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L’Eucharistie |
pour la rémission des péchés

Quiil revienne a l'eucharistic ot 3 la communion d’opérer
la. rémission des péchés, c’est 14 un ¢noncé qui ne trouverait
guere de place dans la théologie catholique actuclle. Bien au
contraire, I'état de grice est une des dispositions- requises pour
s’approcher de Ja communion. Sans cette disposition la commu-
nion devient un sacrilege. Les cffets de la communion sont
"'union avec Jésus-Christ et Paccroissement de la vie surna-
turelle. D’aprés le concile de Trente Peucharistie a encore
comme effet de préserver des péchés mortels et de remettre
les péchés véniels. Encore que, sur ce dernier point, on incline
a penser que l'eucharistic ne pardonne pas les péchés véniels
€x opere operato mais ex opere operantis.

Il'y a cependant des théologiens qui admettent que 'eucha-
ristie comme telle remet les péchés graves, notamment dans le
cas ot le pécheur s'approche de la communion de bonre foi,
nayant pas conscience de son ‘péché 1. L'euchatistie a- alors
comme fonction de remettre les péchés, fonction qu'on ne luj
reconnait pas en dehors de ce cas, Il'y a donc ici deux principes
théologiques opposés. L’historien peut se demander s'il n'y a
Pas 1a une trace d'une ancienne théologic qui attribuerait a
l'eucharistie la rémission pure et simple des péchés. -

En effet nous trouvons des traces importantes de cette théolo-
gie dans jes liturgies d’Occident comme d’Orient ; il y a méme
dos textes de la littérature ancienne qui nous en donnent un
<lair témoignage. : '

o+ CEie DL RygLavprT, Leffet purificateuy de I'Ew}mri‘s't“ie,‘dqns Revue

s monastigue, 6 (19z0-1921), p. 17,
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The Eucharist for the Remission of Sins

When one comes to the eucharist and the communion for performing remission of sins, that is a wording which would
hardly find a place in catholic theology today. On the contrary, a state of grace is one of the conditions required
in order to be able to go up for communion. Without that condition communion becomes a sacrilege. The effects of
communion are union with Jesus Christ and an increase of supernatural life. According to the Council of Trente

the eucharist also has the effect of preserving mortal sins and remitting venial sins. Although, on this last point,
one is inctined to believe that the eucharist does not pardon venial sins 'ex opere operato' but 'ex opere operantis’'

Yet there are theologians who accept that the eucharist as such remits serious sins, particularly in the case where

the sinner comes up for communion in good faith, unconscious of his sin. Then the eucharist ahs the function of
remitting sins,. a function granted to it in no other instance. Thus here there are two opposed theological principles.
The historian may wonder whether we do not have here the remnant of an ancient theology which would attribute complete
power of remission of sins to the eucharist.

Indeed we find important clues to this theology in liturgies from both West and East; there are even texts from ancient
literature which give us clear testimony of it. /
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1. TEXTES LITURGIQUES

On a déja étudié cet aspect de la théologie eucharistique

dans les sacramentaires léonien, gélasien et grégorien!. La

conclusion, bien appuyée sur les textes, est celle-ci: « Le repas
divin, n’est pas moins cfficace que la nourriture matérielle.
Comme elle: Il répare ct guérit. Ici les termes se pressent. 1l
est un reméde, un médicament, une médecine, une gdérison,
il restaure, il renouvelle, il refait, il recrée. Il assure le présent
mais il répare aussi le passé. Comment 'eucharistie libére des
fautes commises, la théologie devra 'expliquer. Mais, & n’en pas
douter, Veucharistie est rémission des péchés: (absolutio, venia,
liberatio), nettoyage de 'ame (purgatio, mundatio, purificatio),
satisfaction de l'injure faite & Dieu (expiatio, satisfactio). Llle
laisse notre dme nette, pure, sainte et sauve (sanctificatio, sanitas
salus)» 2. Cet examen des sacramentaires nous révéle la théologie

- valable pour I'époque du VIe au IXe siécle. Le moyen ége latin

a été également examiné sous cet aspect. En étudiant la pré-
paration i la communion au moyen é4ge, P. Browe a constaté
que la confession n’était pas strictement requise. Il a fait remar-
quer A cette occasion que la communion elle-méme aide A effa-
cer les péchés. Il cite quelques textes intéressants a l'appui,
en précisant qu'il ne s’agit pas seulement de la rémission des

péchés véniels 3,

1. Emile Janor, L'Eucharistie dans les ‘sacramenmtaives occidentauz,
dans Recherches de Science Religieuse, 17 (1927), P. 5-24. '

2, Ibid., p. 18-19.

3. Peter BrROWE, Die Kommunionvorbereitung im Mittelalter, dans
Zeitschrift fiir Katholische Theologie, 56 (1932), p. 375-415. Nous en citons
le passage suivant: « Ausserdem war dic Ansicht allgemein verbreitet,
dass die Kommunion sclbst die Tilgung der Siinden mitbewirke; in
Messgebeten wurde die Bitte ausgesprochen, «dass der Empfang des
Leibes und Blutes Christi zur Vergebung aller Siinden gercichen moge »
(Sacramentaire de Gorgona, manuscrit de la fin du XI¢), und auch in ande-
ren Gebeten wurde diese Gnade erfleht. In vielen Kirchen spendete der
Priester das Sakrament mit den Worten : « der Leib unseres Herrn Jesu
Christi gereiche dir zur Vergebung der Siinden und zum ewigen Heils

{Concile de Rouen vers 880), und cin im r11. Jahrhundert angefertigtes

. 2 e e . : 3% H 3 vt gud
Manuskript aus Bobbio, dasden ambrosianischen Ritus wicdergibt und asf

frithere Zeit zuriickgeht, schrich fir das Viatikum die Formel v

« Der in das Blut getauchte Leib unséres Herrn Jesu Christi reinige S
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L'EUCHARISTIE POUR LA REMISSION DES PECHES 167

On' Peut comparer ici encore 1'Ordo ad 'accz‘pianddm corpus
Dominidans le psautier de I'abbé Oderisius et 1'Ordo ad sumendmr‘;
Corpus Domini du doyen Jean 4 la fin du XIe siécle ! qui ont
des formules semblables. 1l suffit d’ajouter que de p(ireilles
.formules se sont conservées dans la liturgie latine jusqu’a nos
jours, notamment dans la priére préparatoire 4 la conﬂmunion
Domzﬂne ]e:su Christe, Fili Dei vivi, aprés le baiser de paix, ou
le prétre dit : Libera me per hoc sacrosanctum Corpus et Sa;z.'gui-
nem tuwm ab omnibus iniquitalibus ef wniversis malis ... dans
Ia- prlére pendant la purification du calice : Corp;s tunm
Domzne., quod sumpsi et Sanguis, quem potavi, adhereat visceri‘-‘
hus meis, et pracsta ut in me non remaneat scelerum macula, quem
pura et sancta vefecerunt sacramenta et dans un grand nom’r‘)re de
postcommunions, dont la postcommunion pro vivis et | pro

defunctis est un exemple typique : a T

« Purificent nos, quaesumus, omnipotens et ‘misericors Deus
sacramenta quae sumpsimus, et intercedentibus omnibus ‘sancti.s'
tuis, praesta; ut hoc tuum sacramentum non sit ‘nobis reatus ad
poenam, sed intercessio salutaris ad veniam ; sit absolutio scelerum
sit fortitudo fragilium, sit contra omnia mundi pericula ﬁrma-.

