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Tertullian and the Rights of the Devil
Article by Jean Riviere
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with a personal translation into English interleaved.
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pans Ia liste déjilongue des Peres ou derivains de Pancienae

fiise qui ont eru devoir associer le démon, & une manicre guel-
coney @ lenrs explications théologiques de la Riédemption, le
womr de Terlullien n'est généralement pas Acompris. Christian
faur tenait méme qulil en doil ¢lre formellement exely - dapres
fat, e grand adversaire de la Guose avradt sans doule eraind, en
saaténant cetle doctrine, de favoriser le dualisme de Marcion dont

fo procéde (1), .
Neanmoeins ce jugentent comunun des hisloriens a rencontré.
gacliues oppositions. f.Oxenham, & qui nous devons la pre-.

mitee histoive catholique du dogme de la Rédemption, se con-
~utait d'una suggestion timide. « La nolion origéniste d'une

rauion payée 4 Satan est peut-¢lre, dit-il, indiquée dans le pas-
age suivant @« Le Seigneur I'a rachele des pouvoirs angéliques

i possédent le monde... »; mais ce pourrait étre tout simple-
sl une réminiscence de saint Taul {(Eph., VI, 12) 23 Ce
weime texto, vapproché de quelques witres, fournil occasion i
Mo Turemel de formuler une insinuation déja plus dirculc etvplus
frrme (3). Naguére enfin M. Haslings Rashdull vient d’énoncer
Iv thitse de la manicre la plus explicite ¢l den tenter la preuve
w1 professo. Toul e reconnaissint gu'il faut « réuniv ensemble
uu certain nombre de passages séparcs pour découvrir la pensée
de Tertullien », il estime que la théorie de lu rangon se révele
chiez lui sous une forme plus servée et plus strictement juridique
que ches Irénde (4) ». T '

Y Che, Bavn, Die christliche Lehre von der Versihnung, T\m.f.:ut‘ Ib»b
p. 32, note. . » ;

2, 11N, Oxexuan, The catholic doctrine of the Alonement, Londrcs, 2 ¢dit.,
169, p. 109- 10; tradaction Bauneav, Paris, 1909, p 136. -
)3 Tenmre, Ter “dullien, Pavis, 1903, p. 231, '

S HL hhnmu "/w idea of Alonement m Lchristian theology, Iond'c:,-

Wy, p. 9pq.ann I. p. 361, note 1.




IERTULLIEN AND THE RIGHTS OF THE DEVIL:

In the already long list of the Fathers or writers of the early Church who believed it necessary to connect the devil,
in any way, to their theological explanations of Redemption, the name of Tertullien is not usually included. Christian
Baur held even that he must be strictly excluded from it: according to him, the great opponent of Gnosticism would
undoubtedly have feared, in upholding that doctrine, to be countenancing the Marcion dualism it issues from.

Nonetheless this common judgment of the historians has met with some opposition, H, Oxenham, to whom we owe the
first catholic history of the dogma of. the Redemption, was content with a timid suggestion. "The origenist idea of a
ransom paid to Satan is perhaps, he says, denoted in the following passage: 'The Lord redeemed him from the angelic
powers which possess the world .....';"but this could be quite simply one of Saint Paul's reminiscences (Eph., VI, 12)(2).
This same text, together with some others, supplies M, Turmel with occasion to formulate an insinuation yet more direct
and firm, Lately then M. Hastings Rashdall has just expressed the thesis in the most explicit way and attempted the
proof of it 'ex professo'. While recognising it is necessary "to bring together a certain number of separate passages

to discover Tertullien's thinkin%", he reckons that the theory of ransom reveals itself in him in a more concise and
strictly juridical form than in Irenee." :
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ehez Tertullien quelque infil-
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nt la démonstration de M - Rashdall, dont

Trois passages appuic
! .
viser 'opi-

la signification concentrique impose, & son avis, de ré
nion regue jusqu'a ce jour. Le premier poserait le principe du
“systéme. S C

Habere videtur diaholus propriam iam potestatem, si forte,
ad Dewn non pertinent, semel in. stillam situlue et

in eos qui
areac et in salivam nationibus deputatis a Deo,

in pulverem
[Isair, NI, 13] ac per hoc diabolo expesitis in vacuam quo-
dammodo possessionem. Ceterum in domesticos Dei nihil illi
licet ex propria potéstatc . - T

Il s'agit 1a du pouveir « naturel» de Satan, et nul doute que

nous ne devious pr
S« juste ». Des lors, Tertullien ne semble-1-il pas cousacrer juri-

- diguement un certain droit du démon dont il faudrait ensuite

tenir compte? Cependant le texte lu-attentivement n’autorise pas

cetle conclusion. '
Voici d'abord une consid
“tance. A prendre ces pai-olcs dans leur teneur littérale, on devrait

_ dire qu'il y a pour l'auteur unc catégoric d’hommes qui n'appar-
“tiennent plus & Dieu (qui ad Deum non pertinent) et qui sont, des
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— P. Lyt 11 col. 421,

o (1) De fugd in perse}:utioné, 2.

