4, considére comme norimal o fréquent ce recours i I’ Lglise
zour la rémission des fautes moindres : il ne condamune que

prétention de certrnus pu res & en éten luq'rm au
e

fautes plus graves. La pratique g personie
suggere la méme conclusion : trés nombreuses sout les faute

qu'il considére comme méritant en dioit Ia pénitence publique;
mais, en fait, soit par {gard pour les di spositions ou les con-

Gitions particulitres dans lesquelles se trouvent les pécheurs,

- s0it par Ia considération d’un plus grand bien i leur assure
& euXx ou aux autres, il sc contente souvent et pour beaucoup

des remeédes plus doux de la « correption ».

Entre ces deux époques extrémes, il serait facile de signaler

d'antres exemplesd’une procédur epénitentielleainsi :Imphi"

- OnPa faitailleurs et souyent 37 - Le témoiguage, entre autres,
de saint Méthode d’ O’ym')-, aux confins du troisidme et du

suatriéme sidele, présente cet iniérét particulier qu'il montre
iivéqueunissantdansletraitemoent d un méme pécheurla pridre

= lacorreptio. 3i Pon n'a pas réussi, en cffet, ) triomplier soi-
=ime de quelque mauvais dési t, 1l recommande qu’on ailie
‘“iaver I'évéque et qu'on ne cr aigne pas, pour guérir, de luj
“atrer exactement 1'état de son mal™®. Celuj- -ci peut Pextirper
de suite (sd0éws), avant qu’il ait pu jeter dans 'Ame des

“s profondes (=g4 7o weosoiliven). Or, c'est par la priére
udmonestations qu'il opére (% 5 TETiuY T 2ol swosenie
. R} ' ’

iU B). — 37 bis. CF. v, gr. d’ALES ¢ L'édit de Calliste, append.
wiient privé dans lancienne pénilence ecclésiastique ; article

ns DAFC, 11, 1835 $97. — 38. De lepra VI.2-3 et 4; Vil.g
CH, n. .138 6t 48a8Y L R0 PR eies

X
de saint Augustin
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Besides, there is pope St. Leon who translates for us quite clearly the expression of St. Augustine. Two letters of the
same day (18th August 460 A.D.: Jaffa 548 and 549) one addressed toathe patriarch of Alexandria, the other to his priests
and deacons, invites the ones and the others to bring back into the church the followers of Timothy Elure who has just
been cast out of it. The patriarch is being advised to follow the example of the good shepherd; errantem unam ovem non
flagellis coercuit sed ad ovile proprium suis humeris reportavit. The priests and deacons are asked to avoid severity,
which would retard the healing of the wound: agendum ergo est ne difficultas veniae curationem faciat tardiorem. It is a
twofold invitation to indulgence, and the aim of both letters is the same in regard to the same type of offenders namely:
their re-entry to the peace of the church. Thus this aim which, in the letter to the priests and deacons, is expressed.
in terms of words characteristic of the Augustlnlan formula namely - cor reptionum medicamenta - is in the letter to
the patrlarch indaicated by the very words which, to St. Leo serve to designate absolution of sin. The two passages are
shown. :

(Ad Timotheum Episcopum) , Ad presbyteros et diaconos si quos...

Eas qui veritati aliquatemus restlterunt, christianos impia...conturkavere mendacia,

Reconciliandos Deo per Ecclesiae preces, : ad satisfactionis Remedia provacate et in

instantor acqulras. _ ’ spiritu-mansuetudinis cum benignitate corripite.
(PL. 54, 1215,C.) _ . (PL 54, 1216, C.)~

It is thus agreed that St. Augustlne, like Origen, attests and approves the fact" of 'a recovery from sin obtained part
of the priest thanks to the priestly intervention, but without subjection to the regimen of the penitents so properly

called: and it is the second remark whlch it was 1mportant ‘for us to call attention to, for the time being.

The third one is namely that, of the universality of this practice. We wish to give it only a brlef mention here:

we would rather take notice of the fact thereof. And yet nothing is more noteworthy. It has been shown that Origen
regards as normal practice this frequent recourse to the Church, for remission of the lesser faults: what he condemns
is the contention on the part of some priests to extent its use to the extent of including the more serious faults.

- St. Augustine's personal experience suggests the same conclusion. file considers that there are too many faults which can
rlghtfully merit public penltence. But in fact, either because of the disposition or the peculiar conditions in which
the sinmners find themselves, or in consideration that more good will accrue from re-assuring the ones and the others
that he resorts quite often to the use of the easier remedies of the "correption"

In between these two epochs it would be easy to cite other examples pointing to a simplified penitential procedure. We
have examplified it quite often elsewhere. The testimony, among others, of St. Methodus Olympus, within the confines

of the third and fourth century, presents this particular interest demonstrated by the bishop uniting similarly in the
treatment of a sinner, the prayer and the correptio. Thus, of one has not the treatment of a sinner, the prayer and

the correptio. Thus, of one has not by oneself managed to overcome some evil desire, he adv1ses that one-goes to find the
bishop, and without fear for the cure, to show him exactly the extent of the state of one's illness. The bishop can give
him instant relief (Greek) thus forestalling the deeper scarring of his soul(Greek) For it is through the prayer of
admonition that he operates (Greek). /
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Afin d’aider le malade 3 se relever (Kﬁw;'&vasq’n')m duvrii,
comme on fait pour un fiévreux, il le condamnera 3 la didte —
au jefine —; il 'isolera pour son ‘exomologtse (sig Ty Lopoli- -
‘yaow) ; il pleurera et invoquera Dieu pour lui, tandis que lui- -
méme, ainsi tenu a I'écart de la communauté — ou de la com- :
munion — pendant une semaine ou deux, s'appliquera i -
pleurer et a faire par sa contrition la preuve qu'il est bien .
_guéri“’; Mais c’est tout. La mise au ban de I’Eglise (ExEanéahu -
t7¢ dwdmeing) et Uinterdiction des saints mystéres, 4 quoi e
reconnait le régime des pénitents proprement dits, ne sontf’:
prévues qu’d propos d'un malade plus gravement atteintét. Le
cas est donc ici envisagé comme normal d’un traitement du J
péché se réduisant & la priére et 3 la réprimande de I'évéque. i
La nature du péché considéré autorise d’ailleurs A croire que
le cas était plutdt fréquent. ' ' 5