:nentum; sit vivorum atque mortuorum remissio omnium delic-
orum,

; Il,e concile ;:}e Rouen (vers 880) prescrivit pour la distribution
; a communion la formule : Corpus Domins et Sanguis prosit tbi
aa remissionem peccatorum et ad viiam aeternam. Ce n’est point

:xocr;x geder _Sunde ur.1d bew'a.hre deine Seele fiir das ewige Leben »... Auch
Alkwi:e}::ge Péedlg?r wie Ambrosius, Faustus von Riez und Pseudo-
Kraftmite e(!; (21 Empfang der Eucharistie njcht nur als Speise und
T“gungsmitt lex('i est}nden, sondern _auch als Medizin der Kranken und
wie Gt orve Ber Siinden aufgefasst... Auch noch spitere Theologen
nion d; §S . sfmd ergamo und Rolandus Bandinellus schrieben der Kommu:
sich lent iin entllgend'e VV:rkupg zu. Man wird all diesen Texten, die
Alexander “’«'oerm;{hr]cn liessen, nicht ganz gerecht, wenn man sie mit
Bur von unbc?vﬁsztles' Thomas, und den meisten anderen ‘Theologen
rafen oder e Sden T_odsunden. oder von dem Nachlass der Siinden-
e die Bog, ln h?r_ h(aft cr}ilart, die die Kommunion im Kampfe
e ver%ii»:em keit gibt ; die A‘usdrﬁckex scelera, crimina und «alle
A Wary, n a;u_c‘h nur an ldssliche Siinden zu denken » (p- 378-381)

ART, Priéres pour Ia. communion en deux Psautiers dwu Mon:-

urgicas, 43 (1929), p. 320-328.

eavine, dang Ephemerides Lis
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1. Liturgical Texts.

This aspect of eucharistical theology has already been studied in the Leonian, Gelasian, and Gregorian sacramentaries.
The conclusion, well supported by texts, goes as follows: "The divine meal is no less effective than material
nourishment. Like it:- It restores and cures (Here the words begin to crowd). It is a remedy, a medicine, a cure,
it rstores, renews, re-makes, recreates. It assures the present but also repairs the past. How the eucharist

_ frees from sins committed, theology will have to explain.  But, there can be no doubt, the eucharist is remission of
sins ('absolutio, venia, liberatio') a cleansing of the soul ('purgatio, mundatio, purificatio'), reparation for
‘harm done to God (' expiatio, satisfactio'). It leaves our soul clean, pure, holy and safe ('sanctificatio,
sanitas, salus')". This examination of the sacramentaries reveals to us the theology valid for the time of the-
sixth - ninth centuries. The Latin middle ages have also been considered from this point of view. While studying
the preparation for communion in the middle ages, P. Browe has stated that confession was not strictly required.

He has also remarked that communion itself helps to erase sins. He quotes some interesting texts in support, while
making clear that it is not just a question of venial sins being remitted. '

Here too one may compare the 'Ordo ad accipiendum corpus Domini' in the psalter of the abbot Oderisius and the 'Ordo
ad sumendum Corpus Domini' of Dean Jean at the end of the eleventh century which have similar formulae. We should
add that similar formulae are preserved in the Latin liturgy down to the present day, in particular in the prayer
preparatory to communion 'Domine Jesu Christe, Fili Dei vivi', after the kiss of peace where the priest says :
'Libera me per hoc sacrosanctum Corpus et Sanguinem tuum ab omnibus iniquitatibus et universis malis',... in the
prayer during the purification of the chalice: 'Corpus tuum, Domine, quod sumpsi et Sanguis, quem potavi, adhaereat
visceribus meis, et praesta ut in me non remaneat scelerum macula, quem pura et sancta refecerunt sacramenta' and in
a great number of postcommunions, of which the postcommunion 'pro vivis et pro defunctis' is a typical example:
(Latin 6 lines, p. 167). -

For the distribution of the communion the Council of Rouen (about 880) prescribed the formula: "Corpus Domini et
Sanguis prosit tibi ad remissionem peccatorum et ad vitam deternam.' And it is not an/
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une formule isolée pour la distribution de la communion. Selon
'usage actuel dans les Eglises byzantines (orthodoxes et unies)le
prétre, en distribuant la communion, récite une formule équi-

~valente : «Le serviteur de Dieu N.regoit le précieux et trés-

saint Corps de Notre-Seigneur, Dicu et Sauveur, Jésus-Christ
pour la rémission de ses péchés et pour la vie éternellen!. Le
rite syrien oriental (chaldéen) a conservé également une formule
semblable : «Le corps de Notre-Seigneur au pieux fidéle N.
pour la rémission de ses péchés » et « Le sang de Notre-Seigneur
pour le pardon des péchés... »2 Il ne faudrait pas penser que
ces formules sont d'invention plus récente. Méme si ces for-
mules étaient introduites dans la liturgie & une époque plus
récente, elles devraient remonter & des schémes plus anciens.
Philoxeéne de Mabboug témoigne de ce que de son temps déja, le
prétre, en distribuant la communion, disait : « Le corps de Dicu
pour le pardon des péchés» et « Le sang du Fils de Dieu pour la
purification des fautes» 3. '

11 faut souligner spécialement la présence de cette théologie.
dans les anaphores. Tout d’abord dans la priére de I’épiclése.
La liturgie des Constitutions Apostoliques (liturgie clémentine)
continue I'épiclése en disant : «... pour qu'en y participant, ils
se fortifient en piété et obtiennent la rémission deleurs péchés...» 4
Ainsi aussi la trés ancienne anaphore des apotres Addai et
Mari: « Que I'Esprit-Saint descende sur cette oblation de vos

serviteurs, qu'il la bénisse et la sanctifie, afin qu’elle soit pour -

I'expiation de nos fautes et pour le pardon de nos péchés »®.
De ‘méme I'anaphore grecque de saint Jean Chrysostome$ et

1. F. MERCENIER et F. Paris, La priére des Eglises de Rite Byzantin,
t. 1, L'office divin, la liturgie, les sacrements, 28 éd. Chevetogne, 1947, p. 260.

2. BRIGHTMAN, Liturgies Eustern and Western, Oxford, 1896, p. 298 et
J. A. Assemani, Codex Liturgicus, t. 5, p. 209.

3. A. TanNcHg, Mcmra de Philoxéne de Mabboug sur U'ink
Saint-Esprit, dans Le Muséon, 73 (1960), p. 61. :

4. Brigut™an, L ¢, p. 21. ) .
5. B. BoTTE, L'anaphore chaldéenne des Apétres, dans Orientalia Chris-

tiana Perioaica, 15 (1949), p. 263 : « Et veniat, Domine, Spiritus sanctus
tuus super oblationem hanc scrvorum tuorum et benedicat eam ct sanc-

abitation du

tificet eam, ut sit nobis, Domine, ad propitiationem delictorum et a4

remissionem peccatorum... » Je n'ai pas vu le texte syriaque.
6. BRIGHT™AN, I ¢., p. 387.
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les anaphor: faques < ‘
d'Antiorc)he 2es ;gx;z;?utesGd(? _T}mothee d’Alexandrie 1, de Sévére
Chwsostomé4 o n(1 regoire ‘de Nazianze 3, de saint Jean
vso: théetops ::vieeutx anaphores des XJI Apdtres 3,
dams Ty oo d'actio nd enc‘ore dans les anaphores syriaques
Joan Criovare dact x; € graces : anaphore syriaque de saint
Anannayse Diosc(; naphore des XII Apbtres 7, premiére
o re d’Alexandrie 8, premiére ana
ques de Saroug 9. maphore de
R Da.ns la liturgie de saint
4 voix basse, pendant ]
vante 10 .