esumer, avec M. Rashdall, que ce pouvoir est
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(3) ,1(‘10[\'.1;) Avks, La'théologie de Tertullien, Paris, 1003, p. 63 ¥ dopens de

< o 3 g Ly i 903, p. .
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- There would be no difficulty of principle, nor any unlikelihood of fact in recognizing in Tertullien some infiltration
of a current of ideas one knows to have been very powerful and very widespread in the early Church. It is a matter of
deciding from the texts, whose evidence along can and must be decisive here. The contradictory appreciations just
gathered serve only to restore the interest in an inquiry which has given rise to results just as divergent. One will
see moreover that the conclusion should not be ambiguous. and.that, in the redemptive theology of the early centuriés where
the 'rights' of the devil hold so much place, Tertullien continues to be counted as an exception. ' _ :

1. Three passages  support M. Rashdall?s'demonstration, whose concentric significance seeks, in his mind, to revise the
opinion received up to this day. The first should lay down the principle of the system?® :

 Habere videtur diabolus propriam iam potestatem, si forte, in eos qui ad Deum non
pertinent, semel in stillam situlae et in pulverem areae- et in salivam nationibus
deputatis a Deo, (Isate, XL, 15) ac per hoc diabolo expositis in vacuam quodammodo
possessionem., Ceterum in domesticos Dei nihil illi licet ex propria potestate (1).

_There.itlis a matter of Satan's "natural powér, and no doubt we must presume, with M. Rashdall, that this power is
'rightful'. . Consequently, does Tertullien not appear to authorize juridically a certaln right of the devil's which it
would then be necessary to consider? However the text read attentively does not permit this conclusion,

, Here first of all is an 'a priori' consideration which is worthy of its importance. To take these words in their
literal tenor,; one would have to say that for the author there is a category of men who no longer belong to God (qui ad
Deum non pertinent) and who are, consequently, like a kind of unclaimed property of which the devil may take control (201)
at his leisure, (diaboli expositis in vacuam quodammodo possesSionem). This would be the pure dualism imputed to the
brilliant opponent of Mascise!

Does such an absurd consequence not suffice to put one on guard against the premises from which it issues? It is
necessary, indeed, not to lose from sight that, more than any other, under its appearances of juridical strictness
Tertullien's style includes a good share of adornment, which constrains, for the needs of the affirmation or of the
polemic, the features of the thinking. A labour of diligent analysis and comparison is imperative to whoever wishes not
to be mistaken about certsin words thrown up in passing.. - : ' '

But we are sufficiently informed on the way in which he conceives thegeneral role of the devil. With the same
energy as he declares the existence of a creator God and sole master of the universe, Tertullien affirms that Satan is his
great opponent or, after the word which is familiar to him, the perpetual 'aemulus'. Since he succeeded in bringing down
the first human couple in sin, the world has become his kingdom and that of his henchmen. Tertullien gladly calls.them
'munditenentes', or again magistratus huius saeculi, quae praesunt potestates. Their work here is often of a physical
" nature:! they are the authors of illnesses, accidents and atmospheric fluctuations. But it operates above all in the
moral category, where they stir up human passions and increase the provocations to evil. Idolatry is,/
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chef, le signe et ITa forme la plus grave de leur domination (13,
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assauts de la tentation (2. Dans le texte qui nous occupe; on
ange parmi les sujets dela puissance diabo-

voit que Tertullien
paiennes, mais encore les
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manité; mais il n’y a rienli qui cumpc}x-te nne propricté ou sigui-
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is, under this heading, the most serious indication and form of their domination,

It is necessary to them besides that Christians be completeiy converted to their eVil-doing. It is the devil who

foments heresies in the Church and ceases not from delivering to each believer attacks of temptation. In the text which

interests us, one sees that Tertullien ranges among the subjects of diabolic power, not only pagan peoples, but even the
'domestici Dei'. A few lines above did he not say that, if some Christians must succumb before the gersecutors, it is
evidence that they previously belonged to the devil (homines EIUS FUISSE ,,. qui defecerint ad illum)?

A1l these facts, at the same time as they detail the operation of Satan, show also the character of him. It is a
matter of an affecting power, certainly formidable and singularly broad, over humanity; but there is nothing there which
includes a property or shows a strict right. Even whéen Tertullien presents apostates as being the devil's property, it
is obviously a way of saying that they were amenable to his suggestions and by that predestined to become his victims.

A moral power of domination and of influence is not necessarily a juridical right. '

What guarantees us that Tertullien cannot have understood it otherwise, is that he maintains, without any possible v
doubt, that God always remains master and that he demonstrates it, not only by reserving the eternal flames for bad spirits,
but by subjecting them on earth to the least of the Christians. (203) Perhaps even one could go a step further. From
the moment that these various afflictions are a consequence and a penalty of sin, would it even exceed the bearing of this
doctrine to regard the devils who are the authors of it as the instruments of divine justice? = In any case, their 'potestas’
would not denote a power independent of God. With respect to the pagans, on whom it operates with a particular amplitude,

Tertullien expressly says that it is God who reproaches them and delivers them so to the devil: ... in salivam nationibus

deputatis A DEO ac PER HOC diabolo expositis.