'

Plus fréquent encore, tout au moins 2 1'époque de saint’
Augustin, étéit Pusage de demander, d’offrir et d’accorder laj
pénitvence aux approches de la mort. Le fait cst trés :
et nous nous bornons ici A le rappeler : il ouvre sur la fhéorieg_

_ et la pratique pénitentielles d’alors des perspectives qu’on ne '

i

. saurait trop s’arréter 2 considérer. , :
‘Mais un autre fait, trop peu remarqué aussi, n'est pas.
moins suggestif : c’est celui des hérétiques se refusant
absoudre les fautes les plus graves et accordant toutefois K
pardon des fautes moindres. Telle était, on le sait, la pratiqui‘
I L ~° avouée des Montanistes de Tertullien. S'il y a une pénitenc
| ' - o qui ne peut absolument pas aboutir au pardon en ce monde
par I'Eglise, il v en a une qui y aboutit, carily a des péck :

. - ' 40. 7bid. — 41. VIL7-S (460-461). A comparer avec la Didascalic =
g L o Apitres (11.38.1; Ed. FUNK, p- 125), qui prescrit également 2 évéquit |
' . s'attacher au précepte évanpélique et de traiter d’abord seul a seul
le.pécheur. 1l est prévu que cette audience strictement privée peut st~
et c'est seulement pour le cas ol le coupable s’obstinerait a bravs -

. correction publique et rendrait nécessaire Pexclusion de I'Eglise ¢
envisagée I'hypothése du régime proprement pénitentiel et de’la
tégration par le rite de la réconciliation solennelle. Voir auss
e A T ns DAFC, 11, -

connu® § '
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:(missibles par I'évéque ©. Cette distihction est 3 la base de tout
= De pudicitia, et, dans la discusion avecles « psychiques »
ces Péchés restent tpuj’o'u'r's'_ hors de cause : Salva illa paeizii

V..‘-.*az!,zae s.[yeciq,... quae... levioribus delictis veniam ab episcopo
.cansequz poterit (xVIII.17 et cf. XIX.23 : Nec 1pst excidimus
tl qtta digressi sumus distinctione deliclorum). Tertullien en
e.numére quelques-uns : se laisser entrainer aux spe.étacles du
arque ou du théitre, assister aux jeux et aux banquéis des

st’)le’unités paiennes, c_o'o}')Sj;‘é‘r j.mr office ou par métier 3 des

ceremt?nies.idolﬁtriques, proférer par légireté quelque 'p'aro!ve
de reniement équivoque ou de blasphime (vir.15.) *Sans étre
ad mortem, ils causent péanmoius la ruine de Tame : Ouvis

non moriendo sed errando et drachma non intereundo sed lati-

tando perierunt (ViI.14). Mais a cause de leur gravité moindre

(delicta pro ipsius drachmae modulo ac. pondere mediocrid)

Pon en tien i s retard iglise : ' .
t quitte sans retard dans I'Eglise : Statim ibidem

cum gaudio emendationis transiguntur (Vir.20) %
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au _Ch' VII (Dp_LLINGER: Hippolytus und Callistus, p. 14; Posca
: Dxe Sichibarkeit der Kirche nacli der Lelire des,/wil C’ ;ﬁrh' :
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In order to help the sick one to recover (Greek) like one does in the case of who is in the grip of fever, he will

condemn him to a diet - to fast - ; he will isolate him for his rxomologesis (Greek) he will cry for him and will invoke
God on his behalf, whilst the sick one thus kept apart from the community - or the communion - for a period of one or two
weeks, will sorrowfully apply himself by his contrition to prove he is now well again. And that is all. As to the banning
from the church (Greek) and the holy mysteries, by which is identified the regimen of penitent so properly called, they

~ apply only in the case of one more seriously struck. Thus it is here considered as quite normal or regular for a

treatment of sin reducing itself or amenable to prayer and the bishop's reprimand, Besides, the nature of the sin under
consideration entitles us to believe that such is rather often the case.

Even more frgquent, in the time of St. Augustine at least, was the use of requesting, to offer and accord the penitence
on the eve of death. This is a well-known fact, and we limit ourselves here to a brief reminder of it: It gives us a
perspective on the theory and the penitential practice of that time, and which we could not stop often enough for to
consider.

But another fact, through too little remnarked upon as well, is no less suggestive: it is that of the heretics refusing
absolution to the gravest of faults, but granting pardon everytime, to the lesser faults. Such, we know, was the avowed
practice of TLrtullien's Montanists. If there is one penitence which cannot absolutely lead to pardon in this world througt
 the church, there is one there which leads to absolute pardon because there are sins, remissible through the bishop. This
distinction forms the basis of the whole of the De pudicitia, and, in the discussion with the "psychics", these sins

always remain without cause: salca illa paenitentiae specie..quiae..levioribus delictis veniam ab episcopo consequi
poterit (XVIII. 17 and CF. X1X.23: Nec ipsi excidimus a qua digressi sumuls distinctione delictorum).  Tertullien
enumerates a few: to let oneself be taken to the spectacles of the circus or the theatre, to assist at games or banquets
of pagan rituals, to co-operate by reason of office or by trade in ceremonials of idolatry, to profer without proper
consideration some word equivoéal of denial or blasphemy (VII.15). Without being ad mortem, they none the less cause