) 1.EIea.n Chrysostome e prétre récite
a litanie avant le Pafer, 1a priére sui-

Nous Vo '
u . ‘
$ confions tonte notre vie et tout notre e

ami des hommes, noys Vous spoir, Seigneur

prions et 7 $ t
nous Vous supplions. Daigne:-

e” i

) € avec une cons clence pure, pOl ’oiq
' Ve S 23 ‘

s Pa)don dB nos fautes, 121 Commllnion du

éritage du ro .
Vo . yaume céleste, | ~
_gs et non le jugement et Ja condamnation ® confiance. devant

DaﬂS la, htul 1€ de S(“nt Bas]l‘v al)[ €S I(; 1 (de’ le pl etIe IL»Clt(»
g 1
’
d Voix deSC Ia PI lé]e de llllchlldlSO]l

]latlon, bénissez ceux qui incline
es, gardez-] i
Jes, es, fortifiez-les, affermisses-les | éloigne
a I mauvaise, disposez-les 3 toute b ' orure ot gooute
o m se : onne ceuvre et j
8 a. ¢ ,
o participer sans condamnation a vos sacrés et ity
o K . >
» Pour la vémission e leurs péchés et 1a co wnion
mmunion de

nt leur téte devant Vous ; sanctifiez-

I"Esprit-Saint,

’ ROme 193 .
e 9, P- 25, 9-15,

Ibfd., I, 7I,P8-1§, 915

Ibld, I' 121, 2-9.

A
- I 219, 16

7 [bid., 1, 105, 1211: o L 247, 1618,

. bid-, {. 2535, 15'18.

9. Ibig 11 o7 17°19.

-~ 1, 37, 16-18
o Mo Wil 1o,
1 fa fzc‘\.lu;& beo L

P- 257.
. P. 279: 257

mystéres célestes et redontables de
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an isolated formula for the distribution of communion. According to present-day usage in the Byzantine Churches

(orthodox- and united) the priest, while distributing the communion, recites an equivalent formula: "The servant

of God X receives the precious and most holy Body of Our Lord, God and Saviour, Jesus Christ for the remission

of his sins and for life eternal". The eastern (Chaldean) Syrian rite has also preserved a similar formula "The

Body of Our Lord to the pious believer X for the remission of his sins" and "The blood of Our Lord for the pardon
of sins...." One must not think that these formulae are of more recent invention. Even if these formulae were
introduced to the liturgy at a more recent time, they would have to date back to older drafts. Philoxenus of
Mabboug testifies that already in his time, the priest, while distributing the communion, was saying: "The body
of God for the pardon of sins" and "The blood of the Son of God for the purification of offences".

We should in particular stress the presence of this theology in the anaphoras. First of all in the prayer of

the epiclese. The liturgy of the 'Apostolic Constituions' (the Clementine llturgy) continues the epiclese by
saying: " ....by taking part in it they are strengthened in piety and obtain remission of their sins...." So too
the very ancient anaphora of the apostles Addai and Mari: "May the Holy Spirit descend upon this oblation of your
servants, may He bless it and sanctify it, so that it may stand for the expiation of our faults and for the pardon
of. our sins" Likewise with the Greek anaphora of Saint John Chrysostome and the syriac anaphoras of Timothy

of Alexandria, of Severus of Antioch, of Saint Gregory of Nazianze, of Saint John Chrysostome, and the two anaphoras
of the Twelve Apostles. :

" This theology crops up again in the syriac anaphoras in the prayer for the action of graces: the syriac anaphora of
Saint John Chrysos tome, the anaphora of the Twelve Apostles, the first anaphora of Dioscorus of Alexandria, the
first anaphora of James of Saroug.

In the liturgy of Saint John Chrysostome the priest recites the following prayer in a low voice during the litany
before the 'Pater':

'We entrust you with our whole lives and all our hopes Lord, friend of men, and we pray You and entreat You. Permit
us to take part in the heavenly and awe-inspiring mysteries of this holy and spiritual table with ¢ kar conscience,
so as to obtain remission for our sins, pardon for our offences,.communion with the Holy Spirit, the herltage of

the celestial kingdom,. confidence before you, and not judgment and condemnation!

In the liturgy of Saint Basil, after the 'Pater the priest recites the prayer of inclination in a low voice:

'Master and Lordy,Father of mercies and God of all consolatlon bless those who incline #£héir heads before You;
sanctify them, keep them,. strengthen them, harden them, divert them from any bad action, dlspose them to- every
good work and consider them worthy of sharing without condemnation in Your holy and life-giving mysteries, for
the remission of their sins and communion with the Holy Spirit’'. :
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Dans Voffice de la communion nous retrouvons des textes

semblables :
ui était semblable

s n'avez pas rejeté celle q
lle s’approcha de

a pécheresse, lorsqu'e
de wéme avec Mok,
he. Comme vous 1
t ‘maudite lorsqu’el
a bouche qui est pt

De méme que Vou

4 moi, la courtisane et 1
Vous et Vous toucha, agissez
proche de Vous et qui Vous touc
abomination sa bouche souillée e
n'ayez pas non plus en abomination m
et plus digne de malédiction que 1a sienne,
profanes, ni ma langue plus impure encore. Que le charbon
Sang vénévable soit pour

¢ Corps tout saint et de votre
Villumination, la force de ma pauvre ame et
ne préservation

‘avez pas eu en
le Vous baisa
us souillée

impures et
ardent de voby

ot la sanclification,

Jde mon cOTps, Ialligement de

contre toute infiuence du démon.