When therefore our author speaks of 'propria potestas', one could not allow that in that he contradicts these explicit
principles of his theology. A1l the less so as he experiences, quite on the contrary, the need of recalling them. It
is paramount to notice that Tertullien only uses this expression with a double clause of reserve: habere VIDETUR diabolus
propriam potestalem, SI FORTE, in eos qui ad Deum non pertinent.  If he takes it up however, it is because it answers a
particular nuance of his thought that context reveals to us.

Tertullien defends here the paradoxical thesis that it is not necessary to flee persecution because it comes from
God. He cannot ignore however that the devil has his part in it: but he holds that it is a collaboration by instrumental
right, not an initiative (per diabolum, non a diabole). In this connection he is brought to explain on the very different
way in which the work of the devil operates according to whether it is a matter of pagans or of Christians. On the former
it enjoys a 'propria potestas': a formula which is here obviously relative and which must be understood by comparison
with the power, moreover better determined, it exercises with regard to the latter. '

Christians, indeed, if they are not entirely removed from its empire, are nonetheless the object of a special potection
of God's from which they have become the 'domestici', of such a kind that the devil is allowed nothing over them without
a special permission. This is what Tertullien explains broadly in relation to persecution, temptation and other trials
of the righteous. Nihil Satanae in servos Dei vivi licebit nisi permiserit Dominus. In support/
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le texte de Lce, xxu, 31, les dernicres demandes du Paler quiil

svnthétise en ces termes @ Ae nos induxeris in {entalionem permil-
tenilo nos maligno. Partout & 'action ex proprin potestale s'op-.

“de ce principe théologique, Tertullien invoque Lexemple de Job,

“posc l'uction e permissu (1) :opposition qui fait penser & la dis-

tinction canonique entre le.pouvoir ordinaire et le pouvoir extra-
ordinaire. ‘ . L - '

Si l'on se rappelle maintenantque la premicre résulte déja
dune délégation divine, il gensuit que ces deux especes d'action

démoniaque dificrent moins par la nature que par le degré,

moins par le fond que par lo titre qui les justifie et les limiles ol
elles s’exercent. I'une est précaire et limitée, tandis que lautre
se développe sans entraves et comme de plain pied. Mais P'une
et 'autre sont deux modalités du gouvercement divin, suivant
que la Providence s¢ sert du démon & titre normal pour le chati-
ment des pécheurs (2) ou & titre cxceplionnel pour U'épreuve

des bons. -

Aut enim ex causa px'obal.iohis conceditur ei ius tentationis
provocato vel provocanti, ut in superioribus. Aut ex causa
reprohationis traditur ei peccator quasi carnifici in poenam
(11 Reg., XV 2) Aut ex causa cohibitionis, ut Apostolus refert
- (I Gor., XI1, 7). S

Ce qui est dit ici des pécheurs en. général doit évidemment
g'entendre aussi des paiens, ui ne sont, aprés tout, qu'une
catégorie plus grave de pédhcurs. Duns cette conclusion aux
antithéses si ctudices, nous avons bien la pensée totale de Ter-
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(1) M. d'Ales minimise plutot q\-x'iI n'interprete la premicre, quand il tra-
duit : « sur les siens seulement, it agit parfois en maitre ». Op. cil., p- 456,
« ParfGis » st une glose qu'on chercherait en vain dans le texte. .

(2) Commie: reprisentants de Dicu, les Apdtres peuvent aussi lut déléguer ce
pouvoir. Tertnllien le déduit de 1T Tim., 1,15, et ajoute 1« Vides tam et a ser-

_vis Dei facilius diabolum accipere potestatem : tantum abest ut eam ex pro-
prielale possideat. ». : e : ST
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support of this theological principle, Tertullien invokes the example of Job, the text of Luke 22, 31, the last_requests
of the 'Pater' that he synthesizes in these words: Ne nos induxeris in tentationem permittendo nos maligao. Everywhere
the working 'ex propria potestate' opposes the working 'ex permissa': an opposition which reminds one of the canonical
distinction between ordinary power and extraordinary power. :

If one now recollects that the first already results in a divine delegation, it follows that these two kinds of
devilish work differ less by nature than by degree, less by basis than by the right which justifies them and the limits
in which they operate. One is precarious and limited, while the other expands unhindered and on the one level. But
one and other are two modalities of the divine government, according as Providence makes use of the devil by normal right
for the punishment of sinners or by exceptional right for the trial of the good.. ' : ’

Aut enim ex causa probationis conceditur ei ius tentationis provocato vel provocanti,
ut in superioribus. Aut ex causa reprobationis traditur ei peccator quasi carnificil
in poenam (II Reg. XVI, 2) ... Aut ex cause cohibitionis, ut Apostolus refert (II Cor. XII, 7).

What is said here of sinners in general must obviously also be understood of the pagans, who are, after all, only a
more serious category of sinners. In this conclusion to such elaborate antitheses, we have really Tertullien's whole
thought. For him therefore, the devil is ever merely a servant and his power, an assumed power. 1In fact of 'right',

. he has only the 'ius tentationis' which is 'granted' to him by God. With regard even to his victims, he has no other

‘role than that of tormentor (traditur ei peccator quasi carnifici in poenam) . (203.) Here is a quite remarkable precision
for the times, which was badly neglected by later theology and which should only be taken up again by Abelard. So that,
far from being favourable to the rights of the devil, the subtle African is found to anticipate the theological formula
which, nine centuries later, will serve precisely to fight them and destroy them. .