the ruination of the soul: Ovis non moriendo sed errando et drachma non intereundo sed latitando perierunt (VITI.14). But
because of their being less serious (delicta pro ipsius drachmae module ac pondere mediocria), they are equally regarded
as not being too late in church: Statim ibidem cum gaudie emendationis transiguntur (VII.20)./
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ment : Aiunt se, cxceptis'gmvimibus criminibus, relaxare ve- 5u'Origéne ne concevait’
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Such too, is the practice of the Novations, though much -less notice seems to be taken of it. After having first of all
limited their strict observance of the practice to exclusion of pardon, in cases of apostasy only they then began re-
inforeing it to such an extent , that by the fourth century any kind of grave fault was subject to exclusion. Si quid
grave commiserint, nullo modo veniam consequantur, which Novatian is quoted as saying, by the author of the Questiones Vet.
et Nov. Testam (102 ed. Souter. p.211), and which means that the lesser sins, are not excluded from pardon. And St.
Ambrose, who thinks that in this matter the disciples act unfaithfully towards their master, spell it out very clearly in
fact: Aiunt se, exceptis gravioribus criminibus, relaxare veniam levioribus. He reproaches them, for failing thus to
distinguish between the sins that they can remit, and the other sins which remain without remedy: Distinctionem peccatorum
facitis, quae solvenda a vobis putetis, et quae sine remedio esse arbitremini (Pe paenit. 1,3.10). The author, who at
about the same time in history, wrote the Consultationes Zachaei Christiani, remarks upon this very preoccupation of showing
a certain measure of leniency in most cases. To avoid putting themselves in total opposition with the divine sayings
‘which promise the pardon, they safeguard themselves by the remission of some minor faults: levissima quaeque et pauca
dimittens. '

That being so, everyone can see, and no one, I think, would dream of contesting the conclusion which stems from this
practice of the dissident churches. It is their persistent recourse to this practice of universal usage, which clearly
confirms the observance of this very same use of the practice within the great Church. And debated upon, between the
orthodox and the heretics would be, the right of the church to pardon the serious faults subjected to the solemn penitence,
but both sides recognised the power of remitting the lesser faults. Incontested in theory, this power was apart from

that of current use in practice. Neither Tertullien nor Origen could conceive the abstention from recourse to it.

For quite a number of sins, the application of this remedy was frequent and usual. St. Methodus of Olympus recommended
it. St. Augustine used it and heralded it as especially adaptable for some categories of sinners. Catholics and
Heretics alike, kept it within reach of their followers, here then, as a result of our three observations is the
reality of the penitential order, the fact of which had to be taken note of prior to all else. .
That fact thus once established poses the following question namely: Where, when, and how did this remission of the
lesser faults by the church take place? It could in the form of instructions, reprimands, or correptiones, destined to .
make it acceptable to the sinner, or make himself susceptible to it.  Nothing is said about whether it was not subject /
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péchés, que I'on reconnaissait a ceux qui les pronongait. Cet &

onstances' se produisait-elle ?

tiques. Il ne s’agit pas non plus de retrouver ou de rechercher}
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;»}:: particuliére de pen‘gence — alia [[mcmtentza] quae ve-

1w consequi possit (I1,°16)... ‘salva illa paenitentiae specie
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fructum, id est veniam, in sua potestate usurpaverunt (111, 1
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ires. Tertullien oppose l'indulgence qu’elle leur témoigne 2 la

avec laquelle elle poursuit Vadultére. /ntra doimum Dei ecele-
Tarot ocen nlsnmisn BAolendn

IR S L S ATEE SR

T e s et s



118.

to certain conditions and that the interested parties had not first of all to give evidence of a true willingness to
amendment. From St. Methodus's testimony, among others the example shown seems to affirm the contrary. But the essential
thing is that it included remission, the healing by the Church of frequent and numerous faults, which at times were grave
enough in themselves, but for which, there was in fact no request for solemn penitence. Included in it were the priest's
prayers for or on the sinner, and the special efficacit, such as it was, which in conjunction with these prayers had the
power to tie or untie, to retain and to remit sins, according to cases assessed by it. This priestly intervention in the
remission of these sins or let us call it absolution if we like, where, when, and under what circumstances did it manifest
itself? : ' ‘

And here we leave aside the very peculiar case of the moribunds, as well as that of the reconciliation of the heretics.
It is no longer a question of finding or recovering the words or formulas used. It is the current usage of remitting the
lesser sins which is the only thing of interest -to us now. It was never contested, it appears to have been very widely
spread out in general. How does one present it to onself? Can we determine this manner in which the priests and, or
bishops, proceéded with this short and frequent remission of the lesser sins?

Ascribing it to shorter form of expiation, but similar to that of the penitents so properly called would be much too free ar
easy a way out of it. It was tried in the case of the sins which Tertullien as montanist concedes the remission of to

the bishop. But can we really identify the requirements of the penitence thereof with that implied in the De pudicitia