Dans la cinquiéme priére avant la communion * :
... rendez-moi digne de _participer sans crainte de condamnation

3 vos vénérables, immortels et redoutables mysteéres, pou¥ la vé-
mission de mes péchés et pour la vie éternelle, pour que mon ame €t

" mon corps soient sanctifiés, illuminés, fortifiés, guéris et rendus &
la pleine santé. ’ . '

Dans la sixiéme priére avant la communion ?:
digne de recevolr, Sans craindre condamnation;

Rendez-moi
. vos divins, glorieux et vivifiants mystéres. Que loin d’amener

1es nombreux péchés, u :

pécheur, qui m'ap- o

ni mes lévres infAmes, 1

s,

mon chatiment et 'aggravation de mes péchés, ils me purifient,
fient, me soient un gage de vie future et de V'entrée dans
ection et un secours; qu'ils mettent en
fassent pardonney #1es nombreux péchés.

me sancti
votre royaume, uné prot
fuite mes ennemis et me
Dans la neuviéme pri¢re avant la communion ?:

. recevez-moi, qui m'approche de Vous ct qui Vous touche,
comme Vous avez accueilli la courtisane et I’hémorrhoisse. Celle-
ci a été guérie sans peine en touchant le bord de votre habit-; et

ue je ne

moi, mis¢rable; qui ose recevoir votre Corps tout entier, q

1. Tbid., I p. 31
2. Inid.,, I, p. 313
3. Ibid., 1, P 315,

" ‘ .

sois pas con.su né ;
rné i y : .
 ces. fermmes éch'! \-/Iaus accueillez-moi, comme Vous a -
m , ; €clairez les facultés de mon 4 vez accueilli
nes péchés. .. _ non ame, brilez la matidre de

D l 1é 1 I). p
ans la dGHXleu'e llé]e a Iés la commuriion 1
.

... aites-moi 1 .
a grice squ’a
digneme o , Jusqu'a mon d . . .
gn nt vos sai ernier soupir .
rémission de m ints mystéres avec une consciericl; ; de recevoir
es péchés et pour la vie éternelle pure pour la

De - -
la troisiéme aprés la-communion 2 :

...Vous qui !
ui étes un f i consu
eu qui consum indi
R .
(}i)zs, otmon Créateur, mais plutét glissez \lfes e e
s 0mo ‘ ' ' sez-Vous parmi '
es mes articulations; dans mes ret ; r‘ml e o e
s reins et dans mon ceeur.

C Y/ P S P <G, 3 L.
onsunez Ies cpines (16 tous mes BChES llllﬁf‘l mon ame, sanc lﬁcz
. ! p ’

mon ceceur . '

D - . )
e la quatriéme priére aprés. la communion 2:

Seigneur Jésu . S
s-Christ i .
éternel : , que votre saint
elle et que votre Sang divin efface mesczzpljéme procure ia vie
. . CNES.

Les textes liturgi
es liturgique
1es nous d
abondant re onnent don imoi
mont 3 \ ¢ un tém
cucharistique est antt a t}ne trés haute antiquité: cette t}:) lg;‘%ge
les textes ne nou attestée en Orient comme en Occid teo e
> u 1 ident. M o
des péchés, ni s Tenseignen t pas sur la portée de la ré M S
s, ni sur les conditions éventuelles > la remission

1I. VT‘EXTF.S LITTERAIRES

Parmi les littérai l
plus'de détail : nous 1 q'l(ll exprimer le principe en gé“éralgsa .
catégorie 1‘10u; Classoes onnons'les premiers. Dans une se;:oncrl) .
Comme somplément dns les textes ou le principe se manife 'te
pén itence. A la ﬁn,n:uf agg:: donné.par le baptéme ou parsl:
Principe est visible dans un cziiezgsp:z}s{tii):xhlli partée du

. o plet.

[
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In the office of the communion we again come across similar texts:

'Just as you did not spurn one who was like me,.the harlot and sinner, when she approached You and touched You,
act likewise with me, a sinner, who approaches You and touches You. Just as You did not abominate her soiled
and accursed mouth when she kissed You, neither abominate my mouth which is more soiled and more deserving of
curses than her's, nor my shameful lips, impure and profane, nor my even more impure tongue.  Let the burning
coal of your most holy Body and of your venerable Blood be for me santification, illumination, the strength

of my poor soul and of my body, the alleviation of my numerous sins, a preservation against all influences from
the devil'. :

In the fifth prayer before communion:

'........make me worthy to participate without fear of condemnation in your venerable, immortal and awesome mysteries,

for the remission of my sins and for life eternal, so that my soul and my body may be sanctified, illuminated,
strengthened, healed and restored to full health'.

In the sixth prayer before communion:

'Make me worthy to receive your divine, glorious,.and life-giving mysteries without fear of condemnation. That far
from bringing me punishment and distress for my sins, they may purify me, sanctify me, be for me a promise of
future life and of entry into your kingdom, a protection and help; let them put my enemies to flight and give

me pardon for my numerous sins'.

In the ninth prayer before communion:

'e.....receive me, who approaches You and touches You, as You received the harlot and the haemophiliac,. The latter

. was painlessly cured by touching the hem of your garment; and I, wretch that I am, who dares to receive Your whole

Body, let me not be consumed! Rather welcome me as You welcomed these women; illuminate the faculties of my soul,
burn up the stuff of my sins...'

In the second prayer. after communion:

'....give me grace, until my last breath, to receive worthiiy your holy mysteries with a clear consciene for the
remission of my sins and for eternal life' . ‘

In the third after communion:

'....You who are a fire which consumes the unworthy, do not burn me, O my Créator, but rather penetrate my limbs,

all my joints, my sinews and my heart. Consume the thorns of all my sins, purify my soul, sanctify my heart...'

From /
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From the fourth prayervafter communion:
'Lord Jesus Christ, may your holy Body grant me eternal life and may your divine Blood erase my sins'.

So the liturgical texts give us much evidence dating from well back into antiquity: this eucharistic theology is
attested in both East and West. Yet the texts do not tell us about the nature of the remission of sins, or about
the contingent conditions. :

II. Literary Texts.

Among the literary texts by Doctors and theologians, some merely express the principle in general, without more detall;
we give them first. 1In a second category we place texts in which the principle is shown as the complement of the
pardon given by baptism or by penitence. At theend we give three texts in which the significance of the principle is
seen in a more complete context. /
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vie éternelle dans les cieux, comme il a dit: celui qui mange
“mon corps, vivra éternellement » 1. o _

Saint Ambroise dans son Expositio in Psalmum 118 parle de
la rémission des péchés, qui est dans la communion : «Sois
prét & recevoir ta protection, & manger le corps du Seigneur
Jésus, qui contient la rémission des péchés, I'exigence de la récon-
ciliation avec Dieu et de la protection éternelle » 2.

Le De sacramentis de saint Ambroise contient encore quatre
témoignages :

Mais réfléchis : qu’est ce qui est plus grand, la manne du ciel
ou le corps du Christ ? Assurément c'est le corps du Christ, qui
est l'auteur du ciel. Puis, celui qui a mangé la manne cst mort ;
celui qui aura mangé ce corps obtiendra la rémission de ses péchés
et il ne mourra jamais 3. ‘

Si nous annongons la mort du Seigneur, nous annongons la
rémission des péchés. Si, chaque fois que son sang cst répandu, i
est répandu pour la rémission des péchés, je dois toujours le recevoir,
pour que toujours il remette mes péchés. Moi qui péche toujours,
je dois avoir toujours un reméde » 4, '

J’ai ¢ mangé mon pain avec mon miel ». Tu vois qu’il n’y a nulle

* amertume dans ce pain, mais qu'il est toute douceur. « J'ai bu mon

vin avec mon lait». Tu vois que c’est une sorte de joie qui n’est
salie par aucune souillure de péché. Chaque fois, en efiet, que tu
bois tu regois la rémission des péchés et tu es enivré par I'Esprit 8.