~II. But, without recognising rights properly speaking in the devil, other Fathers have thought that, in a more or less:
‘determinedly evil manner, God took account of him in the providential prescription of salvation. Would Tertullien have
shared this idea? The texts invoked then by M. Rashdall aimed at making one believe it, where one sees the devil appear
in the motives of the divine plan. ' :

Sed et hic ratio defendit quod Deus imaginém et similitudinem suam a diabolo captam
"aemula operatione recuperavit.- o : . :

Now, if one récalls that the devil snatched man from God by deceit, why should this 'aemula operatio' not remind
one of a reverse deceit, which would be the revenge for the first? Thus we would have, in a crude state, that curious
theory of the 'pia fraus' which was bound to bewitch so many mystical imaginations from Saint Ambroise and Saint Gregory
of Nysse down to Saint Bernard. ‘ : _ : ‘ :

In'this intefpretation nonetheless, one quickly sees that reasoning has more room than exegesis. This is- a dangerous
method and ome which easily succeeds, 'on the pretext of prolonging a passage, in transposing it on to a level completely
foreign to the thinking of its author.  Such is here the case./ : '
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Tertullien first of all says not a word about the initial deceit through which Satan seized hold of mankind. He
states, and moreover gquite in passing, the fact of the fall, whose result was to make us his captives; but he says nothing
on the way in which it was brought about. Thus the induction created by M, Rashdall completely lacks basis. 1t no more
gains its summit. For, in this text; Tertullien does not exactly speak of the redemptive Passion in which the bargain-

ing of fools proposed to the devil by divine wisdom would be completed, in the hypothesis in question, but only of the
Incarnation. Whatever way, one must conclude that the idea of the 'pla fraus' is absent from his mind.

) To have his true thinking, one need only follow the logic of his reasoning in the fragment the text quoted is part of.
Here Tertullien preoccupies himself with establishing the virginal conception of the Saviour and, not satisfied with the
positive proof furnished by Secripture, he wishes to give it a rational justification.

Ante omnia commendanda erit ratio quae praefuit ut Dei Filius de virgine nasceretur.

This 'ratio' must evidently be understood in the broad sense of theological suitability and Tertullien's genius unfolds
to detect in it unforeseen resources of subtlety. The first is borrowed from the general ends of the Incarnation. Author
of our spiritual renaissance, Christ was bound to be born by means of a new method, the very one which was given as a
~gign by the prophet Isiaih. In the fulfilment of this oracle Tertullien sees, moreover, a 'rationalis dispositio': Adam
having been made from the virgin earth, it was proper that the new Adam have a virginal birth. But, at the same time as
sanctifying, the lIncarnation is also restoring. In this characteristic our author finds a new 'reason' in support of
his thesis (sed BT HIC ratio defendit), which is precisely to achieve this 'aemula operatio' of which the following stows
the meaning well, ' '

(207.) In virginem enim adhue Evan irrepserat verbum aediticatorium mortis: in virginem
' aeque introducendum erat Dei Verbum exstructorium vitae, ut quod per eiusmodi sexum

abierat in perditionem per eumdem sexum redigeretur in salutem. - Crediderat Eva
serpenti: credidit Maria Gabrieli. Quod illa credendo deliquit haec credendo
delevit. Sed Eva nihil tunc concepit in utero exdiaboli verbo?  Immo concepit.
Nam exinde ut abiecta pareret et in doloribus pareret, verbum diaboli. semen illi fuit.
- Enexa est denique diabolum fratricidam. Contra, Maria eum edidit qui carnalem fratrem
Israbl, interemptorem suum, salvum quandoque praestaret. In vulvam ergo Deus Verbum
suum detulit, bonum fratrem, ut memoriam mali fratris eraderet.

From which emerges this conclusion:
Inde prodeundum fuit Christo ad salutem hominis quo homo jam damnatus intraverat.

Although a little long and complicated, this development had to be quoted 'in extenso' - one sees in it immediately
that the sought 'ratio' for Tertullien is found in a narrow correspondence between the conditions of the old and of the
new systems. : : . :

Previously Saint Paul had presented Adam as the prototype of Christ, the latter being for spiritual life what the
fggme{ was for bodily life. Expractin% from this principle an application consistent with his actual thesis, Tertullien
adds that the miraculous formation of the first invokes the virginal birth of the second. Next he sees the Incarnation
as redress for the fall and his thinkine nauses then over the parallel between the role of Fve and that of Mary. From the
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moment the former had been the agent of imperfection, the latter was found to be attached to the pilan of our Redemption.
?he theme had been approved from the time of Saint Justin and Saint Irenee; but Tertullien, taking it up again, pursued
it even into the smallest details with a skill in symbolism which puts it well above that of his predecessors./ '