‘and the one described in the De Paenitencia? Referring to them Tértullien speaks of a special kind of penitence- alia
(paenitentia) quae veniam consequi possit (11,16) .. salva illa paenitentiae specie (XXVIII,17) - on the subject of which
there is no disagreement between him and the "psychics". It is onithe subect of another, the penitence so properly called,
that he reproaches the psychics for attributing as theirs the administration of it: Eam paenitentiae speciem quam
maxime definivi venia carere...Hujus quoque paenitentiae fructum, id est veniam, in 'sua potestate isurpaverunt (III, I and :
Besides, there is nothing forthcoming from him to indicate that either Montanists or psychics require it for the lesser
"sins. No doubt that the scene of reconciliation described in the De pudicitia (XIII,7) is the conclusion of an expiation
made in the very forms whkkéhhithe De paenitentia (IX,4) unmistakably evidenced for us; But there the concern is the
reconciliation of an adulterer: How do we know that the bishop did not grant the pardon to lesser sins other than under
similar conditions? These sins, which up to the time of his rise to montanism, Tertullien never disputed to be remissible
by the bishop. Sins that are mediocre in gravity (mediocria), are just as easily committed inside the Church, as the

losing of a piece of money at home (VII,20). These pagan, centres, are very conducive to a christian being exposed to

its contacts and guilty associations: let him relax his vigilance just a little bit, and he is open to swearing or
blasphemy escaping from him: Incuriosus in verbum ancipitis negationis aut blasphemiae impegit (VII.15). Thus providing
there is amendment present, we hurry and are glad to acquit ourselves of these kinds of sins or faults. Statim ibidem

Iin the church) cum gaudio emendationis transignuntur (VII.20). It is /
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‘i faudra 'admettre cependant si I'on tient qu’elles s’expiaient
par un assujettissement réel, quoique de momdrc durée, aux
‘preuves de la pénitence solennelle .
Qr, c’est cela méme’ _q1_11 est en question, et cette exclusion
;1omentanée, que ’l‘ertullien ‘signale comme pouvant étre
parfois la conséquence des péchés rémissibles, ne suifit pas a
le prouver. Lui-mé&me, en cfiet, nous cst témoin qu’il ne
considérait pas des expulsions de ce genre comme exclusives
de toute réitération. Il prétend bien savoir qu'a Rome on
avait ainsi exclu plusieurs fois Marcion et Valentin avan: de
| ajoute-t-il que, nonobstant
ces expulsions multiples, Marcion, quand la mort le prévint,
Ctait sur le point d’étre admis encore une fois a la paix ™.
Il 0’y a donc pas i se fonder sur la possibilité d'une parcille -

san L . . e », ” . .
ction pour conclure au traitement des péchés moindres par

le régime des pénitents proprement dits. :
Il ne serait pas moins vain de prétendre résoudre le nro-

“bléeme en qualifiant purement et simplement de pénitence

publique ' un traitement comme celui que prescrit saint
Méthode pour les péchés de pensée découverts dans lintimité
i+ I'évéque. Il ne s’agit pas ici d’appellations ou de mots. A
aropos de cet isolement d'une semaine ou deux, .qui saus
oute entraine la privation de la communion, faut-il parler

¢ péuitence publxque ou privée ? peu importe pour le mo-
2mt. Nous savons en tout cas - que saint Méthode ne songe

) 'iqatz'ones et censura divina. Nam... summum futuri judicii prae-
. .Cmm est, si quis ita deliquerit, ut A communicatione orationis et
Yentus et omnis sancti commercii relegetur » (NXXIN. 4. — Alluzion
X -»ulmuons ct exclusions prononcées par les censcurs 3 Rome, —
»8 sait, en effet, que, des I'époque du de Pacnitentia, ceite péni-
S'ane chez les catholigues, ne s.xccox(."ut gu'unc fois. —
tmel et iterum ejecti,.. novissime in perpetuum discidium

)
1 o::tmodum '\[arcxon, Paenitentiam confessus... pacem
B . mnmr o

.'_\
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‘true, that at times due to a certain few from among them at least, one may be momentarily excluded from the flock:

Though most often, it is the culprit himself, who out of anger is carriec¢ away, for not wishing to support the correction
dedignatione castigationis, is the cause of tne rupture and his isolaticn 50 bis; and this only goes to confirm that,

to obtain the pardon, a recognition of his wrong and acceptance of correction would have been sufficient. The

castigation here mentioned by Tertullien is precisely that which he opposes to the penitence so prcperly called, for
being the proper remedy of the remissible sins, and, since the Apologetique, he distinguishes it from the solemn penitence
only by allusion-to a celebrated Roman institution, he called a censura.

These faults of Yore, so easily committed as well as remitted, is it really conceivable that in their case the penitence
could only be consented to but once only? ‘e know that Origen will formally deny that assertion. It has to be admitted
nowever, if one clings to that assertion, that these faults were expiated for by a tangible subjection, no matter how
snert its duration, to the trials of the solemn penitence.

Since this itself is in question, and so this momentary exclusion which Tertullien signals at times as being the conseguence
of remissible sins does not suffice as proof of it. In fact he himself attests that he never considered expulsions of
this gender as exclusive to any reiteration. He knows full well that in Rome, Marcion and Valentine had thus more than
once been excluded, prior to their final rejection; on top of that he also adds that notwithstanding these multiple
expu151ons, Marcion, when death overtock him, was on the point of being once more admitted to the peace. Thus their is

no basis for the assumption of such a sanction to conclude the treatment of the lesser sins through subjection to the
regimen of penitents so properly callea.

- It would no less be vain to pretend to resolve the problem by just simply qualifying the public penitence of a treatment
like the one which St. Methodus prescribes for the sinful thoughts uncovered or revealed in privacy, to the bishop.