- Ainsi le saint Job offrait chaque jour un sacrifice pour ses fils,
de peur qu'ils n'eussent commis quelque péché dans leur ceeur ou en
paroles. Toi dong, tu entends dire que chaque fois qu’on offre le
sacrifice, on représente la mort du Seigneur, I'ascension du Seigneur,
ainsi que la rémission des péchés, et tu ne regois pas chaque jour
le pain de vie ? Celui qui a une blessure cherche un reméde. C'est

1. J. A. AssemaNI, Codex Liturgicus 5, p. 354 : « Duabus scilicet ex
causis fidelibus corpus suum dari ait, primum quidem in remissionem
peccatorum, sccundo vero ut illis vitam aeternam in regno coelorum
conferat juxta illud : qui manducat corpus meum vivet in aeternum .

2. S. AMmBRosius, Expositio in Psalmum 118, sermo 8, 48 (PL. 15,
1384 A): « Tunc utique paratus assiste, ut accipias tibi munimentum,
=t corpus cdas Domini Jesu, in quo remissio peccatorum est, postulatio

a¢ reconciliationis et protectionis aeternac ».
s Liter IV, V, 24, ¢d. Botte, (Sources chrétiennes, 25), p. 86.
4 Liler 1V, VI 28, Itid., p. 87. :
3 dader V11, 19, Ibid., P- 92. :
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l. The principle itself.

Saint Ephraem gives us testimony in the second hymn on the foundation of the Church: "By his coming he expélled from
you (= Church) the impure victims of sacrifices and placed in you his body as life and the chalice of his blood as
pledge, so that through him their crimes might be pardoned".

sacrifices for theapérdon;of'SinsEarg replaged-in the New! Testamentcby*:~ = =

Tl rmom o B S0
BRI L 2% .
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The idea is obvious: the 01d Téestament
communion:; Tt T T T

. N N £ . <
R R s T S - da P T 4= PN, SO

The author of. the 'Expositio Officiorum Ecclesiae' explained the rite of the 'sancta sanctis' in a way that is
instructive for us: :

'There are some who believe that it is of the holy that is on the altar that (the priest) is speaking when he says
it belongs in perfection, because it is in perfection of conscience that we must participate in it and because it
belongs (only) to the holies. ' :

They have not undérstood that communion is given to sinners for the pardon of sins. Christ when he gave it said to
his apostles: "This is my body, which is broken for you for the remission of sins" and "this is my blood of the new

testament, spilt for the remission of sins". But for all that the priest says without explaining it, one must
turn to the people who do explain it....

Thus when the priest says:.the holy belongs to the holies in perfection, it is the people who make known the holies,
saying: holy Father, holy Son, Holy Spirit.

Therefore the 'EXpositio' clearly gives us evidence of the communion for the pardon of sins, but the context provides
us with little in the way of preciseness.-

Saint Jean Maron in his explanation of the liturgy of Saint James interprets the words of the Insitution as follows:
"It is for two reasons that he decides to give us his body, firstly for remission of sins, and then for eternal life
in the heavens,.as he said: whomsoever eats my body shall live eternally".

Saint. Ambrose in his 'Expositio in Psalmum 118' speaks of remission of sins being in the communion: "Be ready to

receive your protection, to eat the body of the Lord Jesus, which contains remission of the Lord Jesus,.which contains
remission of sins, the obligation of reconciliation with God, and eternal protection".

The 'De-sacramentis' of Saint Ambrose contains four more references:

'But reflect: which is greatest, manna from heaven or the body of Christ? Assuredly-the body of Christ, who is the
author of heaven. Then too, he who ate the manna is dead; he who eats this body will receive remission of his sins

and will never die'.
"if/
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"If we announce the death of the Lord, we are announcing the remission of sins. If, each time his blood is shed, it
is shed for the remission of sins, I must always receive it, so that it w1ll always remlt my sins. I who sin
continually, I must ever have a remedy".

'I have "eaten my bread with my honey". You see how there is no bitterness in this bread, that it is all sweetness.
"I have drunk my wine with my milk". You see how it is a kind of joy that is soiled by no stain of sin. Each time
you drink in fact you receive remission of your sins and you are intoxicated by the Spirit'.

"So the saintly Job each day offered a sacrifice for his sons, for fear that they might have committed some sin in
their hearts or words. You then, you hear tell that each time one offers a sacrifice one is figuring the death of
the Lord, the ascension of the Lord, as well as the remission of sins, and yet you do not receive the bread of
life every day? Someone with a wound seeks a remedy. /
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une blessure pour nous d’étre soumis au péché; le reméde céleste,
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rité du pontife qu’il faut étre 6carté de 'V’
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dire recevoir indignement (la communion
au moment ol il devrait faire pénitence 2,

Ce qui rend la commiunion indigne, cest le dét
tie en sol est un rnédicament. -
Quaestiones ¢t 7ESPONSIONES ad orthodoxos
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n & sa chaiv les péchés
e Trinité & cause
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La question 44 des
gttribuées A S. Justin en
La vision du prophéte Isaie signifi
trone de gloire, purifiant par la participatio
des hommes impies, qui partout glorifient la saint
de la grandeur de ses dons divins 2. »
Saint Jean Damascéne 1'a exprimée dans une belle comparai-
son théologique ! ' o
Pour ceux qui ¥ participent dignement avec foi, I'eucharistie
est pour le pardon des péchés et pour la conservation de 1’ame
et du corps; mais pour ceux qui y participent indignement et
sans foi elle est punition et chitiment, comme la mort de Notre-
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atteindre & la béatitude éternelle, mais pour ceux qui n'ont pas cru
et qui ont tué le Seigneur une punition et un chétiment éternel 4.

1. Liber V, 1V, 25, Ibid., p. 95
2. Ep. L1V, cap. 111, 4 (PL 33, 201) : « Imo, inquit, si tanta est plaga
peccati atque impetus morbis, ut medicamenta talia differenda sint,
auctoritate antistitis debet quisque ab altario removeri ad agcn}}am
poenitcntiam et eadem auctoritate reconciliari. Hoc est enim indign¢
accipere, si €0 tempore accipiat, quo debet agere pocnitcntiam... v
3. Quaestimxes et Responsiones ad Orthodoxos,Quacstio 44 (PG 6, Ubﬂ}
« Oblata Jsaiac prophetac visio mysterium Christi declarabat, sedents
in throno gloriae et expurgantis per carnis suae manducatione® precass
hominum impiorum. qui in universa terra ob magnitudinem divinores?
donorum glorificant sanctam et pari honore dignam Trinjtatem.-
4. De Fide orthodosa. b, IV (271). (P.G. 94. 1148 A). .
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For us te be subject to sin is a wound; the clestial remedy is the venerable sacrament."