(208.) - - | | |

At the base of his reasoning there is first of all a series of facts which compare Eve with Mary. Mary is a virgin
as Bve was still a virgin at the time of her sin. That sin consisted for her in receiving into her heart the disastrous
word of the devil and Tertullien drives scruple from. his realism as far as to observe that the "word" was really for her the
origin of her sad fertility (verbum diaboli semen illi fuit): thus Mary received into her womb the Word of God. Certainly
Eve had to make an act of faith in the designing promise of the serpent: Mary believed in the message. of the archangel
Ggbriel. Finally the parallel finishes in contrast. For Eve gave birth to a fratricide: Mary, on the other hand, brought
to light one who should save his brother from the flesh which had become his murderer. :

But these facts all have a soteriological importance Tertullien does not fail to notice. If Christ was born of a
virgin, it is because the same sex which had caused our ruin became the instrument of our salvation. Likewise Mary's act
of faith erases the criminal credulity of Eve. Lastly her blessed childbirth, giving Israel a goodly brother, tends to
make one forget the memory of the wicked brother that Cain was. ‘ ' '

These inconsiderable coincidences between the modalities of the Incarnation and those of the fall become in consequence
intentional agreements. Our intelligence can unravel in it a profound logic by which the system of our salvation to our
eyes takes on a rational meaning: what Tertullien a little further on calls the dispositio rationis super Filium Dei ex
virgine proferendum. But why should the vision of this plan not bring us back to the wisdom of God who isthe author of
it? Thus we enter into the highest secrets of Providence, which wished to bring about a perfect symmetry between the cir-
cumstances of sin and those of redress. : : - : :

One can now see the significance of this 'aemula operatio' of which Tertullien spoke at the head of the fragment we
have just criticized. It is not a question for God of competing with Satan, (209.) less still of setting a snare for him
suitable to deceive him, but of redeeming his work from death, whose victims we were, according to a plan of wisdom in
resurrection would be calculated on the fall, where the mystery of the Redemption would answer to the drama of the fall,
in such a fashion as to be at once analogous in its course and compensatory in its effects.

This philosophy of the divine scheme no doubt would not satisfy modern theology: it is enough that it struck Tertul-.
lien's mind. One can even notice that these harmonies of the redeeming system appear to him in a constant relation to
the devil, who seems to be present in every phase of his thinking as in 21l the expressions of his language; and yet it is
through this that he really bears the mark of his time. Nonetheless from this quite materisl relation, which attaches to
the very reality of situations such that his mystical attention delights in contemplating it, nowhere does he extract the
idea, not only not of a right, but even of a simple expedient, in the name of which Satan would merit entry into the pre-

occupations of the Providence of God.

~ III. - If thought of the devil intrudes as early as the first outline of the redeeming scheme, 'a fortiori' it will
be inseparable from its realisation. ' .
Scripture had authorized the usage of presenting the state of fallen man as a slavery and, as a result of more logic,
his deliverance as a redemption.. In texts already quoted one could see that not only Tertullien accepts without demur
the first expression, but that he explicitly specifies/ o - : :
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specifies the hidden import of it. For him, there is no doubt that through sin men have become captives of the devil
(imaginem et similitudinem suam A DIABOLO CA?TAM), who, before and without Christ, exercises in consequence a 'propria
potestas' over them. _ , .

Consequently, in using the traditional term of 'redemption'* (*interchangeable with 'ransom' in this context), it is
naturally of the devil he must think as 'terminus a quo' of this deliverance. He accounts for this with his wsual vigour
in a passage whose realism has particularly impressed certain historians and which it remains to us to examine. Dominus
illum (= hominem) redemit a2b angelis munditenentibus potestatibus, a spiritualibus nequitiae, a tenebris huius aevi, a
- iudicio aeterno, a morte perpetua. ' :

_ Only these lines are normally quoted, no doubt because they are judged sufficient to establish a conviction; but they
are surrounded with a context which, at first sight, far from extenuating the case, seems rather made to worsen it. After
having proved that it is criminal to avoid persecution by flight, Tertullien desires to show here that it is not a lesser
offence to ransom one's liberty from obliging authorities,. "If, he says, flight is a gratuitous ransom, ransom is a
purchased flight". This miserable subterfuge of weak Christians has, further, this special evil of being a direct hurt

to the God who has redeemed us. This is a fertile drawing together for an imagination like Tertullien's and which unfolds
likewise in an eloquent tirade, gripping and incisive, but whose complexity seems to have rebuffed the courage of the
translators. : '

Ut autem redimas hominem tuum nummis, quem sanguine suo redemit Christus, quam indignum Deo et dispositione eius qui
Filio suo non pepercit pro te ut fieret maledictum pro nobis, qui tamquam ductus est ovis ad victimem....: totum hoc ut
a peccatis lucraretur! - : .

Sol cessit diem emptionis nostrae. Apud inferos emancipatio nostra est et stipulatio nostra in caelis. Sublevatae
sunt portae sempiternae ut introiret rex gloriae...., hominem de terris, (24%, ) immo ab inferis, mercatus in caelos Quis
est qui adversus illum reluctatur, immo depreciat, et mercedem eius tam magno comparatam, pretiosissimo scilicet_sauguine,

commaculat? Jam ergo melius est fugere quam fieri viliorem, si non tanto sibi constabit homo quando constitit Domino.