Here, it is not a guestion of names or words. A propos this isolation of one or two weeks duration, and which undoubtedly
includes exclusion from the communion, should it be spoken of in terms of private or puklic penitence'> It matters little
for the time being. For we know that in this context St. Methodus does not signify /
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. ‘ ! . N . ) . ) T o e
pas pour le pécheur en question & une expulsion de I'Egii:
et 3 un enrdlement parmi les pénitents proprement dits "

) . Tty 2 2 : I
Rien non plus ne suggére qu’il considére le péché ains

_confessé comme mne pouvant étre guéri qu’une fois « parle
pfiére et les admonestations » de I'évéque. La fievre, puisque
de fievre il parle, a des retours fréquents, et la nature méme
du péché & guérir, un désir mauvais, fait prévoir qu 113
aura lieu de recourir plusieurs fois au méme medcun cela? ::
seul exclurait donc l'assimilation de son cas avec celui des';i
: péchés remis par le moyen'd'e la pénitence solennelle.

a3

Saint Cvprlcn, par contre, au Jugement de plusieurs

“attesterait. cette assimilation. A deux reprises, il parle de |

peccata minora, dont les auteurs aguni paemtentzam justo
tempore, et secundum disciplinae ordinem ad exomologesim

veniunt et per.manus tmposilionem episcopi et clerijus commus

nicationis accipiunt™ Ces peccata minora, dit-on, sont %es
o . TYN ~ 2 .
leviora delicta de Tertullien, et voild, rappelé par saint

- Cyprien, le traitement auquel ils sont soumis : ¢ Test celu1 de

la pénitence rigoureuse et solennelle.

. ."ﬂ
Tout le monde cependant n’admet pas cette 1dent1ﬁcat10n

et, si on veut bien yregarder de prés, tout le monde, semble-.;.

t-il, doit la reconnaitre inacceptable.
‘Le contexte d’abord suggére, & moins qu’il ne I'i 1mpose, de
prendre ici le\presswn nunora peccata au sens puremen-

comparatif. Saint Cyprien parle « de péchés moindres qut; :
d’autres » et non point « des péchés moindres ». Il les oppos: :

— 54 Pé_é davantage dans la Didascalie (11,16 et 38,1)..7— 55. P.¢
VACANDARD : Lindes de critique e d'hist. relig. 2° série: p. 73
B. POSCHMANN: Op. cil., p. 143-144. — 56. Lpist. XVL2 et XVIL

« Cum in minoribus ds'lzctzs, quae non in Dezcm committuntur, pae .-

tentia agatur justo tempore et exomologesis fiat inspecta vita e]usff
agit paemlentxam nec ad communicationem venire quis possxt\!

prius ilii ab episcopo et clero manus fuerit imposita, quo magis i
gravissimis et extremis delictis caute omnia et moderate sec'-‘l'f.s-'
disciplinam Dommx observari ‘oportet? n — 57. P. ex. SIR:. _
[list. paenit. publ., 3; Fusk: Theol. Quartalschr., 1903, p. 612;Kix

ap. cit., p. Sz;STwLER : /‘SI\;., 1909, p. °44, Mm.LER ll;:té:w
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.z¢ péchés des apostats, qu’il appelle (Epist. xvII. z) « les

~_’:_3.~. graves et le comble des pechcs » (gravissimis et extrenis

‘elictis) %, qui, en eux-mémes et de par leur nature, s'atta-

juent a Dxeu méme (in’ Deuin committuntur ; ibid ) et consti-
:zent ce délit contre Dieu que saint Cyprien présente ailleurs
-smme particulidremant exclusif d’ une rémission grac1euse‘“
%, il le.qualifie encore de suminun delictum (Epist. XVI.2

1l rappelle la condamnatlon tres spéeiale dont I'a frappé le
christ. Or, c’est parce que certains de ses prétres, dés- le
iébut de Ia persécution, ont passé outre A ces consuierattonq :
sont ailés au-devant des apostats et les ont admis 3 la ~om-
- nunion sans aucune des épreuves ni aucun des rites caracté-
ristiques de la ‘pénitence solennelle, — nondum paenrtentia
arta, nondum exomologesi facta, nond umi manu eis ab episcopo
clclero imposita ¥ — que san,t Cyprien 1nd1g'1e leur reproche’

mdulgcnce gqwon n'a pas pour des « péchés moindres » :
Nam, cum in minoribus beccatis agant peccatores pacnitentiam
iusto tempore, etc..., nunc, crudo tempore pcrsvculwn is adhue
qcrse'uerante, .. ad communionem admittuntur (xvi.2). Les
postats, en un mot, contrairement 3 ce qui se fait pour des
sécheurs beaucoup moins coupables, ont été purement et sim-
lement dispensés de la pamtencc solennelle, et voild, a [Propos
¢ ces peccala minora, tout ce qu'affirme saint Cyprien.

Ce qu’on lui attrlbue en p‘us contredit formcllcm ent Ter-

&ltem de Za[;szs 15 : « gravissimi et extremi dehcu » — 59. Ttem,
-‘;szs, 17 : « quae in ipsum commissa sunt »; cf. epist. LIX, 16, olt le

-=don accordé aux péchés in Dewm est donnc comme le combie de

“lulgence: «Remitto omnia, multa dissimulo;... etiam quas in Deum
“missa sunt non pleno judicio religionis examino »; ; epist. LXIV, 1 :
mino Deo in quemn deliquerat. » — 60. Testim. 111, 28 : « Non
*in Ecclesia remitti ei qui in Dewm deliquerit, » ol sont cités a
1, comme dans la lettre XvI1, la parole sur le péché contre le S.
(e 12, 32 et Mc 3,28) et I Reg.2,25: « Si delinquendo~peccet
" edversus virum or'zbunt pro eo I)ommum, si autem in Deum
“#*homo, quis orabit pro eo? » Cf. ad Fortunatum, 4. — Sur le sens -

.. ‘texclusion, cf. d’ALES : Théologie dé saint C/{)ncn p. 283-285.
gn‘ (:.