Saint Augustine, in replying to questions by Januarius, compares two opinions on the frequency of communion, both
of which he approves; the second goes as follows: ‘ :

'If the wound of the sin and the violence of the illness are such that the use of these medicines has to be postponed
it belongs to the authority of the pontif to remove (him) from the altar to do penitence, and to the same authority
to have (him) reconciled. For to receive it (communion) when one should be doing penitence, means one receives it
unworthily'. '

It is the want of penitence which makes the communion unworthy, although the eucharaist in itself is a medicine.
Question 44 of the 'Quaestiones et responsiones ad orthodoxos', attributed to Saint Justin, also refers to it:

'The vision of the prophet Isaiah:signified Christ, seated on the throne of glory, through participation in his
flesh purifying the sins of ungodly men, who are everywhere glorifying the holy Trinity because of the greatness
of its divine gifts'. : '

Saint. John Damascene expressed it in a lovely-theological comparison: - e -

'For those who participate in it worthily and with faith, the eucharist is about the pardon of sins and the preservation
of body and soul; ‘but for those who participate unworthily and without faith it is punishment and retribution, as the
death of Our Lord for believers becomes life and incorruptibility toward gaining eternal bliss, while for those who did
not believe and who killed the Lord it becomes punishment and eternal retribution'. ‘

The principle of the eucharist for the pardon of sins is clearly expressed there; in addition, the unworthy do not seem
to be the sinner, but those who have no faith. '

Again, much later, Gregory of Bergamo (1146) said:

'Certainly we receive pardon for our sins through this sacrament if we receive it piously, and we are united with
Christ by eating his flesh and drinking his blood', and cardinal Roland Bandinelli, in the 'Sentences' he wrote
around 1150, said of the eucharist: ’

' (This sacrament) was established so that, by receiving it worthily, sins might be remitted and the gifts of the Holy
Spirit communicated, and so that the passion of Christ might always be in our minds...The effect of this sacrament,
when received worthily, is that certain sins are remitted and certain gifts of the Spirit are communicated to us'.

Saint Thomas Aquinas in his 'Theological Summation' wonders if the eucharist has the effect of'remitting mortal

Sg3§&7 The usage and teaching of his age tell him that one cannot take communion if one has mortal sins; to do so
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- would invite condemnation rather than remission._ ('Sed contra'). Yet he is aware that some liturgical prayers
show that the eucharist remits mortal sins (ad 3). He resolves this ambiguity by explaining that the 'scelera'
are those one is not conscious of, or that what is asked, by the 'absolutio scelerum', is that one have more

shame, or better still, avoid them (ad lm). " In practice, for Saint Thomas, the eucharist does not pardon mortal
sin. Yet in theory he does not/ : -



: SRONERTE
S RaE

A

IRENIKON
F . V i ne le
" V'eucharistie en soi pardon i
. d virtus hujus sacrame

: incipe qu
as. abandonné le princip o Ef sic

. 1o
¢ché : « Respondeo dl?e-ndflmur?o modo, secundum $ ue
peche - iderari dupliciter. emitiendum quaecumqu
potest cons t m habet virtutem ad 7 i
entu
hoc sacram

1)(’lcata ex P sione h|\<.tl (l ae est on et ausa remis 10N1
cau

das 1 C ) u f S S S

’ i

peccatorum ». ‘ .
e la pénitence.

- » bme et d
2. — Complément du baptéme ¢ de sa IVe démons-

e
e dans un passage
3¢ suivant:’
03é suva B |
: mains sont pleines de sang

1 vOos ma3

. 'ils
. ae du Christ, qui
sinon le sang Mais s'ils étaient

du Christ, leur
fié par le

Aphraate nous don;.ex
{ration sur V'oraison

: . . Juifs
(I%'l'i**) leur a dit (aux J r)-‘vu
rsale 'Ygaje a DPreé » .

1 est ce sang qu'lsaie a1 sur leurs enfants..

Quet it descendre sur €ux e‘t le corps et le sang X

ont fa,l . Veau, s'ils recevaient le ur corps serait pum

Javés demic p"é par le Sang et le.lr1

serait eXp: : avés... '

?:ris- Jeurs péchés seraient 1 e rucifie

’ . o, .o ul on -
' ce texte du péché des ]mfsdeq leur péché par
NS & e n :
dallls pourront obtenir te pardot de la communion.
, e A et dg .
]esus-Chrlb.t' i se compose du bapteme ouve la conmunion
la cérémonie qm qui «lave les péchés » se tr
"y aptéme
Acotédub

; . s et le sang».
‘ot au sang du Christ qui « purlﬁe(‘lgvcgg)ll) parle d'un
au;f”’l’:& P‘:‘ien dans son
saint Ly

Liber de lapsis s I'Eglise. Certains,
ui vient de se faire jour da(r;b aris diaboli rever-
mal nouveau q aux sacrifices des de‘,mons.l‘ | ne se préoccupent
ayant Pamapeh nt de la communion; 1S lement levr crime
- , e . .
tentes) S'approc e mais oublient tout S‘mpvissimi extremique
pas de pemtsncﬁecton'bus excussa. est, gr@ n de I'A-
. - e N
(poemtanna )
. ia sublata est). nee le
cti memorid swbLaid : ue mang du
de:hct % Corinthiens : « Quiconq .ra coupable du corps et
potre au Sei eur indignement, sera |
4 eigne ! .
calice du e

2 ) or 277 (] « )1(3.'(.15 hls
nuec . 51 &

ang (ll el eur » (I C . I, 2 ). Il COnt\

S {. U S gn 1

B Ii s"égif

Ils méprisent la momitio

ta delicta, ante exomolo-

. xpia o  ficio

e contemptis, ante exp entiam sacrlﬁ .
atque et sanguini
qul)ﬂ‘ quam

. sct

omnibus s inic ante purgatam con
im factam criminis,

gesim {7

i ejus
o corpont .
sacerdolts..., V1S mfer.tuf t E:ore delin
d e 1o in Dominum manibus atq
o
¢t plus m

I. e, V., &g l;:ll!\')l. BYT. i 18..
D I g . 4
AT . '

i -~ — — si toutefois ce n'est pas volont

pain ou boit le

L'EUCHARISTIE POUR LA .REMISSION DES PECHES

177

cum Dominum negaverunt 1, 11 est done question ici du péché
d’apostasie dont Je reméde doit étre la Pénitence, la confession,
I'imposition des mains et le sacrifice eucharistique. Nous voyons
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3. — L'application dy, principe.
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mais les pécheurs 3 la Pénitence (Matth. 9. 13). Si donc c’est sans y
Prendre garde quenous péchons, il nous sera dur de nous approcher
des saints mystéres ; (si) avec zdle - nous faisons le bien et avons

? Pqur Théodore, le

:  horréur du ma] et Tlous nous repentons sincérement des fautes qui -
nous arrivent, — .. __ certainement nous aurons, par la réception

des saints mystéres, le don de Ig rémission des fautes selon 1a parole
de notre Seigneur le Christ. .. » :

pardon des fautes par la Communion,

2. De Lapsis XVIL, P. L, g, 493.

3. 0-"3"EAU-DEVREESSE, Les Homélies catéchétiques de Théodore de
~5"'7‘7»*°‘W-'¢'4. Stu

di e Testi 145, (Vatican, 1949). Hom. X V], 34. p. 589.
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abandon the principle. that the eucharist by itself pardons sin: "Respondeo dicendum quod virtus hujus sacramenti
potest considerari dupliciter. Uno modo, secundum se. Et sic hoc sacramentum habet. virtutem ad remittendum guaecumgue
peccata, ex passione Christi, quae est fons et causa remissionis peccatorum". .