Et Dominus quidem illum redemit ab angelis munditenentibus potestatibus, a spiritualibus nequitiae, a2 tenebris huius
aevi, a iudicio aeterno, a morte perpetua. Tu autem pro eo pacisceris cum delatore, vel milite, vel furunculo aliquo
praeside, sub tunica et sinu, quod aiunt, ut furtivo, quem coram toto mundo Christus emit, immo et manumisit! Hunc ergo
liberum pretio aestimabis et pretio possidebis, nisi eodem quanto ut disimus Domino constitit, sanguine suo scilicet!

Ut quid ergo de domine Christum redimis in homine in quo Christus est? '

Be that as it may with certain abstrusenesses of detail, the generalline of the text is very clear. Tertullien does
not wish to admit that a Christian redeems himself, because he is already redeemed, better still set free by Christ, Just
as a slave would be who is freed by the generous intervention of a third party. ﬁikewise his jurist's mind evokes the
protocol of manumission to demonstrate that our redemption fulfils the conditions of it.

The Saviour has paid the Priceﬂby spilling his own blood for us.. He fully completed the legal formalities in the )
desired periodsof grace: our 'emancipatio' is used to hell, our security (stipulatio) is in heaven; all is dispensed with

on the great day. (Coram toto mundo). Thus we become his property (mercedem eius tam magno comparatam),(and; so that
nothing is wanting to the validity of the transaction, we are reminded of the name of the owner to whom it has ransomed us.

On this already meaningful plan certain features which emphasize the commercial character of.it stand out.. Tertul%ien
surely means to speak of a purchase (diem emptionis nostrae), and what was more, in a market (hominem mercatus in caelos).
The comparison with the bad Christian who will redeem himself in exchange for money itself drops/
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drops a hint that there was an agreement (tu autem pro eo pacisceris cum delatore).

Now these various steps are aimed obviously at the devil: it is he who was our jeiler; it is from him Christ buys us.
The procedure of the Saviour and its results are compared with the case of the Christian who is weak enough to ransom him-
self to the judge: which amounts to claiming to ransom the Christ which is in himself (Dominus illum redemit AB ANGELIS
munditenentibus potestatibus...: DE HOMINE Christum redimis in homine).  If one lastly takes into account that, in addition,
our liberation is localized to hell (apud inferos emancipatio nostra est), is one not on the right road which leads to the
theory of Origene, of Saint Gregory of Nysse and others, and must one not conclude that Tertullien also conceived that
Christ, in dying for us, meant to pay the devil the ransom of our souls and that the descent into hell had for its -goal
and effect the insurance to our profit of thefulfilment of this curious contract? ' ’

In spite of all that accumulation of probability, one must not hesitate to say that the conclusion would be unjustified.
One will notice first of 211 that Tertullien does not expose 'ex professo' any theology of the Redemption here.  His inten-
tion, quite morel and practical, is to divert the Christian from a step which, in his intransigent strictness, he regards
as gravely guilty. To demonstrate what is odious.in desiring to buy liberty ofone's faith with money, he certainly opposes
to this shameful weakness Christ's magnanimity which redeemed us at the cost of his blood. From which comes this point
'ad hominem' that to c¢laim to redeem oneself, it would yet be necessary not to rate oneself less dear than the Saviour paid
for us, (nisi eodem quanto Domini constitit). We cost him his blood: it is our blood we owe him in return. Unless,
flight, which owed less advantage to not being taxed at a reduction, is worth more still (melius fugere quam fieri viliorem).

- That's to say that between the action of the believer who miserably negotiates the rate of his security and that of
‘Christ who redeemed us at the cost of his sacrifice, Tertullien sees relations enough to extract argument from. (213), -But
this analogy is not necessarily an assimilation of all points together: there is sufficient resemblance to authorize the
moral conclusion he wishes to teach. The Redemption is therefore envisaged here only slantwise, and yet from a very special
angle - twofold observation which imposes a reserve wizlom before transforming certain ‘obiter dictaf.into a system.

In reality, all the talent of imagination and of penmanship Tertullien places in the service of his theme, all the
ingenuity of his reconciliations do not prevent his reasoning from being a comparison which is wrong in many places. Ir
one takes the cost of the ransom, Christ's blood shed on the cross and the sum paid to the Roman exchequer can only be the
~object of a purely verbal identification, both quite dependent upon a certain similarity of their function. More visible
still is the guile, one might almost say. the logomachy, which, thanks to a game of juridical expressions, attempts to equate
the modalities of the Redemption with the legal formalities of manumission. - Finally, quite different is the role of the
addressee; for the slave. one redeems already has an owner and, in the spiritual sphere, sinful humanity is at least to a
certain degree in the hands of the devil, while the imperial functionary is not the jailer of Christians weak enough to
offer him money to ransom themselves, but simply the arbitrator of their fate. It follows from all that that the compar-
ison exploited by Tertullien is only exact in its outlines - by which it amply meets its parenetic objective - and that one
must not see in it anything other than a very general analogy, which he makes use of for his immediate ends without_claim-
ing for that to press equally all the details of it. : . - '