4 1 & S T P

d’avoir fait preuve ainsi pour le plus grave des péchés d'une

-elmt M’,III 2« Iuterm15515 plecxbus ct oradombus qmbus v
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a sinner's expulsion from the church or his enlistment into the ranks of penitents sc properly called. ©Nor is there
anything to suggest that he considers a sin thus confessed as curable no more than once only "by the prayer and

admonition" of the bishop. That fever, since he speaks of fever, has frequent recurrences, and the cause itself of thnis

sin to be healed, which is an evil desire, announces that many visitations by the same doctor will be necessary: this

in itself precludes the assimilation of his case with that of the sins remissible through the means of the solemn penitence.

St. Cyprian on the other hand, in judgment of many such will be attesting this assimilation. On two occasions he

speaks of peccata minora, of which the authors agunt paenitentiam justo tempore, et secundum disciplinae ordinem ad
exomologesin veniunt et per manics impositionem episcopi et clerijus communicationis accipiunt. These peccata minora are
said to be the leviora delicta of Tertullien, and so here recalléd by St. Cyprian is, the treatment to which they are
submitted: it is that of the strict and solemn penitence. ‘ '

Not everyone admits this identification, énd, if we care to take a right close look at it, it appears, that everyone
ought to recognise it as inacceptable.

The context first of all suggests, ané leastwise imposes here to take the expression minora peccata in a purely comparative
sense. St. Cyprian speaks "of sins lesser than others" and not "of lesser sins". HKe opposes them to the sins of the aposta-
tes, which he calls (Epist. XVII.2) "the gravest and the most extreme of sins" (gravissimis et extremis delictis, which

in themselves, and because of their nature, constitute an attack upon God himself (in Deum committuntur: ibid.) and
perpetrate this offence unworthy of a gracious remission. Here he also qualifies it of summum delictum (Epist. XVI.2)

and recalls the very special condemnaticn that Christ has struck it with. So it is because some of his priests have since
the start of the persecution, by-passed these considerations and gone out of their way to meet the apostates, and admitted
them to the communion without any of the tests, nor any of the characteristic rituals of the solemn penitence - nondum
paenitentia acta, nondum exomologesi facta, nondum manu eis ab episcopo et clero imposita, which St. Cyprian indignantly
reproaches them for having given proof thus of an indulgence towards the gravest of sins of a kind they do not show in
magnanimity towards the "lesser sins!:“Nam, cum in minoribus peccatis agant peccatores paenitentiam justo tempore, et c..,
nunc, crudo tempore persecutionis adhuc perseverante...ad communionem admittuntur (XVI.2). 1In a word, the apostates'ln
this case nhave by counter of what is cone or observed by sinners much less guilty than themselves, been purely and simply
dispensed of the solemn penitence, this then is what St. Cyprian affirms to, a propos of these peccata minora.

That which we‘attribute mostly to him fofmally contradicts Tertullien /
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~ proposce.

traitée comme le sont, d’aprés Tertullien, les peccata leviore:

tullien, et c’est l'a_'seconde';aison de re‘jeter 1’ib.‘denvtiﬁcati-:

Pour les peccata minora dont il parle, saint Cyprien a cc.. :

tainement en vue une longue et sévére expiation ; les formul: ..

qu'il emploie A leur propos — paenitentia agalur justo tempar.

et exo-mologes-is fiat, inspecta vita ejus quiagit paenitentram,~ '

sont celles dont il se sert ailleurs pour désigner la pé_nitenca:é
rigoureuse imposée par exemple aux adultéres® et aux apos:
tats 03, Of, 'pour les leviora delicta dont parle Tertullien_, 0
procede tout justement au contraire. Clest tout de suite, dé&

qu'on le découvre, que, s'il y a amendement, on en tiena?;i_
quitte : Mox ibidcm [in Ecclesia] reperta, statim ibidem cuy
“gaudio emendationis transiguntur (vii.z2o). Tandis que poury
“les péchés irrémissibles,'aduliére par exemple, on se hite d.e :
chasser le coupable — simul apparuit, statim homo de f‘zccles.uz"
expellitur, nec illic manet, nec gandium confert 'repertrza;
,Ecclesiné(VII.éz) — pour ceux-ci, au _c'o_ntraire, on s’empresse;
de rappeler celui qu’il a fallu exclure momentanément du
troupeau ou qui's’en est éloigné de lui-méme sur un coup .de;::_-
téte : Debet requiri atque revocari (VIL.16). Entre sainty
Cyprien en un mot et Tertullien, la contradiction est formelle;l

et, loin qu'il faille identifier les péchés moindres dont ils:

Z

parlent, pour se trouver dans le vrai, on doit, au contrair
les opposer. s R | | .

. . . . . y . i
- Ce qui indigne saint Cyprien, c’est- que l’apostasie so

alors que des fautes d’une bien moindre gravité ne bénéficie: :
point de cette indulgence. '

« Sublata paenitentia, nec ulla exomologesi facta»n, — 62.‘V. gr- ef:' .
V.4, pour.les vierges coupables de rapports charnels avec des dlacr:l» .
« Agat paenitentiam plenam, quia quae hoc crimen admisit non mﬂ
sed Christi adultera est, ct ideo, aestimato justo tempore, jbo:lm,:_:‘ :
mologesi facta, ad ecclesian redeat ». Cf. epist. Lv.20 : « Lt 7)zoec/i: T
" nobis paenitentiae tempus conceditur et pax datur. » — 63. V. gr. 65
LVIf.I;(( Agerent diu paenitentiam plenam » ; LXIV.1 : « ,A_ntequam%:-.:,,
tentiam plenam egisset et Domino Deo in-quem dehquerat;d; -
iccat 1. Cf. ebi i aenitentiam plenas
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i aussi, certes, connait de ces absolutions promptes et

isciles 1 celle, par exemple, qu’il prescrit (Ep. 1v. 4) pour les .
©12rges, qui, sams avoir contracté de souillure charnelle, se

soat néanmoins compromises dans des familiarités dange-
reuses avec des di;icrés ; celle aussi, sans doute, qu’il accor-
dera aux fidéles s’accusant d’avoir songé i sacrifier (de
lapsis, 28), ou peut-étre méme aux « libellatiques » (Ep. Lv.
17) **. Mais ce traitement d’indulgence s'oppose justement,
chez lui, A celui qu’il prescrit pour les vierges réellement
souillées et auquel il applique, nous I'avons vu, les niémes

‘expressions qu’au traitement des peccala minora visés par lui.