2. The complement of baptism and of peniténce.i

- n'd

Aphraate,. in a passage from his fourth demonstration on prayer, gives us the following account:

' (Isaiah) told them (the Jews): your hands are stained with blood. What is this blood foreseen by Isaiah if not the
blood of Christ which they brought upon themselves and upon their children...But had they washed in water, had they
received the body and blood of Christ, their blood would be expiated by the Blood and their bodies would be purified
by the Body; their sins would be washed away...' o

This text deals with the sin of the Jews who crucified Jesus Christ. They could obtain pardon for their sin through
the ceremony which is composed of baptism and communion. Alongside baptism which 'washes sins away' is communion
in the body and in. the bloed of Christ which 'purifies body and blood'.

Saint Cyprian, in his 'Liber de lapsis (XV - XVI)', speaks of a new evil which has just surfaced in the Church. Some
people, having taken part in sacrifices to-devils ('ab aris diaboli revertentes'), are coming up for communion; they
are not bothering about penitence, but very simply forgetting their offences ('poenitentia de pectoribus excussa est, -
gravissimi extremique delicti memoria sublata est'). They are scorning the warning of the Apostle to the Corinthians:
"Whoever eats the bread or drinks from the chalice of the Lord unworthily, will be guilty of the body and of the
blood of the Lord" (1 Cor. 11,27). He goes on: "Spretis his omnibus atque contemptis, ante expiata delicta, ante
exomologesim~factam criminis, ante purgatam conscientiam sacrificis, et manu sacerdotis...., vis infertur corpori
ejus et sanguine, et plus modo in Dominum manibus atque ore delinquunt quani cum Dominum negaverunt'. Thus here it
is a matter of the sin of apostasy for which the remedy must be penitence, confession, the laying-on of hands and

the eucharistic sacrifice. Therefore we see that the eucharistic sacrifice, including communion no doubt, and with
the prior conditions of penitence, confession and the laying-on of hands, plays a part in the remission of sin, even
the sin of apostasy. ' : : ' ' '

3. The application of the principle.

Theodore of Mopsueste is also aware that communion performs the remission of sins, but he makes certain distinctions.
In his second sermon on the mass (= sixteen sermon) he speaks to us on the effects of communion:

"The body and blood of Our Lord and the grace of the Holy Spirit, -given us thereby, will bring us help for our good
works, and will strengthen us in our decisions, rooting out vain schemes and completely extinguishing faults too - yet .
on condition that we did not act deliberately, -but were beset without our taking thought, and so succumbed out of the .
weakness of our natures, without. so desiring, and so felt great distress and with real contrition pray God for the sins

ggAhaX?/committed. Then no doubt communion with the holy mysteries will give us remission for such sins, as Our Lord
imse : -
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himself clearly said: This is my body which is broken for you for the remission of sins, and:’ this is my bood,

shed for you for the remission of sins (Matt. 26, 26-28) and: I am come, he said, not to call the righteous but

the sinners to penitence (Matt. 9,13). Thus if we sin without heedihg this it will be difficult for us to approach
the holy mysteries; if zealously we do good and shun evil with horror and sincerely repent the sins we have gathered..
certainly we shall have, by receiving the holy mysteries, the gift of remission of our sins true to the word of
Christ our Lord..."

For Theodore,.pardpn of sins through Communion, promised /
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approché le premier de PEucharistie. Donc son sacrifice témoigne
contre lui qu'il est pécheur, car c'est en tant que pécheur qu'il prend
UEucharistie pour étre Purifié par elle et il la distribue A tous ceux
qui sont dans ces dispositions. Pour cette raison, au moment de
leur distribuer les Mystéres; il dit : « Le corps de Dieu pour le
pardon des péchés » et : ¢ Le sang du Fils de Dieu pour la purification
des fautes », rappelant par cette parole ce que Notre-Seigneur dit
a ses ‘disciples lorsqu’il leur distribua ses Mystéres : « Ceci est mon
COrps, qui est rompu pour vous pour le pardon des péchés » et « Ceci
est mon sang qui est versé pour le pardon des péchés.

I est intéressant de noter que pour Philoxéne «il n'y a pas
de péché qui puisse nous dépouiller de notre baptéme (c'est-a-
dire, de I'Esprit et de la-grice) ni I'adultére, ni le vol, ni 13
fornication, sauf la négation de Dieu et Ia comraunication avec
les démons, parce que I'Esprit n'entend Pas rester la ot habite
Satan » 1, S '

- Toutefois, l'argument de Philoxéne est affaibli par le fait

qu'en son temps certains théologiens ou pasteurs prétendaient

que le péché empéche le fidale de “s’approcher de I'eucharistie,
C'est pourquoi il dit : '
Comment alors le pécheur s'approche-t-il de la communion des
saints mystéres, si I'Esprit-Saint qui lui permettait de le fire n'es
Pas en lui ? — Comme le non-baptisé ne peut Pas s’approcher des
Mystéres, ainsi le pécheur. (ne le pewt pas), si le ‘Saint-Esprit I'a
quitté selon la parole stupide de ceux qui disent :i] ne peut pas
s’approcher des Mystéres, Et si le pécheur ne s’approche pas’ des
Mysteéres, pourquoi ont-ils ét¢ donnés ? Que devient cette parole :
«Ceci est mon corps qui est rompu pour la rémission des péchés »
et « Ceci est mon sang qui est versé pour la rémission (des péchés) » 3,

A comparer Philoxéne de Mabboug avec Théodore de Mop-
Sueste, on constate que les deux sont d’accord pour affirmer
0 général que I'eucharistie pardonne les péchés. Mais alors
Que pour Philoxéne c'est la rémission de tous les péchés, sauf

négation de Dieu et Ia communication avec les démons, qui
event I'Esprit-Saint, pour Théodore il y a plusieurs péchés:
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promised by Jesus Christ in the words of the instituion, applies to the sins of negligence and weakness.
He says also:

'If indeed the burning coal held out by means of tongs by the Angel to the lips took away sins completely and
neither burned nor consumed according to the nature of the visible object, then - when you see the pontif, because
of the grace of the Spirit in him due to this ministry, give you from his hands this gift (communion) with great
assurance, - you in turn should be confident and receive it in great hope'. ‘ .

But there are other sins:

'If we have committed a great sin, which contravenes the law, - and this is said in no uncertain manner - we must
abstain from communion forever.'

For Theodore these "great sins" are of the order of those listed by Saint Paul in 1 Cor. 5.

It is Philoxene of Mabboug who gives us the clearest and most complete information. Philoxene desires to show that the
Holy Spirit (= grace) does not desert the soul of the sinner. One of his arguments is well and truly based on the
communion for the remission of sins: 'if the Holy Spirit deserted the sinner the latter would be virtually as an
unbaptised person and could no longer attend communion; but it is precisely as sinners that priest and people take
communions: . : :

'And after having completed these divine sacrifices and accomplished these mysteries through the descent of the Holy
Spirit, he does not distribute the Eucharist to the others before having himself (priest) taken it first, as someone
in need, acknowledging before the whole Church that he is taking the Eucharist first in order to be purified by it;
then he distributes it to the others so that the word may really be fulfilled, thus offering the sacrifice first

for himself and next for the people. For had he not sacrificed first for himself, he would not have been first to
partake of the Eucharist. Therefore his sacrifice testifies against him that he is a sinner, for it is as a sinner
that he takes the Eucharist in order to be purified by it and distributes it to all those who are in the same
condition. For this reason, at the time of distributing the Mysteries to them, he says. "The body of God for

the pardon of sins" and: "The blood of the Son of God for the purification of offences", by these words recalling
that which Our Lord said to his disciples when distributing his Mysteries to them: "This is my Body, which is broken
for you for the pardon of sins" and "This is my Blood which is shed for the pardon of sins".