Likewise his language offers nuances which are interesting to study closer.  Whether he deals with the Redemption he
glorifies or the bargaining he condemns, Tertullien makes use indifferently of the words 'redimere' and 'pretium': both are
already in Saint Paul and our author never says - characteristic this - into who's hands Christ placed this ransom. Follow-
ing on, he speaks of our 'emptio' and declares that the Saviour has really bought ps,(mercatus), so that we are henceforth.
his merchandise (merces): in which he/ ' : o : o
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al, telle qu'on la trouve dans le Nouveau Testament. Suivail
cialité de son tempérament littéraire, Tertullien lui donne
des formes plus appuyces et unc couleur plus vive, mais sans
en modifier le fond. Assurément il ne fait rien pour prévenir les
" méprises qu'elle risque de susciter, mais pas davanlage pour cn
préciser ou aggl'a\"éi- le sens ‘(‘2). Pour lui imputer la théorie de
la rancon, il fandrait, & dcfaut de textes formels, des.indices po-
Or, au moment méme oi il semble te plus pros de glisser

autre chose dans I'ensemble de ce
litionnelle du
rach
la spé

sitifls.
sur la pente, Tertullien s'abstlient de les fournir. Quand on n dans
Pesprit les précisions inquiélantes affichées & ce propos 'par

guelques Péres des siceles suivants ou certains prédicateurs du
saurait paraitre accidentelle :

bas moyen dge, celte abstention ne
lequel

“elle est révélatrice d'un monde tont différent d’idées, sur

ne saurait raisonnablement donner le change Iidentité partielle

de leur vétement imaginatif.

La lumitre de ce conlexte éclaire
premier licu :le fedemil ab angelis,qui pourrail tout d’abord s
bler plus compromettant, doit se prendre au méme sens ‘méta-
phorique. Il est frappant que le verbe redemit y est suivi de cing

sans peinc le texte cité en
em-

(1) Rapprocher cor
<... lpsum magis mundum carcerem es
- dus, ...graviores catenas...., peibres immunditias..
reos continet, scilicet universum. hominum genus, )
(2) « Quand les Péres-sc contentent de dire que le péché nous rend esclaves,
Christ est notre rancon, qu’il nous
age étant celuide

nme procédé littéraire de développement Ad mart., 2:
se... Maiores tenebras habet mun-
. Plures postremo mundus

»

et méme esclaves du démon, (que Jésus-

rachite par son sang, on n'arien a leur objecter, leur lang

PEcriture. » F. .Paat, Le théologie de saint Paul, t. 11, Paris, 1912

ajouterons-nuts, ce langage ¢lant métaphoricque.
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he merely pursues¥_with a profusion of temhnical terminology fitted to give it a greater emphasis, the likeness inherent
in the very word 'Hedemption'. As for expressions which would properly imply a negotiation or an agreement, he keeps them
for the dealings of the Christian with his accuser, with civil or military authority (tu autem pacisceris cum delatore, vel
milige, vel ... praeside); but he never applies them to our divine Redemption. He therefore well knew the case to be of
another order. - ' : ‘ ' ‘ : '

Summing up, there is nothing else in the whole of this fragment but a re-statement of the traditional metaphor of
'ransom', such as one finds in the New Testament. Following the speciality of his literary temperament, Tertullien gives
it more reliable forms and a livelier colour, but without modifying the basis of it. Certainly he does nothing to prevent
the errors it risks bringing about, but neither to clarify or worsen the meaning of it. To impute to him the theory of
ransom, lacking explicit texts, would require positive indications. But, at the very moment when he seems closest to
sliding on the slope, Tertullien abstains from providing them. When one keeps in mind the disturbing precisions attached
to this design by some Fathers in the following centuries or certain preachers of the low middle ages, this abstantion dould
not appear accidentzl: it is revealing of a quite different world of ideas, over which the partial identity of their
imaginative clothing might reasonably lead one asstray. : ‘

- The light of this context illuminates the text quoted in the first place without difficulty: the 'Redemit abangelis',
which might firstly seem more compromising, must be taken in the same metaphorical sense. It is striking that the verdb
 'redemit' is followed by five (215,) complements, which, 811 having the aim of showing the limit of it, describe similar
realities without any doubt, if not completely identical ones. Now the first two alone are personal beings: angelic powers
mistresses of the world, spirits of evil, models synonymous with the Psulinian language for devils. Afterwards, Tertullien
speaks of the shadows of the present world, of eternal judgment, of death without end: these are the effects, present or
future, of devilish domination; but, however real they may be, one does not imagine that these beings have a proper exist-
ence. If therefore the devil could be in a strict sense the partner with whom Christ negotiated our ransom, one could not
say as much of these abstractions. All these expressions are thus accumulated to describe.the unfortunate state from
which christ extracts our souls. From which it follows that the redeeming action of which it is here a matter no longer
- means in the strict sense a bilateral contract of freedom, but cnly a general work of merciful deliverance.