L’équivoque, par conséquent, a été totale, et il faut renoncer
a expliquer ici Tertullien par saint Cyprien. ‘
Mais alors, demande-t-on, q cls sont les peccata minora

~dont ‘parle ce dernicr? Tous - ccux, répondrons-nous, qui

sans s'attaquer directement 3 Dieu, comme le fait 'apostasie,

sans &tre, par conséquent, au sens propre du mot, des peccata
i Dewm @, sont néanmoins assujettis 4 la longue et pleine

justam peccatoris invenerit. » — 64, Lpist. Lv.17. On les réconcilie
tout de suite (interim — présentement), tindis qu’on ne promet de le

- faire pour les sacrificati qu'au moment de leur mort (Ct. STUFLER

dans ZSK T de 1907, p. 587, ou d’ALES : La théologie de saint Cyprien,
P. 224-225).— 63. Tel est, sans aucun doute possible, le sens de cette
expression dans la lettre XvII et dans les passages que nous en avons
rapprochés : elle désigne le péché d’idolatrie, d'apostasie, ceux en

- général qui s’attaquent directement i Dieu. (Voir encore dans ce sens

Epist. LIXa13: Adversus Deum facinora; quod non rogatur majestas Dei,
dans Padmission des apostats i la communion sans pénitence préa-

iable.) D’autres péchés, tous les péchés, jusqu’aux pluslégers, peuvent
wsei, €n un sens trés juste, étre considérés comme s'attaquant a Dieu,
*tc'est ainsi que saint Cyprien raméne ailleurs & des péchés in Dewm
’;-‘: fraude et 'adultére (epist. Lv.27), abus des biens de ce monde (De
-virg. 11), la rébellion contre Pévéque légitime (epist.LXVI. 1 et 9).’
E| lui faut pour cela raisonner et conclure. Ici, au contraire,
pression in Deunt committuntur a par elle:méme un sens direct et
diat trés nettement défini. (Sur son origine, cf, d’ALEs : 174di¢ de
‘tste, p. 208-210 et La théologie de saint Cyprien, p. 283-283. Sans
» en faut-il voir le vrai point de départ dans la parole du grand
e HEl (I Reg. 1, 25), citéc deux fois par saint Cyprien et invo-

* ‘galement par Origdne : De oratione. 28. PG 11, 520 B), —
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and that is another reason for rejecting the proposed identification.

Regarding the peccata minora which he speaks of, St Cyprian Has certainly a long and severe expiation in mind for them,
notice the formulas he employs in regard to them - paenitentiam, - they are the ones he avails himself of elsewhere to
‘designate the imposition of the strict penitence as--inithe‘case of adulterers for example and the apostates. Thus, for

the leviora delicta which Tertullien mentions, we only need to reverse the proceeding. And just as soon as amendment

is evidenced, we call it quits: Mox ibidem (in Ecclesia) reperta, statim ibidem cum gqudio emendationis transiguntur (VII -
20). Whilst in the case ,0f the irremissible sins, we hasten to chase the culprit - simul apparuit, statim homo de
ecclesie expellitur, nec:illic manet, nee guadium confert repertrici ecclesiae (VII.22) - for these, by connter, we hurry
to recall the one we had to momentarily- exclude from the flock, or who because of a sudden impulse had strayed away from
‘his own volition. Debet requitri atque revocari (VII.6). In summary, the contradiction between St. Cyprien and Tertullien
is a formal one, and far from failing to identify the lesser Sins, and in order to find ourselves in the right, we

must oppose them on the contrary.

The thing which indignates Sn Cyprian, is that apostasy be treated in the same way as are, according to Tertullien, the
peccata leviora, whilst the faults of a much lesser gravity do not derive any benefit at all from this indulgence. .

Certainly, he too, knows of these prompt and easy absolutions: like the one, which he for example prescribes (Ep IV”4)

for virgins, who without having contracted any kind of carnal contamination, none the.less find themselves ‘compromised
through dangerous familiarities with some deacons; this too, he will no doubt accord to the faithful who accuse it

to "libellists" (Ep. I.V.17). But this indulgent treatment:is directly opposed to the one he prescribes for virgins who
are Iactually contaminated, and to which he applies, as we have seen, the same expressions as for the treatment of the
peccata minora aimed at by him. Consequently, the equivalence has.been total, thus we must here renounce the identificatior
of Tertullien by St. Cyprian. ' ' '

Which then, we ask, are the peccata minora which St. Cyprian speaks of? The answer is, that all those who without

directly attacking God, as in the case of apostasy, consequently, being without, in the proper sense of the word, the
peccata in Deum, are none the less subject to the lengthy and full (expiation of their sins)¥ .

*own addition, to complete sentence, since following 2 pages missing from article.
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il ‘distingue ceux qui ont été rédui;

sition des mains,
— les pécheurs & inconduite notoire cx

_d’office 4 ce degré
dont les fautes ont été juridiqueme_ﬁt établies - et ceux qui
ont demandé d’eux-mémes a y prendre place™ : telle, d’apri:

saint Jérome, Fabiola, qui voulut réparer ainsi le scandale |

de son second mariage’. Or, il n’'en faut pas plus pour -
expliquer la parole du pape Innocent I, ot Ton a cru voir °

aussi parfois une allusion & Ja rémission de ces péchés s

moindres, dont nous nous occupons ici: De ;‘memlcrhbus .