It is interesting to note that for Philoxene "there is no sin which can deprive us of our baptism (i.e. of the Spirit
and of grace), neither adultery, nor theft, nor fornication, - save for denial of God and intercourse with devils,
for the Spirit will not linger where Satan resides".

Yet Philgxenes argument is weakened by the fact that in his time certain theologians or pastors claimed that sin
?revinte a belleverrfrom.partaking of the eucharist. This is why he says:.
How ‘ ‘
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'How then does the sinner go up for communion with the holy mysteries if the Holy Spirit, which allowed him to do
so, is absent from him? - Just as the unbaptised cannot approach the Mysteries, so the sinner (cannot) if the

Holy Spirit has deserted him - to go by the stupid opinion of those who say: he cannot approach the Mysteries. And
if the sinner does not share the Mysteries, why are they given? What becomes of the words: "This is my body which
is broken for the remission of sins" and "This is my blood which is shed for the remission of sins".

Comparing Philoxene of Mabboug with Theodore of Mopsueste, one notes that both agree in affirming in general that
the eucharist pardons sins. But whereas for Philoxene it effects remission of all sins, except denial of God and

intercourse with devils, which extinguish the Holy Spirit, for Theodore there are several sins/
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graves qui empéchent de s’approcher des Mystéres; ce sont
des péchés considérés comme graves en soi, commis sans crainte,
non par faiblesse ou par négligence, qui eniévent I'Esprit quand
on v persévere et v demeure'l. La différence entre Philoxéne
et Théodore ne porte essentiellement que sur le point de savoir
quels sont les péchés qui enlévent I'Esprit.

Un dernicer témoignage trés explicite nous est donné par une
page que le copiste du manuscrit syriaque 201 de la Biblio-
théque Nationale a inséré dans le texte du Liber Graduwm.

En voici la traduction frangaise :

Du livre du paradis. L’abbé Pémen a dit : ... Les péchés commis
‘avant le baptéme, sout remis par le baptéme purificateur ; comme
il est dit : faites pénitence et que chacun de vous se laisse baptiser
au nom de Notre-Seigneur Jésus-Christ pour le pardon des péchés
(Act. 2, 38). Les péchés commis aprés le baptéme (sont remis) par
les saints mystéres du corps et du sang de Notre-Seigneur : ceci est
mon corps et ceci est mon sang qui est rompu et qui est versé pour
la rémission des péchés. C'est ainsi qu'ils seront remis :si ce sont
des -péchés’ que I'Ecriture. Sainte condamne sévérement, que saint
Paul commande d’écarter du royaume des cicux ceux qui les com-
" mettent, ceux-1a seront remis, quand aprés un certain temps de
(pénitence) dans des sacs et la cendre selon les canons et les lois
imposées-aux transgresseurs par les supérieﬁrs, on regoit la commu-
nion, le cceur plein de repentir sur ses transgressions. Mais si on
commeét quelque faute envers les fréres, et si en toute humilité on
fait une métanie en demandant le pardon avec repentir, immédiate-
ment Dieu lui pardonne, puisqu’il a dit : va te réconcilier avec ton
frére, et : pardonne et on te pardonnera 2. ’ ‘ '

Ce manuscrit est du XIIe siécle. Et ce texte sort évidemment

d'un milieu monastique, o1 cette théologie s'est peut-étre con-
servée plus longtemps. Peu importe ici; il exprime trés claire-
ment le principe que tous les péchés commis aprés le baptéme
sont remis par la communion, A condition certes qu'il y a péni-

tence et componction.

1. ToNNEAU-DEVREESSE, . ¢., Hom. XVi. 42, p. 6or.
2. Kmosko, Liber Graduum, Patrol. syr. III, p. II-IIL.
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of a serious nature which preclude. participation in the Mysteries; these are the sins regarded as serious in themselves,
~committed fearlessly, not out of weakness or negligence, which drive out the Spirit when persevered in and made

habitual. Basically the difference between Philoxene and Theodore comes down merely to the matter of deciding which
sins drive out the Spirit. A ' ’ .

A final very explicit piece of evidence is given us by a page that the copyist of syriac manuscript 201 from the
National Library inserted in the text of the 'Liber Graduum'. Here is the French translation of it: '

"From the book of paradise. Abbot Pemen has said....Sins committed before baptism are remitted by the purification of
baptism; as it is said: do penitence and let each of you be baptised in the name of Jesus Christ Our Lord for the
pardon of your sins (Acts 2, 38). Sins committed after baptism (are remitted) by the holy mysteries of the body

and blood of Our Lord: this is my body and this is my blood, broken and shed for the remission of sins. In this way
are they remitted: if they are sins condemned strongly in the Holy Scriptures, the perpetrators of which Saint

Paul orders be struck from the kingdom of heaven, they will be remitted, when, after a certain time of (penitence) in
sacking and ash according. to the canons and laws imposed on the transgressors by superiors, communion is received
with a heart full of repentance for wrongs done. But if one commits some offence towards one's brothers, and if in
all humility one recants while asking pardon with repentance, God immediately pardons one, for He said: go and be
reconciled with your brother, and: pardon and you will be pardoned'. ‘

This manuscript is from the twelfth céntury. And this text obViously comes from a monastic environment where perhaps

this ehology was longest preserved. That matters little here; it very clearly expresses the principle that all sins
committed after baptism are remitted by communion, of course on condition that there is penitence and compunction.

Conclusion.’

The texts brought together here confirm the existence of a theology in which the sinner obtains remission of his sin

by communion with the Body and Blood of Our Lord. We have recognised this principle in a large number of very old"
liturgical texts, both western and eastern. We have come across it again in a certain number of literary texts, which
have shown us more clearly the significance of this principles: communion plays a part in the remission of sins at
baptism (Aphraate) and at public penitence (Cyprian); it gives pardon for all sins, apostasy excepted (Philoxene).
Overall, the principle is not applied everywhere with the same consequences, it does not possess the same import
everywhere. That is to say that a history of it is necessary, a history deriving from a more complete documentation.

Indeed an attempt should be made to specify where and when this theology first appeared, where it spread to, and what
was the reason for its disappearance. 1In the course of its history, what was its significance and its ehoretical justi-
fication? The relationship between the eucharist and penitence must in particular be cleared up. It seems from our
texts-that contrition and penitence are required in order that one may take communion. In this way this theology
satisfied the demand of Saint Paul - that one should approach the table of the Lord worthily. (1 Cor. 11,27). Yet if
remission is granted by the eucharist, it is difficult to see how it is also the effect of the sacrament of penitence.

;g?gsegggeggZ.hope that an ‘in-depth historical study of this aspegt will enrich our knowledge both of the eucharist and

. ‘ D.A. Tanghae.