_ If it had need of confirmation, it would be easy to point out that%,according to the same passage, Christ redeems us
from hell (AB INFERIS mercatus in caelos) or from sin (totum hoc ut A PECCATIS lucraretur). In speaking of 'redemption',
Tertullien is always thinking of the place or state from which our Saviour delivers us, not at all of the exact manner he
uses to remove us from it. Of the Christian who treats with pagan authority he writes again that his action amounts to,
since Christ lived in that man, ransoming Christ from a man (DE HOMINE Christum redimis). Which cannot mean that one
brings the judge, by an appropriate payment, to release his hold over someone who, by sup%OSition, he no longer possesses,.
but that one removes him from his power by preventing him from falling into its hands. Thus is 1t, all proportions kept,
of Christ's work in relation to the devil. ' o :

That is why Tertullien's sentence must be translated not, according to M, Turmel: "The Lord redeemed man to the*
(*grammatical subtlety difficult to render in English) angelS‘whq/ : :
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j : _ sont les mailres du monde, auz esprits mauvais, au téncébres du ‘ .
3 " sidcle, au jugement glernel, @ Ja mort sans fin » — ce qui pourla- ~ «  f: i,
* derniére partie. ne donng aucun sens pla’usiblc — mais bien : « 11, [
" a rachelé l'homme des puissances angéliques maitresses du :
i monde, des esprils mauvais, des ténébres du siéele, du jugement %
“¢ternel, de la mort qui ne finit pas. » C'était la traduction propo- ;
sée déja par Oxenham et la plupart des anciens commentaleurs ,
‘de Tertullien; clle est reprise, d'une maniére tout-a-fait indépen- }

dante, par M. Tixeront et, chose plus ¢tonnante, par M. Rashdall”
lui-méme. Seule elle sauvegarde adéquatement la grammaire el '
la logique du texte. Mais qui ne voit que ce langage reste dans -
la ligne de la métaphore iraditionnelle et que la Rédemption C
ainsi entendue n'a plus qu'un sens malériel, comme expression ' P
imagée de ce fait objectif qu’est I'affranchissement spirituel de . . ¢
nos dmes, mais sans rien-de ce caractdre juridigue et contractuel

que I'on avait cru y découvrir ?

=
4 Ll

Clestainsi que les divers témoignages invogqués pour attribuer :
_ aTertuliien la conceplion populaire d'un rachat conclu avec le
~ prince des enfers se dérobent Tun aprés lautre. Du triple faisceau
réuni par M. Rashdall aucun clément ne résiste a la critique. Ala
suite de VEcriture et avec tous les chrilicns de son lewps, Ter-

tailien sans doute expose volontiers le mystere du salut en fonc-
tion du demon ; mais il se contente d'affirmer que le péché nous
soumeltail & son empire et qu'un des aspecls de notre Rédemp-
“lion, un des grands bienfaits par conséquent de notre Rédemp- ;
teur, fut de nous ea délivrer. ' ' '
Si donc le fondateur de la theologic latine a conservé la mé-
taphore du rachat, il n'est pas responsable de Vavoir fuit dévier
- ..dans le sens d'une rancon payée a Satan el ne mérile pas de '
A : : giisphier a Origéne la palernite de cette théorie, qui devait ¢tre si”
o S o . feconde a lage patristique. Célait une justice. a lui rendre,
B " quand on sc¢ rappelle que tanl de charges pésent déja sur ‘sa
" mémoire et que son jugement théologique ful loin d'étre toujours -

é¢galement bien averti. .
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who are masters of the world, to evil spirits, to the shades of the world, to eternal judgment, to endless death" - which
for the last part offers no plausible meaning - but rather: "He redeemed man from* (* grammatical subtlety difficult to
. render in English) the angelic powers, mistresses of the world, from evil spirits, from the shadows of the world, from
eternal judgment, from death without end". This was the translation previously proposed by Oxenham and the majority of
the early commentators of Tertullien; it is taken up again, in a completely independent way, by M. Tixeront and, some-
thing more surprising, by M. Rashdall himself. Alone 1t safeguards adequately the grammar and the logic of the text.
But who sees only this language remain in the line of traditional metaphor and that the Redemption thus understood has no
more than a material sense, as adorned expression of this objective fact which is the spiritual liberation of our souls,
but without anything of this juridical and contractual character one thought one found in it?

*
* *

- It is thus that the various evidences invoked to attribute to Tertullien the common idea of a ransom concluded with
the prince of darkness disappear one after the other. Of "the triple bundle brought together by M, Rashdall no element
stands up to criticism. Following the Scripture and with all the Christians of his time, Tertullien unquestionably will-
ingly exposes the mystery of salvation in the working of the devil; but he is content to affirm that sin subjects us to
‘his empire and that one of .the aspects of our Redemption, one of the great benefits in consequence of our Redemption, was
for us to be delivered from it. = : : ' , ’ o e S

- If therefore the founder of Latin theology preserved the metaphor of ransom, he is not responsible for having turned
it into the sense of a ransom paid to Satan and does not require to dispute with Origene the authorship of this theory,
which was bound to be so fertile in patristic times. This was a justice to render him, when one recalls that so many
accusations slready weigh upon his memory and that his theological judgment was far from being always equally well informed.