écrit-il,
ﬁaenitcntzam gerunt,

si nulla interveniat aegritudo, quint

feria ante Pascha eis remiliendum Romanae Ecclesiae con- '
Ces leviora, dont remise est faite!
les 3

suetudo demonstral™.
en méme temps que des graviora,
péchiés en question. Mais-on ne remarque pas que le pape
parle ici de « pénitents » proprement dits, de « pénitents »
condamnés i attendre, sauf le cas de maladie grave, jusqu’au

représenteraient

jeudi saint pour obtenir leur réconciliation. Or, le cas que|
nous avons en vue ‘est précisément celui des fidéles qui ;-
“obtiennent le pardon sans étre enrdlés parmi les « péni- |

qui sive gravioribus commissis sive ex levioribus -

- tout et touJours cette intimité et ne revét

. ment mtervenalt cet acte llturcrlque ?

‘tents ». On ne saurait donc les reconnaitre ici, et pouf

comprendre la distinction que fait le -pape, on n’a, sans} _5_
. remonter & saint Cyprien, qu’d se rappeler la parole de'—

saint Augustm et Iexemple de Fabiola™. Il'y avait,au début’
du cinquiéme si¢cle du moins, des volontaires parmi les:
a« pénitents », et sans doute les moins empressés 3 y prendre.
rang n'étaient-ils point ceux dont les fautes étaient le -
moins graves et les plus rares; mais ceux-la, leur cas 1
nous intéresse pas pour le moment, et c’est pourquoi i
71. « Aliqui ipsi sibi pacnitentiae locum petierunt aliqui exces”
municati a nobis in pacnitentiae locum redacti sunt. » (Sermo 25
4§ et cf.sermo 351.10.) — 72. Epist. 77.4 (PL 22, 692). — 73. 44 D
tiwmn, i0 (JAFFE 311, PL 20, 1559). — 74 Méme explication sans ¢
pour le canon 30 du concile de Carthage en 397. En spécifiant

. la réconciliation doit se faire publiquement, ante absidem, pou
des pémtents dont la faute a été publique et notoire, fudlic

3L mbmiimbio Fm i Lmmrem et wenewal srte sln o
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: oll, quand et comment procédait-on
la rémission des ‘péchés moindres pour les fideles qu1 la
“\Svalent sans avoir pris rang parmi les « pénitents » ?
an
s des cas comme ceux dont parlent la Diduscalie et

saint Méthode, ‘auxquels fait allusion saint Augustin, et ou
tout semble se ‘passer dans le téte-3

sues txon reste entiére :

'I

a-téte, I'absence de tout
prareu liturgique n empeche pas de reconnaitre 1’ équivalent |
e notre absolution dans les priéres mentionnées comme
accompafmant I'admonestation paternelle de I'évéque.

; Nous
croirions dax]lcurs vo]ontlcrs

alors ces priéres saccm bour notre p.art_ ane méme
npagnaient d’une imposition des
mains : ¢’était 13, en quelque sorte, le rite traditionnel e
obligatoire de la pridre faite sur quelqu’un™; le caractére
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-sition of hands, he distinguishes those who have been reduced from office to this level - sinners notorious for their
misconduct and whose faults have legally been established - and those who of their own accord, have asked to take part in
it. Such, as according to St. Jerome, Fabiola's wish thus toc atone for the scandal of his second marriage. In this

way, nothing more need be added to explain the words of Pope Innocenti I, where we at times also seemed to perceive an
allusion to the remission of these lesser sins, which we are occupying ourselves with here: De paenitentibusgcherwrites
gui’sivetgravioribus:commissis.sive ex levioribus paenitentiam gerunt, si nulla interveniat ae&ritudo, quinta feria ante
Pascha eis remittendum Romane Ecclesae consuetudo demonstrat. These levioras, which are remitted at the same time as

the gravioras, represented the sins in question. But no notice is taken that the Pope speaks here of "penitents" properly
so called, of "penitents" condemned to waiting, except in the case of serious illness, until the holy Thursday, before
obtaining their reconciliation. Since, the case we have in mind is precisely that of the faithful who obtain the pardon
without being listed among the "penitents". As we could not recognise them here, and in order to understand the ,
distinction which the Pope makes, we have, without going back to St. Cyprian, but to recall the words of St. Augustine

and the example of Fabiola. There were, leastwise, at the start of the fifth century, volunteers amongst the "penitents"
and undoubtedly the ones least desirous to rank among them, were they not the ones whose faults were the less serious ;
and the rarest; But they there, whose case does not interest us for the moment, and that is why the whole guestion is not
yet fully answered for example: where, when and how did one proceed with the remission of the lesser sins in the case of
those faithful who received it without any prior ranking among the "penitents"?

In cases such as those which the Didascalia as well as St. Methodus speak of, and which St. Augustine also refers to, and
where everything seems to take place privately, the absence of any litergical means, does not prevent the recognition of
the equivalent to our absolution in the prayers mentioned as accompanying the paternal admonition of the bishop. But

for our part, we would rather and more willingly like to think or believe that even in those far offddays of yesteryear,
these prayers were joined to an imposition of the hands: Therein, by some edd way, rests the obligatory and traditional
ritual of the prayer said on someone's behalf, and thus the strictly private character of the interview would not have
excluded it. May we, or must it be admitted that such a general use of remitting the lesser sins to the faithful, did
always and anywhere include this intimacy and did it never just assume the form of a liturgical act? And if it went
_‘under that cover, then where, when and how did this act of liturgy intervene? : '

And that, is precisely the question, we would wish to find the answer to today.

Eughien, Belgium. ' , ' Paul Galtier,





